SECTION |
SACRAMENTS
POLICIESAND PROCEDURES

Priests, deacons and pastoral ministers of the Diocese of Rockville Centre serve
parishes and institutions through sacramental ministries. The following sections of
the Pastoral Manual are offered to assist them in serving the faithful. They are a
general guide and are not meant to be exhaustive in nature. The disciplines of the
universal Church and the specific policies of the Diocese of Rockville Centre are
summarized below.

Note that this section is preceded by atable of contents. The general index at the
end of the Pastoral Manual may also be helpful.

For a more complete treatment of these sacraments, reference should be made to
the 1983 Code of Canon Law which containslegidlation for the universal Church;
the rite for each sacrament also explains the details of sacramental celebration.
Diocesan policies and procedures are coordinated by the Chancellor’ s Office.
Often parishes have their own sacramental policies which assist Church ministers
in serving their parishioners.
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|. SACRAMENTS:
INTRODUCTION

Catechesisand Preparation: Readinessfor the Sacraments

In the Diocese of Rockville Centre catechesis and preparation for the
sacramentsis described in Readiness for the Sacraments. Thisis
available in pamphlet form from the Office of Catechesis. [Itis
reproduced below in the following section (I1.) of the Pastoral
Manual.]

Validity and L awfulness

The sacraments are carefully regulated by Church discipline so that
the faithful may receive the very best that our tradition has to offer.
Ways in which the sacraments are protected are called validity and
lawfulness (or liceity).

a) Validity is based on the essential components of the action.
Without these the sacrament is not valid; it does not take
place. Validity isaways indicated by precise and clear
language, such as "for validity...". For example,

(1) Baptism: water poured and Trinitarian formula
used

(2) Eucharist: wheat bread and grape wine, words of
consecration

(3 Marriage: aman and woman exchange consent
in the presence of a priest or deacon and two
witnesses.

b) Lawfulness (“liceity”) can be based on other components
that remain most important for the full and proper celebration
of the sacrament. The absence of these elements does not
invalidate the sacrament, but the requirements for lawfulness
are never to be ignored or omitted.
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() Eucharist: leavened wheat bread

(2) Baptism: proper sponsors

(3) Marriage: proper permissions given when
marrying a baptized non-Cathalic.

Offerings: General Principles

The minister should ask nothing for the administration of the
sacraments beyond the offerings defined by the competent authority,
always being careful that the needy are not deprived of the help of
the sacraments because of their poverty (canon 848).

1.

Prohibition to ask for an offering: always freely offered by
the faithful.

The poor have aright to sacraments and we manifest special
concern and solicitude for them.

Money should not keep people from the sacraments, and
people are not to feel distanced from the celebration of
sacraments because of monetary concerns. However, the
community expects support from its membersto assist in the
pastoral activities of the parish and to maintain church
structures. Offerings on the occasions of sacraments such as
marriages, funerals and baptisms contribute to the upkeep of
the parish and to the support of the priests.

Limitsfor Offerings

In the Diocese of Rockville Centre the current maximums are
asfollows:
(1)  Announced Mass intentions: $10.00
Thisincludes the offering requested for a
“collective Mass intention.
(2) Marriage:  $300.00 (feesfor musicians are
separate)
(3) Funeral: $150.00 (fees for musicians are
separate)
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(4)  Baptism: The offerings are given to the
parish.
See the pertinent sections below for further explanation of these
offerings.

Pastoral Manual, 1997 edition
Page 9



Sacraments

||. READINESSFOR THE SACRAMENTS

GUIDELINESFOR PREPARATION AND
CATECHESIS

Sacramental preparation in the Diocese of Rockville Centreis described in
Readiness for the Sacraments (second edition, 1989). It isavailablein pamphlet
from the Office of Catechesis. These guidelines are being revised. Further
guestions can be directed to the Office of Catechesis, the Office of Worship, the
Office of Family Ministry (marriage preparation) and the Chancellor’s Office.

A.

I ntroduction

The dawn of this decade found a committee of religious
educators in our Diocese preparing what was to become
the first edition of Readiness for the Sacraments. Then
and now, the Church here on Long Island is justifiably
grateful to the twelve men and women whose time,
talent, and effort found expression in their discussions of
this topic and in the text of Readiness for the
Sacraments which they prepared for our Bishop's
approval.
Readiness for the Sacraments has served us well since then,
providing religious educators on both diocesan and parochial levels
with helpful assistance in assessing someone's readiness for
reception of a sacrament, in assuring the quality of sacramental
preparation programs, and in providing for a prayerful celebration of
these moments in life's journey.
As the 1980s drew to a close, a revision of this document seemed
appropriate. The promulgation of the Code of Canon Law in 1983
and the final approval of liturgical texts which were once in
provisional form are two important intervening developments. The
place of the Rite of Christian Initiation of Adults (hereafter RCIA) is
especially worthy of note as the normative way of welcoming others
to share our Catholic faith experience. As a process, the RCIA
involves not only catechumens and candidates, but also the
whole Church, the People of God to which they are invited.
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B.

In undertaking this revision, the professional staff of the Office
of Catechesis and the Office of Worship sought to retain the
balanced and positive characteristics of the initial document. The
ease with which the goals of the RCIA, the revised Code of Canon
Law, and more recently approved liturgical texts could be
incorporated into Readiness for the Sacraments speaks well of the
work done by that initial committee.

We are sincerely grateful to all those whose expertise and
experience were so helpful in preparing this second edition.
Essential to a document such as this, Bishop McGann's approval
illustrates not only his role as Teacher in our Diocese but also his
support of many ways in which people are being prepared to
celebrate and live the Church's sacramental life.

As was true of the first edition of Readiness for the Sacraments, not
every question can be foreseen and answered. Then and now,
future editions of Readiness will be based on the suggestions and
comments of those having a role in sacramental preparation. You
are invited to send such comments to the Office of Catechesis and
the Office of Worship.

For this edition, we voice the same hope expressed when
Readiness was first published, that this document will help focus
discussion on an aspect of the Church's ministry which partakes so
intimately of her central mystery.

Principlesfor Sacramental Preparation

Sacramental preparation is the task of the entire local Church, that is, the Diocese
and its parishes. In fulfilling this task the local Church makes use of the elements
of prayer, worship, education and Christian service.

Sinceitisin liturgy that we find the fullest expression of persona and
communal faith, the local Church has the responsibility to see that liturgical
celebrations are carefully planned, and that people come well prepared to
celebrate the sacraments.

Sacramental preparation does not bestow faith, but is meant to help people
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VI.

come to a conscious and active expression of faith.

Sacramental preparation achievesits goal by the following means:
1. Proclamation and reflection on God's word,;

2. Enlarging the person’'s understanding of Church teaching,
especialy about the sacraments;

3. Stimulating a person's growth in prayer;
Presenting opportunities for Christian service;

5. Helping persons to an awareness of their readiness for the
sacraments according to age, ability, and circumstances (for
example, persons with disabilities, persons of different

>

cultures, etc.)
6. Preparing persons to celebrate the liturgy of each sacrament.
7. Developing an awareness in the local Church of the entire

community's relationship to those receiving the sacraments
and encouraging the assembly's participation.

While the celebration of the sacramentsis naturally communal, it isaso
uniquely personal. The preparation should be carried out in an atmosphere of
respect for each person's worth and readiness. Attention should be given to
sacramental preparation programs which are distinct from the grade levels of
schools of religion and the age levels of children.

Responsibility for sacramental preparation, celebration, and ongoing Christian
development belongs to the whole Church. In union with the Bishop, the
entire parish community carries out this mission. Through such co-
responsibility, the communal and personal nature of sacramental initiation can
be assured even in very large parishes.

A Catholic who makes a reasonable request for the sacramentsisto be
admitted to them. By thisis understood:
a) A desire to receive the sacraments expressed early enough to
participate meaningfully in sacramental preparation.
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b) Anindication of understanding the teachings of the Church,
especialy with regard to the sacrament(s) to be received.

C) The willingness to continue responsible participation in the
total life of the Church.

VII.

The preparation of children for the sacraments should be carried out with the
cooperation of their parents. Thisisin accord with the vocation of the family
asthe "domestic Church." It isalso an opportunity for the family to enhance
its own participation in the life of the Church, or to overcome obstacles which
impede participation. Preparation programs should be designed in consultation
with parents and be flexible enough to accommodate the circumstances of
peoples lives. While these programs should be required, parental cooperation
in them is not to be the sole criterion in discerning the readiness of the child. It
should be emphasized with the parents of younger children that the children's
participation in the life of the Church can only be carried on with their
cooperation.

VIII.

When it becomes apparent that there is serious reservation about a person's
readiness to receive the sacrament, the need for further preparation should be
discerned with the person, his or her family, and the pastor well in advance of
the time the person would ordinarily expect to receive the sacrament. When
such a serious concern cannot be resolved on the parish level through such
consultation and communication, the person may be referred to the Bishop
through the Chancellor's Office.

When a person requests to celebrate a sacrament for the first timein a parish
community other than his or her own, the priest should confer with the person's
pastor. A priest should decline to give consent to those who wish to receive
sacraments outside their proper parish, if he believes that such arequest is
motivated by adesire to avoid a properly extensive and inclusive sacramental
preparation program.
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C.

Sacraments of I nitiation

1.

Introduction: Catechesis and the Sacraments of Initiation

a)

b)

d)

The Church's understanding of itself and its sacramental life
Is expressed first of all in the gestures and words of her
liturgy and in the introductionsto the rites found in the
revised Roman Ritual.

In the sacraments of Christian initiation we are freed from the
power of darkness and joined to Christ's death, burial and
resurrection. We receive the Spirit of adoption which makes
us God's sons and daughters and are part of the entire people
of God in the celebration of the memorial of the Lord's death
and resurrection.

Baptism incorporates us into Christ and forms us into God's
people. Thisfirst sacrament pardons all our sins, rescues us
from the power of darkness, and brings us to the dignity of
adopted children, a new creation through water and the Holy
Spirit. Hence we are called and are indeed the children of
God.

By signing us with the gifts of the Spirit, confirmation makes
us more completely the image of the Lord and fills us with
the Holy Spirit, so that we may bear witness to him before all
the world and work to bring the Body of Christ to its fullness
as soon as possible.

Finally, coming to the table of the eucharist, we eat the flesh
and drink the blood of the Son of Man so that we may have
eternal life and show forth the unity of God's people. By
offering ourselves with Christ, we share in the universal
sacrifice (that is, the entire community of the redeemed
offered to God by their High Priest), and we pray for a
greater outpouring of the Holy Spirit, so that the whole
human race may be brought into the unity of God's family.

Thus the three sacraments of Christian initiation closely
combine to bring us, the faithful of Christ, to his full stature
and to enable us to carry out the mission of the entire people
of God in the Church and in the world. (Roman Ritual,
General Introduction on Christian Initiation, nn. 1-2)
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2. Baptism: the Necessity of Preparation:

a) The Church has the obligation and the right to see that the
sacraments are celebrated well, and that those who come to
them are properly disposed. Nowhere is this responsibility
more evident than a baptism when the Church undertakes a
responsibility toward the candidate, so that thereafter he or
she has certain rights. But prior to baptism, the Church does
not automatically assume faith. Those who have a pastoral
ministry are not only leading people to faith but discerning
whether signs of faith are manifest.

Therefore baptism is, above all the sacrament of that faith by
which we respond, enlightened by the Spirit's grace, to the
Gospel of Christ. That is why the Church believes it is her
most basic and necessary duty to inspire all catechumens,
parents of children still to be baptized, and godparents, to
that true and living faith by which they hold fast to Christ and
enter into or confirm their commitment to the New Covenant.
In order to enliven such faith, the Church prescribes the
pastoral instruction of catechumens, the preparation of the
children's parents, the celebration of God's word, and the
profession of faith at the celebration of Baptism. (Roman
Ritual, General Introduction on Christian Initiation, n.3)

b) Every parish isto have a pastoral program or process of
preparation for baptism, as well asthe RCIA for new adult
members. Unbaptized children who have reached
catechetical age and who seek Christian initiation are
welcomed by means of the RCIA with Children (see RCIA, n.
252 and following). Part of the parish's pastoral care will be
to assist the catechumens (if they are adults), or parents and
godparents (in the case of infants and children) to professthe
Church'sfaith, to discern their own readiness to undertake the
responsibilities of baptism, and to prepare them to celebrate
the liturgy of the sacrament.

3. Preparation for the Baptism of Children

a) Preparation programs for the baptism of children are directed
to the parents. Whenever possible the godparents should be
included. Although the rite of Baptism emphasizes the role of
parents as the "first teachers of their children in the ways of
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b)

d)

faith," godparents also assume aresponsibility for the
Christian education and formation of children who are
baptized.

Aninitial interview between the parents and a member of the
pastoral staff should ordinarily begin the preparation process.
Thisinterview, which is pastoral in tone, serves several
purposes. It creates the climate of hospitality in which the
deeper questions of faith and discipleship will beraised. It
also indicates the level of catechesis which isto follow.
Thus, in some cases the appropriate response will be
evangelization, so that afamily can hear the call to faith and
be encouraged to being or resume the practice of the faith. In
other cases, where faith is already evident, catechesis can
begin immediately, while remembering that the call to
conversion is constant and that even those who have come to
faith must deepen it.

The content of the catechesiswill vary according to the need
and circumstances of those persons preparing and the design
of parish programs. Specific attention to baptism, its meaning
and its celebration, should be part of every program.
Typically, a curriculum might include a treastment of the
sacrament in its historical, ritual, and theological aspects, as
well as the witness which amarried couple can give to the
practical dimensions of living the Christian life. Audio-visua
materials may also be found useful.

Flexibility

a)

Persons always come before programs. Y et, programs are
organized and policies are set to ensure consistency and unity
within the parish. They also facilitate the work of the pastoral
staff. Programs should be flexible enough to accommodate
themselves to the situations of peoples' lives. For example,
single-parent families and parents working shifts or second
jobs may be unable to participate in scheduled activities.
Other arrangements should be made to accommodate their
reasonable requests and specia circumstances. Consideration
should also be shown to parents who have recently
participated in the program for another child.
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b)

The child of an unmarried parent should not be withheld from
baptism if the family iswilling to raise the child as a Catholic.
Likewise, children of parents whose marriage is not
recognized by the church should not be deprived of baptism if
the family iswilling to raise the child as a Catholic. The
parish staff is aso to assist such a couple in exploring
possibilities which would rectify their marital status. The
preparation of children who have reached catechetical age
and are seeking Christian initiation is carried out according to
RCIA, n. 253 and following.

The Judgment of Readiness
Pastoral indication of the readiness for baptism would include:

a)
b)

c)

d)

f)

A desire for baptism for oneself or one's children expressed
early enough to participate in sacramental preparation.

An understanding of baptism or an openness to continue to
grow in its understanding.

A willingness to accept the responsibilities of baptism: for an
adult, conversion and discipleship; for the parents of children,
training them in the practice of the faith, bringing them up to
keep God's commandments as Christ taught, by loving God
and neighbor. (see Rite of Baptism for Children, n. 39)

A willingness to begin or continue responsible participation
in the total life of the Church. For adult admission to the
sacraments of initiation, also see RCIA, n. 120 and
following.

If the minister has reason to believe that any of the above
criteria are not met, serious consideration is to be given that
the adult is not ready or that the parents are not ready to have
their children baptized.

When a decision is made to defer the reception of baptism,
pastoral contacts with the family should be maintai ned.
Parents have the right to appeal a deferral of the sacrament
according to the procedure outlined in general principle X in
Readiness for the Sacraments:

When it becomes apparent that there is serious
reservation about a person's readiness to receive the
sacrament, the need for further preparation should be
discerned with the person, his or her family, and the
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pastor well in advance of the time the person would
ordinarily expect to receive the sacrament. When such a
serious concern cannot be resolved on the parish level
through such consultation and communication, the
person may be referred to the Bishop through the
Chancellor’s Office.

6. Place and Minister: Parish Policy

a)

b)

Far from being a private induction ceremony, baptismis
initiation into alocal community. Its celebration occursin the
parish church and is the prerogative of the local pastor.
Where avisiting priest or deacon is coming to baptize, the
parish preparation program should be carried out. If apriest
or deacon is requested to baptize a person from outside his
parish, he should follow the procedure outlined in General
Principle X above. A parish policy concerning baptismal
preparation and celebration should be established and
published.

It is better to avoid using the term “private baptism” when
referring to a situation where only one child is to be baptized.
The term “single baptism” may be a more appropriate
description.

In addition to the Easter Vigil, baptism may be occasionally
celebrated at Sunday Eucharists during the year. After a
person has been baptized, the entire parish community
assumes the responsibility of nurturing him or her in the
Church’sfaith and life.

D. Confirmation

1. The Preparation of Adults

a)

With regard to adults, the same principles should be followed
(with suitable adaptations) which are in effect in individual
dioceses for the admission of catechumens to baptism and the
Eucharist. There should be sufficient effective relationship of
the candidates with the Christian community and with
individual members of the faithful to assist in their formation.
As represented by the local Church, the people of God should
understand and show by their concern that the initiation of
adultsisthe responsibility of all the baptized. Therefore, in
the pursuit of its apostolic vocation, the community must
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always be fully prepared to give help to those who are
searching for Christ. Those preparing to celebrate the
sacrament should be directed toward their giving witness of a
Christian life and exercising the Christian apostolate, while
developing a genuine desire to participate in the Eucharist.
(See Rite of Confirmation, n. 12, Introduction to RCIA, n. 9,
and Canon 1065, §81,2).

b) According to the ancient practice maintained in the Roman
liturgy, adults are not to be baptized unless they receive
confirmation immediately afterward (see RCIA, nn. 14 & 24),
provided no serious obstacles exist. This connection signifies
the unity of the paschal mystery, the close relationship of the
Son and the outpouring of the Holy Spirit, and the joint
celebration of the sacraments by which the Son and the Spirit
come with the Father upon those who are baptized. (See
RCIA, n. 14).

C) Although historically the bishop is the original minister of
confirmation, The Rite of Christian Initiation of Adults (n. 12
and 232) and the Rite of Reception of Baptized Christians
into the Full Communion of the Catholic Church (RCIA, n.
481) give the faculty of confirming to a priest who baptizes or
receives by profession of faith an adult or child old enough to
receive catechesis. It will be seen from the foregoing that this
isto be the normal practice (that is, for the priest to confirm
immediately), and that confirmation is to be delayed only by
way of rare exception.

d) In addition, there may be adult candidates for confirmation
(especially at the Easter Vigil) who were baptized as
Catholics in infancy but remained uncatechized and
unconfirmed. It is often the case that such adults are
preparing for marriage and have been incorporated into a
process modeled on the RCIA. In accord with the provisions
of Canon 884, 81, the bishop may concede to individual
priests the faculty to confirm such Catholic adults for reasons
of pastoral necessity. Application should be made through
the Chancellor's office.

2. The Preparation of Baptized Children:
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b)

d)

Persons must be baptized to receive the sacrament of
confirmation. In addition, baptized persons who have
reached the age of reason must be in a state of grace, properly
instructed, and able to renew their baptismal promises (see
Rite of Confirmation, n. 12 and Canon 889). Liturgicaly,
confirmation developed in the context of asingleinitiation
rite. Inthe course of timeit came to be separated from
baptism in the Latin (or Western) Church. The Rite of
Confirmation (n. 11) recognizes that the sacrament is
generally postponed until about the seventh year. (The
Eastern Rite Churches have maintained their ancient tradition
of confirming infants.) The rite allows bishops conferences
to choose an age which seems more appropriate. However,
the National Conference of Catholic Bishops has not made a
determination in this regard, and the rite never speaks of
confirmation as a sacrament of maturity.

When confirmation is celebrated with young persons, the
catechist should approach the preparation with an awareness
of the psychology of the young person who is the subject of
manifold influences. The family certainly plays a dominant
part in the young person's decision-making process, but the
freedom of the candidate must be respected. One should
never feel compelled to ask for the sacrament, and social or
cultural motives for requesting the sacrament should be
examined. Peer group influence is also an intense force.
Furthermore, while personal freedom is certainly present itis
not fully matured, and is greatly affected by the young
person's responses to parents and peers.

Appropriate formation should take these factors into account.
As aresult, the preparation asks the young person to discern
his or her readiness to receive the sacrament and an
awareness of the implications of hisor her baptismal
promises within the context of all these influences. The
young person is not expected to exercise a degree of personal
freedom which is only appropriate for a mature adult.

Therefore, the question of when one ought to receive
confirmation is not a question of having attained a certain age
or of determining an adequate level of psychological

maturity. Rather, having been chosen by God in baptism, the
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candidate recognizes God's faithfulness to her or him, and
that oneis called to respond ever more fully to thisdivine
invitation. Asfar as possible, preparation programs should
not be absolutely tied to grade levels, lest admission to
confirmation be thought of as automatic.

Confirmation is received only once. If achild who has been
confirmed at baptism is catechized along with a group which
is preparing for confirmation and wishes to participate in the
sacramental liturgy, he or she should be given some role such
as gift bearer or possibly proclaimer of the Word. Under no
circumstances should the child be involved in away which
might suggest a second reception of the sacrament.

3. The Preparation

a)

b)

Pre-sacramental sessions must not be seen asrote
administrative exercises. Their purposeisto help candidates
and their parents understand the implications of adecision for
sacraments and to support that decision at the maturity level
of each person. A pastoral interview between the one seeking
confirmation and a staff member is a valuable means of

hel ping the candidate discern readiness. Such an interview
should not be primarily atest of the candidate's knowledge
(this can be accomplished in class) but rather an opportunity
for ayoung Christian to be exposed to the faith experience of
amature community member. The interview can become the
catalyst for the candidate's personal reflection on and
response to the person of Jesus and his church. A large
classroom situation often mitigates against such reflection and
dialogue. For thisreason, enriching preparation programs
with prayer and/or retreat daysis strongly recommended.

Catechesis of significant duration, adjusted to the level of the
candidate and specific regarding the meaning and celebration
of confirmation (including aspects of its history, theology,
and ritual), should be part of every program or process.
Ongoing evaluation should also be part of every program.
The opportunity to perform service projects in the community
can bring out the meaning of Christian witness and the
commitment which the sacrament demands.
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4, Preparation of Unbaptized Children of Catechetical Age

a)

b)

d)

While the RCIA isthe appropriate process to welcome adults
into the church, unbaptized children who have reached the
age of reason are welcomed into the church through the Rite
of Christian Initiation for Adults adapted for children (see
RCIA, n. 252 and following). Through this process they are
to receive catechesis and sacramental preparation suitable to
their age and spiritual development.

The process of initiating unbaptized children extends over
severa years. It isaccomplished in stages, and like its adult
counterpart, must be adapted to the journey of each candidate.
Formation occurs in community, which aready contains
within it support systems and personnel such as parents,
teachers, peers, and other catechumens in religious education
programs or schools. Any of these persons and groups can be
important influences in a child's formation process. Where
feasible, young catechumens should come to the sacraments
of initiation at the same time their baptized companions
receive communion or confirmation. However, whether the
children are being initiated into the church when their peers
are receiving first communion or confirmation, or between
those times, they should have significant contact with their
peers.

Thefinal preparation of unbaptized children of catechetical
age should coincide with Lent and be celebrated at the Easter
Vigil. However, prior to admission to the three Easter
sacraments, the children's readiness should be determined.

It isimportant that suitable representatives of the faithful as
well as those who play a significant personal role in the
catechumen's formation be present. These would include
parents, family, members of the catechumenal group and
adult friends. However, if it is pastorally advisable,
celebration of the acceptance into the catechumenate, the
scrutinies, and the presentations may occur without the entire
parish community being present. Those who preside at the
rites are encouraged to use the options and employ the
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adaptations necessary and recommended throughout the
ritual.

The Parents

Programs for parents are aimed at hel ping them understand the
sacrament and assisting their children in preparing for it, aswell as
making clear the parish policy and details.

The initiation of children into the sacramental life is for the
most part the responsibility and concern of Christian parents.
They are to form and gradually increase spirit of faith in the
children and, with the help of catechetical institutions, prepare
them for the fruitful reception of the sacraments of
confirmation and the Eucharist. The role of the parents is
also expressed by their active participation in the celebration
of the sacraments. (Rite of Confirmation, n. 3)

Adult Candidates for Confirmation

In addition, there may be adult candidates for confirmation
(especially at the Easter Vigil) who were baptized as Catholicsin
infancy but remained uncatechized and unconfirmed. It is often the
case that such adults are preparing for marriage and have been
incorporated into a process modeled on the RCIA. In accord with
the provisions of Canon 884.1, the bishop may concede to
individual priests the faculty to confirm such Catholic adults for
reasons of pastoral necessity. Application should be made through
the Chancellor's office.

The Judgment of Readiness

a) Pastoral indication of the readiness for confirmation would
include:

Q) A desire for confirmation expressed early enough to
participate in a substantial preparation program.

(20  Anunderstanding of confirmation or an openness to
continue to grow in its understanding. (cf. General
Principle IX)
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b)

(©)) A willingness to accept the responsibilities of
confirmation: a profession of the faith of the Church,
closer conformity to Christ, Christian witness and
service, prayer, active membership in the Church.
(see Genera Principles |V and VII; Rite of
Confirmation n. 22, the bishop's homily)

When a decision is made to defer the reception of
confirmation, pastoral contact with the candidate and the
family should be maintained. This should be the case even
when the candidate declines the sacrament. Parents have the
right to appeal a deferral of the sacrament according to the
procedure outlined in General Principle X above.

The Confirmation Liturgy

(also, see section below in the Pastoral Manual,
“Confirmation,” “Liturgical Norms,” the guidelines prepared
by the Bishop's Office)

a)

b)

The liturgy of confirmation should be carefully prepared,
using the current diocesan guidelines which are regularly
revised and published separately. The primary liturgical signs
of the sacrament are the laying of hands (with the
accompanying prayer) and the anointing with the perfumed

oil and chrism. These elements must stand out, and ought not
to be obscured by secondary symbols which may have been
useful as part of pre-sacramental catechesis. These elements
can find afitting place in pre-confirmation liturgies.

Recent studies of the history of initiation have provided
further insights regarding the identify and function of
sponsors. In the recent past, confusion in terminology has
contributed to some misunderstanding. To summarize the
present discipline: parents cannot function as sponsors for the
sacraments of initiation, because persons cannot be both
parents and godparents (sponsors) to their children.

However, parents are permitted to present their children to the
bishop at the time of the anointing with chrism. Confirmation
liturgies which include both sponsor(s) [required] and
presenter(s) [optional] should be celebrated with dignity.
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E.

Eucharist

1.

Centrality of the Eucharist

The catechesis about the eucharistic mystery should aimto help the
faithful to realize that the celebration of the Eucharist isthe true
center of the whole Christian life both for the universal Church and
for the local congregations of that Church. For “ the other
sacraments, as indeed every ministry of the Church and every work
of the apostolate, are linked with the Eucharist and are directed
toward it. For the Eucharist contains the entire spiritual good of
the Church, namely Christ Himself, our Passover and living bread,
offering through Hisflesh, living and life-giving in the Spirit, lifeto
men who are thus invited and led on to offer themselves, their
labors, and all created things together with Him.”

The Eucharist both perfectly signifies and wonderfully affects that
sharing in God'’s life and unity of God’ s people by which the
Church exists. It isthe summit of both the action by which God
sanctifies the world in Christ and the wor ship which men offer to
Christ and which through Him they offer to the Father in the Spirit.
Its celebration “ is the supreme means by which the faithful come to
expressin their lives and to manifest to others the mystery of Christ
and the true nature of the Church.” (See Instruction on
Eucharistic Worship, May 25, 1967, n. 6)

The Preparation of Adults

a) Eucharist isthe completion of initiation. When adults are
Initiated, they celebrate baptism, confirmation, and Eucharist
within one liturgy. The RCIA isthe model for the catechesis
of adults and their ritual initiation.

b) When an adult has already been validly baptized in another
ecclesial communion the Rite of Reception of Baptized
Christiansinto Full Communion with the Catholic Church
isused (See RCIA n. 473 and following). Ordinarily, this
takes place at Mass so that the place of the Eucharist in the
initiation process may be seen.

C) If the profession of faith and reception take place within
Mass, the candidate according to his or her own conscience
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should make a confession of sins beforehand, first informing
the confessor that he or she is about the be received into full
communion. Any confessor who is lawfully approved may
hear the candidate's confession. (RCIA: Rite of Reception,
n. 482). An adult who has been baptized a Catholic but who
was not catechized and/or was not brought up in the practice
of the faith, should be catechized and admitted to communion
at an appropriate time. Suitably adapted, the RCIA will be
found useful for this purpose.

The Preparation of Children

a)

b)

The preparation of children for first Eucharist should involve
not only the children and their families, but the whole parish
family aswell, especially the pastoral staff and catechists.
Children and their families must recognize that they are
preparing not only for their first communion, but for an entire
life which iseucharistic. "In holy communion they will share
the banquet of Christ's sacrifice, calling God their Father in the
midst of the Church." (Rite of Baptism for Children, n. 68)

The celebration of sacramentsis aparish event. Religious
education programs are arms of an overall total parish
educational effort, whose purpose is to teach the necessary
attitudinal and doctrinal content according to suitable levels.
The sacramental celebration transcends what is formally
educative.

The proper place for the celebration of first Eucharist isthe
parish church where the parish family gathers. Because first
communion isinitiation into a eucharistic community, a home
Mass is not an appropriate context for its celebration. The
eucharistic liturgy should be atruly festive one, at which the
larger parish is represented.

Preparation

a)

Every parish isto have a pastoral process of preparation for
first Eucharist. Its purposeisto assist familiesin the
preparation of their children for first Eucharist. Thisgoa will
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b)

d)

be achieved by a catechesis on the Eucharist suitably adapted
to the age and maturity of children. Therefore,

All who have a part in the formation of children should
consult and work together. In thisway even if children
already have some feeling for God and the things of God,
they may also experience the human values which are found
in the eucharistic celebration, depending upon their age and
personal progress. These values are the activity of the
community, exchange of greetings, capacity to listen and to
seek and grant pardon, expression of gratitude, experience of
symbolic actions, a seal of friendship, and festive celebration.
Eucharistic catechesis...should go beyond such human values.
Thus, depending on their age, psychological condition, and
social situation, children may gradually open their mindsto
the perception of Christian values and the celebration of the
mystery of Christ. (Directory for Masseswith Children, n.
12)

Specia mention should be made of the catechesis through
which children are prepared for first communion. Not only
should they learn the truths of faith concerning the Eucharist,
but they should also understand how from first communion
on -- prepared by penance according to their need and fully
initiated into the body of Christ -- they may actively
participate in the Eucharist with the people of God and have
their place at the Lord's table and in the community of
believers. (Directory for Masseswith Children, n. 12.)

Aninterview conducted in an atmosphere of warmth and
hospitality, can often be helpful in ng readiness for the
sacrament. Because of the size of some parishes this
interview is not always easy to arrange. It might be between
amember of the pastoral or catechetical staff, (priest, D.R.E.,
sacrament coordinator, deacon, pastoral associate) the
candidate, and the family. An experienced teacher can also
get agood sense of a child's comprehension, whether or not
he or she is verbalizing the "right answers." The interview
should be pastoral. It should convey atone that "because this
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f)

Is an important moment in the family'slife we are
concerned,” rather than "we are going to decide whether or
not..." Thisisan occasion for joint decision-making, for
exploring options and possibilities, and for fostering
encouragement.

Although a child is not to be refused the sacrament ssmply
because the parents do not go to Church, it must be
emphasized to parents how much family reinforcement counts
toward the child's desire to celebrate the sacrament. At
baptism parents committed themselves to the training of their
children in the "ways of faith, to bring them up to keep God's
commandments as Christ taught us, by loving God and
neighbor." (cf. Rite of Baptism for Children, n. 39) Also, the
Church prayed for parents making such acommitment as
their children were baptized, that these parents would “be aso
the best of teachers, bearing witness to the faith by what they
say and do, in Christ Jesus our Lord.” (cf. Rite of Baptism for
Children, n. 70) First communion is awelcome opportunity
to review and deepen that commitment.

General meetings with parents should be held to outline the
parish program, give an adult catechesis on the Eucharist, and
provide parents with the means of helping their children to
prepare for the sacrament.

The Judgment of Readiness

Pastoral indication of the readiness for first Eucharist would
include:

a)

b)

The desire of the child for the Eucharist, freely expressed, and
the desire of his or her parents to support the child, expressed
early enough for full participation in the parish program.

An ability to discern that the Eucharist is special asachild
would expressit, in accord with a catechesis suitable to his or
her age. The age of seven yearsis not to be applied with
rigidity as an absolute indication of readiness for Eucharist.
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b)

A willingness to accept the responsibility of the Eucharist,
chiefly the desire to participatein it regularly.

A willingness to begin or continue responsible participation
in the life of the church.

As abaptized Christian, the child has aright to celebrate the
sacraments. Because of family circumstances, the child needs
family support to grow and fulfill the responsibilities of the
sacrament. A lack of interest on their part isasignal to raise
the question of a possible deferral. The basic decision,
however, remains with and about the young person. Each
case must be judged individually, and the whole context of
the family must be considered.

When a decision is made to defer the sacrament the parents
may appeal through the procedure outlined in General
Principle I X (cf. Introduction to the Sacraments section,
above). Likewise, apriestisnot to admit to first Eucharist a
child from outside of the parish unless the provisions of
General Principle X have been satisfied. (See also the section
on First Penance/First Eucharist.)

The First Communion Liturgy

a)

b)

First communion masses are celebrations by communities of
faith-filled persons who have experienced the intimate love of
Jesus Christ. As parish-based events rather than those limited
to schools or religious education groups, these liturgies mark
the forward movement of individuals in the initiation process.

Further, first communion days are new beginnings and points
of departure rather than milestones accomplished and put
aside. These sacramental liturgies should be planned,
celebrated and evaluated using sound liturgical principles.
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d)

Asthereisno single officially- approved method for
celebrating first communion, many parishes have
developed particular customs. Communities which
offer group communion only should consider
introducing the option of family communion. This
method can heighten the assembly's awareness of its
responsibility to nurture young members.

Parish staffs which offer their candidates both options
should continue to exercise keen sensitivity to the life
situations of their candidates. Parents who are non-
Catholic, non-practicing Catholics or invalidly married
may be reluctant to accompany their child to afamily
communion when they themselves cannot receive.
Parish staffs should approach these complex pastoral
situations with true charity and encouragement.

Parishes may consider having an additional festive
eucharistic gathering of all first communicants on or
near Pentecost Sunday, especially when first
communion masses occur on days other than Sunday.

Reception of the Eucharist by persons with developmental
disabilities

a)

b)

For administration of the Most Holy Eucharist to
children, it isrequired that they have sufficient
knowledge and careful preparation so as to understand
the mystery of Christ according to their capacity, and
receive the body of the Lord with faith and devotion
(canon 913).

In the Canon Law Society of America's commentary
on this canon concerning mentally handicapped
persons, the Church makes some extremely
compassionate and sensitive observations:
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Traditionally the use of reason has been viewed
in terms of the acquisition of abstract, cognitive
skills, but the law does not exclude the broader
definition which places primacy on symbolic and
intuitive ways of knowledge. For example,
mentally handicapped persons may not be able
to conceptualize and articulate the difference
between the Body of Christ and ordinary food,
but they can sometimes appreciate the
sacredness of the Eucharistic food in the context
of the reverence shown the sacrament by their
families and the Christian community. Some
dioceses and conferences of bishops have
policies which permit the distribution of
Communion to such persons. In the absence of a
local policy, pastors should not arbitrarily deny
the sacrament to the mentally handicapped who
are suitably prepared and disposed: 'according
to their capacity’ (Canon 913, 81) and are
supported by the faith of family or community."
Parish communities should strive to integrate
developmentally handicapped personsinto the
sacramental life of the Church, realizing that the
Eucharist isfor all baptized Catholics. Persons
with mental retardation respond to Jesusin a
simple, innocent, effective, and symbolic
manner. These gifts can be treasured by the
Church. These special personswill also be a
cause of ingpiration to many as they demonstrate
their devotion to Jesus by their reverent and
respectful attitudes when they participate in the
Eucharist. They should never be denied this
grace.
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F.

Penance

1.

Context

a)

b)

At baptism, each member of the Christian community is
called to proclaim and live the good news of Jesus Christ.
We are called constantly to conversion, that is, "...a profound
change of the whole person by which one begins to consider,
judge, and arrange one's life according to the holiness and
love of God." (Rite of Penance, n.6a) Weall need
reconciliation.

In aparticular way, we are awakened to the need for
reconciliation through the preaching of Jesus in the gospel
message and specific callsto conversion. It isthe particular
ministry of the priest--through his preaching, teaching, and
liturgical celebration --to invite and strengthen the community
and the individual to seek reconciliation. We are awakened to
our need for reconciliation:
Q) by our fellow Christians whose works of mercy

constantly challenge us to greater spiritual growth;

(2 by the expressions of forgiveness we offer and
receive each day in our homes, at work, and among
our neighbors;

3 by regular celebrations of the Eucharist;

4) by the celebration of parish penance services and
parish missions;

5) by personal confrontation with the presence of evil
inour livesand in society.

With God's grace, this recognition of sinfulness leads to

contrition and the intent to lead a new life. Thus, we turn

confidently to God's reconciliation through penitential

practices which encompass the spirit of conversion. We

experience forgiveness:

Q) during the penitential seasons of the church year;

2 in works of mercy and acts of charity;

3 at private and communal prayer;

4) in the celebration of the sacraments of baptism,
Eucharist, and penance.
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d)

The sacrament of reconciliation is situated within this context
and is most properly understood and celebrated here.

2. The Preparation of the Minister of the Sacrament

a)

b)

The proper preparation of the priest will enable him to lead
the penitent to a truly human healing experience of the
forgiving love of God. Before leading any penitent in the
celebration of this sacrament, a priest should prepare for this
important role
Q) by embracing reconciliation as away of life;
2 by acts of repentance in his own life, including the

celebration of the sacrament as a penitent;
3 by praying for compassion toward sinners and for

the discernment of God's presence in the penitent's

life.
The manner of celebrating the sacrament of penance should
indicate always that thisis an act of prayer and worship of
God. This can be accomplished through the liturgy,
vestments, gestures, and the environment in which the
sacrament is celebrated. The priest is especially a celebrant of
the pascha mystery being revealed now in the concrete
situation of the penitent, and not smply ajudge or spiritual
counselor. In each encounter with a confessor, the mystery of
salvation should be individually experienced during the
communal prayer of the priest and the individua penitent.

3. Adults and the Sacrament of Penance

a)

b)

Within the format of individual confession, the waysin which
adult penitents celebrate the sacrament of penance arise from
varied responses to the call for conversion and the experience
of forgiveness within the Church. Most frequently, this
sacrament deals with the conquest of everyday evil that does
not approach the level of serious sin.

Some celebrations of the sacrament involve an experience of
conversion which is at the core of one'slife. Many more
celebrations involve adults seeking out the sacrament to
enhance their ongoing conversion and strengthen them
against future sinfulness. The celebration of the sacrament
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provides also an opportunity for people to discern the
direction in which God's Spirit is leading them, challenging
them to grow beyond their current level of development and
suggesting new ways to live the Gospel message.

These different circumstances mean celebrating in a special
way the infinite goodness of God who is merciful in our
weaknesses and failures. Each celebration of the sacrament
encourages the penitent to make a deeper commitment to
serve the Lord with gladness. The response of the confessor
to the penitents under his pastoral direction must be as subtly
varied as are the reasons why people have come forward to
celebrate reconciliation. Priests should be alert for factors
inhibiting the full celebration of God's forgiveness, for
example, alack of serious preparation for the sacrament;
routine celebration; the rote recitation of sins by the penitent.
The scheduled times for the sacrament of penance should
provide sufficient time for its reverent celebration.

Children and the Sacrament of Penance

a)

b)

For the fullest preparation for the sacrament, the child needs
catechesis, an environment which offers on-going
opportunities for penitential practice and in which families
and neighbors forgive one another regularly, instruction about
Jesus victory over sinfulness, and the experience of his
loving mercy. Initiating children into Christian reconciliation
involves not merely the sacrament of penance but, more
importantly, the wider context of alifetime of forgiveness.

A child's perspective of lifeis quite different from that of an
adult. In experiences of reconciliation, priests should
remember that the ways in which a child penitent approaches
the sacrament will differ significantly from those of an adult.

Although children tend to lack the verbal ability to express
fully their awareness of their salvation from sin and do not
have an adult's appreciation of the possibility for evil, any
child who freely approaches a priest for reconciliation does
truly sense some need for repentance and growth. Confessors
should be readily available for the freely-made decision of
even ayoung child to celebrate the sacrament frequently.
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d)

f)

The priest should accommodate himself to the child's limited
ability by engaging in asimple dialogue on a specific fault
rather than looking for alist of sins. Nothing should be done
or said to arouse hesitation, much less fear, in the child.

Emphasis should be placed on the child's closer union with
God and the church rather than on past sinfulness. The focus
of achild's confession is not an abstract catalogue of sins, but
rather than an honest, persona awareness that God is
forgiving and calls everyone to holiness and alife of charity.
Children are invited to personalize the positive signs of God's
love in their recent experiences and to find ways in which
they can respond to that love.

In addition to the communal celebrations of the sacrament for
adults that each parish provides during the year, children
should also be provided with similar opportunities.
Simplified, non-sacramental communal celebrations with a
priest prior to first penance can provide effective catechetical
experiences. After first penance, regular communal
celebrations should be part of the ongoing catechesis about
the sacrament. The format of communal services will require
great creativity by parish personnel, so that even children and
teen-agers along with adults can frequently celebrate the
sacramental experience of conversion.

Some Aspects of the Rite

a)

b)

Great care should be taken to respect the penitent's option of
celebrating the sacrament either facing the priest or
anonymously.

The Scripture reading is an important part of the rite of
penance, enabling the penitent to situate hisor her sinsin the
context of God's Word.

Each act of penance or satisfaction should be an effective way
of expressing one's willingness to live out alife of greater
charity. Therefore, penances should never be haphazard or
routine. Creativity in exploring more concrete and personal
opportunities to do good is important, rather than always
making use of prayer formulae.
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d)

The prayer of absolution is never said while the penitent is
praying any version of the act of contrition. During the
absolution, priests are encouraged to extend their hands over
the head of the penitent. This physical gesture enhances the
prayer with that most ancient of Christian symbols for the
invocation of God's Spirit.

G. First Penance and First Eucharist

1. Background

a)

b)

Over the years, the pastoral practice surrounding first
reception of the sacraments of penance and Eucharist has
been a cause of concern for many. Aswastruein thefirst
edition of Readiness for the Sacraments, it seems advisableto
treat this matter separately, while recognizing that it is
important to consider this issue within the context of all that
has been said about these sacraments.

When the General Catechetical Directory wasissued in 1971,
the Holy See expressed its desire that the introduction to first
penance precede reception of first Eucharist. This has been
expressly stated by Pope Paul VI and Pope John Paul |1
personally, and by communications from the Congregations
for the Clergy and for Divine Worship. The revised Code of
Canon Law (c. 914) states that first Eucharist isto be received
"....having been preceded by sacramental penance.” In
addition, Sharing the Light of Faith: The National
Catechetical Directory states the following:

Catechesis for the sacrament of reconciliation is to

precede first communion and must be kept distinct by

a clear and unhurried separation. This is to be done

so that specific identity of each sacrament is apparent

and so that before receiving first communion the child

will be familiar with the revised rite of reconciliation

and will be at ease with the reception of first

communion. (n. 126)

The practice of delaying the reception of first penance until a
later age developed in part from psychological insights about
the structure of thinking which is characteristic of the young
child, and from a concern that the close association of the two
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d)

sacraments at their first reception might cause the child to
think that oneis aways obliged to receive penance before
Eucharist throughout life. Asis clear from the addendum to
the General Catechetical Directory both considerations have
validity.

It is praiseworthy to study by research in pastoral
psychology and to describe the age of reason which
develops gradually, is subject to various conditions,

and which presents a peculiar nature in every child.
(General Catechetical Directory, Addendum, n. 1)

One must be very careful, however, that the children

do not get the impression that confession is necessary
before receiving the Eucharist even when one

sincerely loves God and has not departed from the

path of God's commandments in a serious way.

(General Catechetical Directory, Addendum, n. 3)

At the sametime, several factorsled the Holy Seeto reaffirm
the practice in force since the Middle Ages. Among these
principles are the right of all baptized persons to have access
to the sacrament of penance before receiving Eucharist and
the efficacy of the sacrament even when only venia sins are
involved. While the insights of psychology cause many
guestions about the presence of even venia sininthelife of a
young child, it would be well to remember that sinisa
mystery. Psychologists would be the first to caution that the
stages of thinking which many have identified are related to
chronological age only in broad terms. Thus, while for some
there is a conflict here between the findings of psychology
and the decision of the Holy See, it would be well to ook at
the decision in the light of the Holy See' s desire to protect the
rights of the baptized person.

Others have trouble with anyone who would say that children
are not required to receive first penance before first Eucharist.
It isimportant for them to realize that no baptized Catholicis
ever required to receive penance unless the personis
conscious of serious sin. Children who are about to receive
first Eucharist should not be looked upon as a special
exception to this general principle.
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In March, 1985, Bishop John R. McGann issued a statement
about this pastoral practice, containing the following points:

a)

b)

All children and their parents should be fully informed that
the accepted pastoral practice of the Church isto celebrate
first penance prior to first communion;

Children are to receive catechesis on penance and be given an
opportunity to receive the sacrament before first communion.
This should be the normal practice.

If, after this catechesis, opportunity and encouragement,
children with their parents and pastor (and/or the pastoral
team) decide individually to delay reception of first penance,
they may choose to do so. But the preparation for and the
opportunity to receive first penance isto be afforded to all
children before they are admitted to first communion.

Pastoral Practice

a)

b)

Whileit is expected that catechesisisto be donein such a
way as to awaken in both children and parents a realization of
the value of receiving first penance before first Eucharist and
thus lead in the normal course to the reception of the
sacrament, it is also clear that a particular child's devel opment
may indicate the wisdom of delaying the reception of the
sacrament. In thissense, first penance is not an absolute
prerequisite for first Eucharist. Charity, aswell asthe
statements of the Holy See, would demand that neither those
children who receive first penance before first Eucharist nor
those who choose to delay it be treated as somehow lacking in
understanding or devotion.

Nor does the decision of the Holy See mean that a negative
and fear-inducing catechesis on sin be among the first
catechetical instructions the children receive. On this subject,
the General Catechetical Directory is quite clear.

Without doubt children of this age should be told in the

simplest possible way about God as our Lord and Father,

about his love for us, about Jesus, the Son of God, who

was made man for us, and who died and rose again. By
thinking about the love of God, the child will be able

gradually to perceive the malice of sin, which always

offends God the Father and Jesus, and which is opposed to
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the charity with which we must love our neighbor and
ourselves. (General Catechetical Directory, n.2)

A very practical question arises about the time needed to
prepare children for both sacraments, especialy if such
preparation is to be distinct and unhurried. Onehelpin
answering this question is to recognize that the "age of
reason” is not arigid norm of seven years of age. Pope Pius
X qualifiesit as "the seventh year, more or less' (Quam
Sngulari). Itispossiblethento fulfill the decision of the
Holy See by putting off first Eucharist aslong as this does not
extend the age too far. Another way would be to obtain even
more active involvement of the parentsin the preparation of
one of the two sacraments as long as the parents are properly
supported and the impression is not given that the sacrament
so treated is somehow lessimportant. Lastly, it hardly seems
consistent for parents to be anxious for their children to
receive first penance if penance is absent from the parents
own lives, and if they neglect to support their childrenina
proper understanding and regular reception of the sacrament
in the years following the first reception.

Norms

a)

b)

d)

A catechesis for penanceisto precede first Eucharist which
respects the distinction between the two sacraments and
which isappropriate in content and method to the young
child.

Catechesis about penance and Eucharist isto be grounded in
previous catechesis concerning God and God's love for us,
and also the person of Jesus who became one of us and who
died and rose again.

Both children and parents are to be instructed in the value of
the sacrament of penance and in the manner of celebrating it
according to the revised rite of penance. It should be made
clear that the directives of the Holy See and the National
Catechetical Directory both look to the sacrament of penance
normally being celebrated before first communion.

First penance should not be treated as a prerequisite to first
communion to take clear that confession is never a
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f)

9)

h)

prerequisite for Eucharist unless one is conscious of serious
sin.

To provide adequate time for a distinct catechesis, the date of
first Eucharist may be postponed, but without over-extending
the definition of the age of reason as “the seventh year, more
or less." An aternative method isto have more extensive
parental involvement for one of the sacramental preparations,
always with adequate support from the clergy, religious
educators, and catechists of the parish.

There must be ample opportunity for reception of the
sacrament of penance before first Eucharist. One way to do
thisisthrough a penance service or series of them for al of
the children. Such aformat will not draw undue attention to
whether a child celebrates penance sacramentally or not.
Such services also remind the community of the role of
reconciliation in itsdaily life.

The sacrament cannot be celebrated without some form of the
confession of sins. A child who judges himself or herself
unready or who is judged unready by parents or catechists
might benefit by conversation and prayer with a priest, apart
from the penance service. However, the impression should
not be given that sacrament has been celebrated.

Penance should also be treated extensively when the children

are older, and the impression should not be given that this
later catechesisisthe real preparation for first penance.

H.  Anointing of the Sick

1. Introduction

a)

The sacrament of the anointing of the sick should be the
subject of detailed catechesisfor al the people of the parish.
Having so often in the past been associated with imminent
death, this sacrament has not always been able to take its
rightful place within the context of the Church'stotal pastoral
care of the sick. There arerites provided for reception of
viaticum within Mass and for its reception outside of Mass.
Viaticum is associated with arenewal of faith which the
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b)

Christian professed at baptism, which isto strengthen the
person in the passage from this life to the Father.

On the other hand, the anointing of the sick is available to
"those who are serioudly ill due to sickness or old age." Itis
the continuation of the Lord's own concern for the bodily and
spiritual welfare of the sick. The Church has seen a greater
realization of this aspect in recent years, as evidenced in
particular by the appearance of communal celebrations of the
sacrament. Such celebrations and preparations for them are
important catechetical opportunities both for those being
anointed and for the parish faith community. Nevertheless, it
continues to be of importance that a proper catechesis be
regularly presented about anointing and viaticum:

The faithful should clearly understand the meaning of the

anointing of the sick so that the Church's sacraments may nourish,
strengthen and express faith. It is most important for the faithful in
general, and above all the sick, to be aided by suitable instructions
in preparing for this celebration and in participating in it, especially

if it is to be carried out communally. (Rite of Anointing and Pastoral

Care of the Sick, n. 36)

Catechesis: Pastoral Norms

The following points are presented to aid this catechesis and guide
the sacrament's cel ebration:

a)

b)

Sickness and pain remain amystery. Their very existence
raises doubts and guestions in the minds and hearts of all
who suffer or see loved ones suffer. To these questions the
Father gives not an answer but the Incarnation of hisown
Son, in whom is manifest an extraordinary love of the sick
and also the acceptance of great personal suffering.

Part of the mystery of suffering isits relationship to our sinful
condition. But it must be made clear that sicknessis not a
punishment for personal sins. Sometimes, suffering can be
accepted with hope and even joy because, like St. Paul, in our
suffering we can "complete what islacking in Christ's
afflictions for the sake of his body, that is, the Church" (Col.
1:24). However, it is God's will that we should "struggle
against all sickness and carefully seek the blessings of good
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d)

health (See Rite, n.3) so that in this way we can serve God in
the Church and the world.

Asaresult, medical attention and spiritual comfort should
seek to restore to health those who are sick. Thisisadirect
continuation of the Lord's compassion for those who areill.
As members of one body, we know that the suffering of one
Isthe suffering of all. All baptized Christians share in the
ministry of Christ to theill by encouraging scientific
endeavorsto find curesfor al forms of illness, by love
shown to the sick and their families, and above al by
encouraging the celebration of the sacrament of the sick.
Such celebrations should sometimes be celebrated
communally to express the solidarity of al the members of
the body of Christ with each other.

Therelatives and friends of those who areill should
encourage them to celebrate the sacrament by their own faith,
by gentle urgings, and by informing the pastor of the person's
illness. At the same time, priests and those working with
them in pastoral ministry (particularly special ministers of the
Eucharist), should make known to parishioners their
particular concern for the sick, and the meaning and
availability of the sacrament of the sick.

The rite speaks of al those who are dangerously ill dueto
sickness or old age appropriate subjects for reception of the
sacrament. It also callsfor the priest to make a"prudent and
probable” judgment about the seriousness of the illness
without scrupulosity, athough a doctor may be consulted.
Immediate danger of death is not necessary. Anointing may
be repeated if the illness grows more serious. The sacrament
should be administered before surgery when it is performed
for serious iliness and not minor or cosmetic reasons. Persons
experiencing the debilitating effects of old age may be
anointed. Also, childrenin need who have reached a
sufficient use of reason to be comforted by the sacrament may
be anointed. This should be ajudgment made on an
individual basis rather than simply on the basis of age. Those
who are unconscious should be anointed if it is known that
they are people who would ordinarily ask for the sacrament if
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f)

9)

h)

Marriage

they were conscious. Mental ilinessisalso abasisfor
celebrating the sacrament (See Rite, nn. 8-15).

Therite refers to amisuse of the sacrament by delaying its
reception (See Rite, n.13). For thisreason, those who areill
and those caring for the sick should be catechized in the
meaning of the sacrament so that anointing may be sought as
soon as possible and be received with faith and devotion.

When the priest is called to minister to a person who is
certainly dead, he should respond by going to the home,
praying for the deceased person, and comforting the family.
He should not anoint the person.

It isamisuse of the sacrament to celebrate it indiscriminately.
For example, those who care for the sick or accompany them
to acommunal celebration of the sacrament but who are
themselves in good health should not be anointed. The
sacrament speaks to the needs of those who experience
sickness and pain to some serious degree. An indiscriminate
use of the sacrament will obscure its proper rolein
continuing the healing work of Christ as effectively astoo
restrictive a use.

For those who are in danger of death, viaticum should be
administered. Ideally thiswould be at a Mass with the sick
person renewing baptismal promises and receiving the
Eucharist under both kinds. "All baptized Christians who
receive communion are bound to receive viaticum... Pastors
must see that the administration of the sacrament is not
delayed, but that the faithful are nourished by it while still in
full possession of their faculties' (See Rite, n. 27).

1. Introduction

a)

For the majority of Catholic people, the context of Christian
life is the sacrament of marriage. Preparation for the
celebration of the sacrament should deepen the understanding
of Christian love binding persons together in mutual self-
giving, leading them to a more profound understanding of
themselves, each other, and the Church which they are.
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b)

Preparation for marriage should start from the reality of the
situation. This preparation should be one of the most positive
decision-making processes of adult life. The couple ministers
the sacrament to one another, as a sign signifying and
effecting a union of persons at the very heart of human lifein
Christ. Thelife-giving principles of faith should permeate the
very essence of thistime of new beginnings. In marriage, the
whole process of integrated personal maturation continuesin
anew perspective toward the completed humanity of two
persons united in Christ. The couple presenting themselves
for marriage have made a choice of each other. The Church
respects this choice. The purpose of the preparation isto aid
the couplein their spiritual and practical evaluation of that
choice so that they may prudently improve and deepen the
quality of their commitment. Marriage preparation isto be
seen as a discernment process in which theirreversible life
decision of the sacrament of matrimony may be clearly
understood, maturely considered and freely chosen.

Contents
Accordingly, preparation for marriage should include:

a)
b)
c)

d)
€)

f)

development of a spirituality of marriage;
examination of motives for marriage;

consideration of the need to develop individual objectives
into mutual goals;

recognition of the responsibilities of married life;

appreciation of interrelated love-giving and life-giving
aspects of sexual relationships.

reflection on the responsibilities involved in parenthood.

Normsfor Marriage Preparation

The teaching office of the Church insists on the importance of
proper marriage preparation and pre-nuptial investigations. Indeed,
the importance of this ministerial duty cannot be emphasized too
often. The following norms are intended to give specific form to
this duty.

a)

Parish-based preparation
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b)

Q) The responsibility for marriage preparation rests
primarily with the parish pastoral team. Marriage
preparation should involve the cooperation of the
parish clergy, informed Catholic married couples,
medical doctors, psychologists and other
professionals expert in areas related to family life.

2 Every parishis strongly urged to begin or further
develop a parish marriage preparation program in
conjunction with the diocesan training for such
programs. Participation in the Engaged Encounter
Weekend is encouraged as an alternative or
additional form of marriage preparation. The
Diocese continues to provide marriage preparation
programs for those couples unable to participate in
their parish marriage preparation program. The
Diocese also makes available special marriage
preparation programs to assist interfaith couples,
those entering second marriages, and the hearing
impaired.

3 Because of the importance of marriage preparation,
the initial arrangements for a marriage should be
done by the clergy assigned to the parish and not by
priests assisting temporarily in the parish.

Preparation isto begin as early as possible.

Q) Persons considering marriage ought to be made
aware that they should begin the spiritual preparation
early so that it can assist them in deepening their
commitment and not become simply one of the
formalities prior to the wedding.

(2 The parish should indicate to its parishioners that
couples who wish to marry should consult their
parish clergy at least six months before their
prospective wedding date and before they have made
their socia arrangements. When a couple
approaches their parish priest, deacon or pastoral
minister less than six months prior to the proposed
wedding date, they should not simply be told that
they aretoo late to set a date.

©)] Their individual circumstances should be assessed
and a prudent judgment made by the priest or deacon
about whether proper marriage preparation can be
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completed prior to the proposed wedding. To avoid
anything arbitrary, each parish should publish and
regularly call attention to its marriage preparation
policy. For example, couples should know that they
will have aninitial interview during which a pre-
nuptia investigation will determine their freedom to
marry, and that their acceptance of the basic
elements of Christian marriage will be sought.
Without such a pre-nuptial investigation, the date of
the marriage cannot be set.

Faith level

(1)  When acouple comes to the Church to be married,
this creates the presumption that some level of
Catholic faith is alive in the persons and that the
couple is capable of assuming the obligations of
marriage. The couple should experience a
welcoming and supportive attitude on the part of the
Church.

2 The priest, deacon or pastoral minister should be
especially sensitive to the complex relationship
between faith and practice of the faith, particularly
asit varies by cultural and ethnic background. At
the same time, during theinitial interview or at some
point in the process of marriage preparation, the
attitude of the couple may not support this
presumption.

©)] If a Catholic couple shows weakness in knowledge
and practice of the faith, the marriage preparation
should be viewed as a form of catechesis which can
help make the couple's faith becoming "living,
conscious and active under the light of instruction.”
(General Catechetical Directory, n.14) If the couple
evidences alack of faith, the marriage preparation
should be undertaken as an opportunity for
evangelization, calling the couple to a commitment
to Christ in the community of the Church.

4) If both parties to the marriage give every indication
that they neither believe nor are open to the moment
of evangelization presented to them, the couple
should be asked to reconsider marrying in the
Church. If they persist, the matter isto be referred to
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the office of the Chancellor at the Diocesan Pastoral
Center. (See General Principlein the Introduction to
the Sacraments section.)

Refusal to Participate

D It may arise that either practicing or non-practicing
Catholics wish to arrange a marriage but refuse to
participate in any marriage preparation program. The
priest should determine the reason for this, for example,
previous marriage preparation in college, or conflict
arising from work, school, or travel, and so on.

2 Flexibility within the parish marriage preparation
program as well as opportunities to attend diocesan
marriage preparation programs or for individual
instruction by the priest should be sufficient to
accommodate all couples. No coupleisto be excused
from some form of proximate marriage preparation.

Involvement of Clergy, Couples and Professionals

Q) As mentioned previoudly, informed Catholic married
couples and professionalsin areas relative to family
life should have an essential role in marriage
preparation. At the same time, the role of the priest
or deacon should not be diminished. Seminary
training and formation experiences should take
particular account of the clergy'srole in marriage
preparation. Besides hisresponsibility to determine
freedom to marry and the absence of impediments,
his theological expertise and pastoral training should
prepare him to play the leading role in efforts at
catechesis and evangelization that may accompany
marriage preparation. Since the celebration of any
sacrament isfirst of all an act of worship of God, the
priest should bring hisliturgical training to bear to
help the couple see the wedding ceremony in this
light.

2 By involving the couple in the preparation of their
wedding liturgy through the selection of the
scriptural readings and other approved options, the
priest, deacon or pastoral minister can lead the
coupleto a greater involvement in an understanding
of the liturgy of the Church than they have had
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f)

9)

before. The planning of the wedding liturgy must be
an integral part of the marriage preparation.

Eucharistic context

Q) Except for interfaith marriages which are best
celebrated outside Mass, the marriage of two
Catholics should be celebrated in the context of the
eucharist. For aman and awoman who understand
the meaning of the sacrament which they are about
to enter, matrimony is a profound revelation of
Christ'slove. The proper response to thisreality of
the love of Christ for the coupleisthe whole
Christian community celebrating with the couple by
participating in the eucharist.

2 Marriage and the eucharist point especially to the
mystery of Christ's union with his Church.
Emphasizing the relationship of these sacramentsis
one of the most effective ways to avoid an
excessively privatized attitude toward their marriage
on the part of the couple.

3 However, the motivation for arranging any nuptial
Mass should be based on a coupl€e's spiritual needs
and capacity, and not on any desire to embellish the
marriage ceremony or to bow to social customs or
expectations.

Remote Preparation

Q) While these guidelines are meant to deal specifically
with proximate preparation for marriage, it must be
said that such preparation can hardly be expected to
be successful if it is not preceded by thorough family
life programs.

(2 Parishes should assist parents in educating their
children in human sexuality. All marriage
preparation, remote or proximate, should aim at
developing that mixture of intellectual formation,
faith commitment, spiritual depth and psychological
well-being through which the grace of Christ
operates to create that great mystery of two in one
flesh, the symbol of his own love for us, the Church.
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[11.BAPTISM AND RCIA:
GENERAL NORMS

Full initiation

The sacraments of baptism, confirmation, and the Most Holy
Eucharist are so interrelated that they are required for full
Christian initiation. (canon 842, 82).

Note that full initiation is the normative way to enter the
Catholic Church, even though infant baptism is celebrated
more often than adult initiation.

Validity

1. Trinitarian formula and

2. pouring of water (or immersion)

Rite of Baptism

Baptism should be administered in accord with the order
prescribed in the approved liturgical books, except for the
case of urgent necessity when only what is required for the
validity of the sacrament must be observed. (canon 850)

1. January 6, 1972: Rite of Christian I nitiation of Adults

2. November 11, 1986: National Statutes for the
Catechumenate

3. rituals and emergency ritesin therituals
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4, Dispensation for Adults

Pastoral Faculty 3

To use the simplerite of adult initiation in
extraordinary circumstances when the candidate
cannot participate in all the usual rites of the
catechumenate, or when you judge that the candidateis
sincerein hisor her conversion and in religious maturity
and may be fully initiated without delay.

Minister

1. Any person can validly baptize. However, the proper minister
of baptism in the Diocese of Rockville Centreisthe priest or
the deacon.

2. Two ministers of baptism are not permitted. (E.g., one pours

the water, one says the words -- such abaptismisinvalid.)

Water

1. Outside a case of necessity the water to be used in the
conferral of baptism should be blessed in accord with the
prescriptions of the liturgical books (canon 853).

2. Pouring and Immersing: Baptismisto be conferred either by
immersion or by pouring, the prescriptions of the conference
of bishops being observed (canon 854). In the Diocese of
Rockville Centre either method is permissible; no norms have
been issued by NCCB.

Baptismal Name

1. Parents, sponsors and the pastor are to see that a name
foreign to a Christian mentality is not given (canon 855).

2. A saint’s name is not a requirement.
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3. A baptismal name that is offensive to Christiansis not
permitted; a saint's name not necessary. Offensive names
include Lucifer, Beelzebul, Hitler, etc.

4, Names from the Hebrew Scriptures are perfectly acceptable.

Day

Sunday is preferred but not required: Although baptism may be celebrated
on any day, it is recommended that ordinarily it be celebrated on a Sunday
or if possible at the Easter Vigil (canon 856). [Note: do not delay infants
until the Easter Vigil.]

Parish Church at the Font

1. Outside a case of necessity, the proper place for baptismisa
church or oratory (canon 857, 81).

a) The usual place is the parish church.

b) Cases of necessity are the exception; permission sought from
the ordinary.

C) Therefore, in the Diocese of Rockville Centre baptisms do not
take place in convent chapels, high school or college chapels,

d) nor in any other place — only at the dedicated font of a parish
church.

2. Parish of the adult or of one of the parents. Asarule

adults are to be baptized in their own parish church and
infants in the parish church proper to their parents, unless a
just cause suggests otherwise (canon 857, 2).

a)

b)
c)

Usually the baptism takes place in the parish of the adult or
the parents of the infant.

However, a“just cause” may suggest otherwise.

A pastor’ s letter of permission isnot required by church law.
For example, a couple returns to the parish in which they
were married to baptize their child, or to the parish where
they grew up, or to where the grandparents are living. These
places are certainly permissible. In such a case the parents
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may be urged to contact the home parish and inform the
pastor that they have celebrated the baptism of their child.

At thefont:

Every parish church is to have a baptismal font, with due
regard for the cumulative right already acquired by other
churches (canon 858, §1).

Thelocal ordinary, after hearing the pastor of the place, may
permit or order for the convenience of the faithful that there
be a baptismal font in another church or oratory within the
boundaries of the parish (canon 858, 82).

Outside the parish church: Outside the case of necessity,
baptismis not to be conferred in private homes, unless the
local ordinary has permitted this for a grave cause (canon
859, 81).

a) Baptisms are not to be done in the home.

b) A grave cause needed for the permission to be granted.

C) For example, one of the grandparentsisill and cannot attend

the baptism in the church. However, agrave cause it not
present should one of the parents be a non-Christian who
prefers not to come to a Catholic Church.

d) This permission can be sought from the Chancellor’s Office.

Proof of Baptism

Besides the actual certificate, the statement of a person who was physically
present at the baptism suffices as canonical proof of the baptism. The
statement of the one baptized also suffices if he or she was seven or older
at the time of the baptism.

Baptism in Hospitalsand Health Care Facilities

1.

Permitted

Emergency baptismsin hospitals, of course, do not require special
permission. In the case of adults, and, if appropriate, they are fully
initiated.
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2.

Record keeping

a) The record of any baptism is kept in the place where the
baptism took place, e.g., thelocal parish. The pastor isto
ensure that the baptism which occurred in the health care
facility is entered in the parish baptismal register in which the
health care facility islocated (not in the “home parish” of the
parents).

b) Notification is given to the parents. Parents or the responsible
persons for the baptized person are to be given some form of

notification that the baptism has taken place and that the
record isin the local parish.

K.  “Supplying Ceremonies’

1.

The remaining baptismal ceremonies may be supplied at a
later time (e.g., when the person baptized in the hospital is
well and has returned home). At thistimeit is customary for
sponsors to be present.

The official baptismal record remains the parish in which the
baptism took place.

When ceremonies are supplied, the following information isto
be placed into the baptismal register of the home parish where
the ceremony took place:

a) date of the baptism in the health care facility
b) original minister of baptism
C) the names of the sponsors are added

d) in the remarks column write the name and location of the
hospital with the notation “ ceremonies supplied here on
[date]”

The baptismal certificate isto be obtained from the parish

where the baptism took place.
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5. Sometimes arequest is made that the home parish keep the
permanent record of the baptism. The Chancellor’s Office
can assist in thisrequest if the baptism in the health care
facility occurred within the Diocese of Rockville Centre. The
following procedure is to be followed:

a) Send both the new certificate and the notification of the
baptism in the health care facility to the Chancellor’ s Office.

b) The Chancellor’ s Office will request that the original
baptismal entry be closed with a notation that the permanent
record is kept at the home parish.

C) Baptismal certificates will then be issued from the home
parish. The certificate aways includes the date of the original
baptism, the original minister, and the date of the supplied
ceremonies.

6. Ceremonies Not Supplied

If, for example, the parents do not choose to have the
baptismal ceremonies supplied, the baptized person’s original
baptismal record remains the official baptismal record, and all
future baptismal certificates are to be issued from the parish of
the health care facility where the baptism took place.

Such baptisms are to be recorded in the baptismal register of the
parish in which the hospital is located.

L. Infants and Adults

For most Catholics, the “usual” way to be initiated is to be baptized at birth. Later on the
child receives First Communion (usually at age 7) and finally is confirmed (the age in the
diocese ranges from the ages usually associated with grades six through twelve, i.e., 11-
17). Although Infant Baptism is the “usual” way to become Catholic, the Church
considers Full Initiation (i.e., baptism, confirmation and the Eucharist at the same time) to
be the normative way to enter the Church.
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1.

Infants

An exception to full initiation is made for infants. Only infants are
baptized without receiving the other sacraments. Oneis called an
infant up to the age of seven. From seven years of age onwards,
oneis called an adult for the purposes of initiation (canon 852, §1).
See section on “Infant Baptism” below.

a) Children (seven and older)

Therefore, from the perspective of RCIA, children seven
years of age and older are considered “adults.” Note that
thereisonly oneritual, the RCIA. A pardléel ritual for
children (e.g., Rite of Christian Initiation of Children) does
not exist. The adult rituals can be modified when
appropriate. See section on “RCIA” below.

Adults

The word “adult” in the RCIA process refers to anyone seven years
or older. These persons have the right to experience the normative
way of initiation into the Catholic Church. For example, if they are
unbaptized, these persons are baptized, confirmed and receive the
Eucharist (usually at the Easter Vigil). On the other hand, persons
who are baptized non-Catholics are received into full communion
of the Catholic Church and confirmed at the same time. See section
on “RCIA” below.

Q) In church law, the Bishop initiates those over 14
yearsold: The baptism of adults, at least those who
have completed fourteen years of ageisto be
referred to the bishop so that it may be conferred by
him, if he judges it expedient (canon 863).

(2 However, in the Diocese of Rockville Centre, priests
are granted the faculty to initiate these persons
(deacons cannot administer the sacrament of
confirmation).
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Pastoral Faculty 2

To baptize or receive into full communion all
persons, including those who have compl eted
their fourteenth year (canon 863).
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|V.RITE OF CHRISTIAN INITIATION OF

ADULTS(RCIA)

A. Sour ces

1.

Code of Canon Law: This authoritative collection of 1,752
“canons’ was promulgated by John Paul |1 on January 25,
1983.

Rite of Christian Initiation of Adults, January 6, 1972.

National Statutes for the Catechumenate, November 11,
1986.

Rite of Baptism
Rite of Confirmation.

B. Pre-Initiation Inventory

The Office of Worship has published atool which can assist those who
servein RCIA ministries. The “Pre-Initiation Inventory” is aworksheet
which not only gathers the necessary information concerning an inquirer,
but also alerts the Church minister to issues which call for further attention.
The“PII” isnot arequired tool, but its use has proved to be most helpful to
parishes and RCIA teams. Thisform can be ordered from the Office of
Worship. Itisalso availablein Spanish.

C. I nfants and Adults

For most Catholics, the “usual” way to beinitiated is to be baptized at birth. Later
on the child receives First Communion (usualy at age 7) and finally is confirmed.
Although Infant Baptism is the “usual” way to become Catholic, the Church
considers Full Initiation (i.e., baptism, confirmation and the Eucharist at the same
time) to be the normative way to enter the Church.
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Infants

An exception to full initiation is made for infants. Only
infants are baptized without receiving the other sacraments.
Oneiscalled an infant up to the age of seven. From seven
years of age onwards, one is called an adult for the purposes
of initiation (canon 852, 81).

Children

Therefore, for the purposes of initiation (i.e., RCIA), children
seven years of age and older are considered “adults.” Note
that thereis only oneritual, the RCIA. A paralld ritual for
children (e.g., Rite of Christian Initiation of Children) does not
exist. The adult rituals can be modified when appropriate.

Adults

The word “adult” in the RCIA process refers to anyone seven
years or older. These persons have the right to experience the
normative way of initiation into the Catholic Church. For
example, if they are unbaptized, these persons are baptized,
confirmed and receive the Eucharist (usualy at the Easter
Vigil). On the other hand, persons who are baptized non-
Catholics may be received into full communion of the
Catholic Church and confirmed at the same time.

Typesof Personsin the RCIA Process

Thefirst step for the Church minister is to determine what type of personis
inquiring about entering the Church. Canonically speaking, each person will fall
into one of three categories: unbaptized, baptized non-Catholic, or a baptized
Catholic. A good pastoral approach involves accurately ascertaining which “type’
the inquirer is and explaining the steps which may be involved when entering the
Church. Itisnot unusual for afamily to inquire about initiation; in this case all
three types may well be represented.

These three types will be generally described below. Aswe move through the
stages of the RCIA process these types will form the focus of the canonical issues
involved along the way.
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Unbaptized person

a)

b)

d)

The inquirer who is unbaptized may or may not belong to a
“religion.” The Church is concerned whether or not the fact
of baptism exists. For example, a person may call themselves
“Catholic” without ever being baptized. Such a person
remains an unbaptized person.

Valid baptism involves two essential elements (i.e., matter
and form):

@ water (poured or immersion)

2 use of the Trinitarian formula, “1 baptize you in the
name of the Father, and of the Son, and of the Holy

Spirit.”
Anyone with the right intention may validly baptize.

Examples of religions which do not baptize:

@ Judaism
(2 Hinduism
3 Islam

(4 Buddhism.

Some Christian communions do not baptize. Therefore, such
persons, though “Christian” in name, are considered as
unbaptized persons during their journey into the Catholic
Church. For example,

Q) Unitarians

(2 Seventh Day Adventists

3 Christian Scientists

4) Jehovah’s Witnesses (however, some were validly

baptized into a different Christian communion
before they became a Jehovah Witness)

(5) Quakers
(6) Some Baptist Churches (check the certificate).
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f)

9)

If in doubt, ask to see the certificate of baptism. If you find
there the Trinitarian formula, then you have certainty of a
valid baptism. However, “dedication” to the name of God or
other vague formulas are not what the Church understands to
be valid baptism. It ishelpful to question witnesses since
some Protestant Churches are not accurate in keeping
baptismal records and at times some ministers do not pour the
water but only “touch” the person with amoist hand. If the
water does not flow, the baptism isinvalid.

The unbaptized person will be called a catechumen and, after
election, will be baptized, confirmed, and receive the
Eucharist. More on this below.

Baptized non-Catholics

a)

b)

Anyone who has been validly baptized into a Christian
Communion other than the Catholic Church isin this group.

Examples include:

Q) All Orthodox Churches (baptized, confirmed and
received Eucharist when infants)

(2 Episcopalian

3 Congregational Church (United Church of Christ)
4) Lutheran

(5) Methodist

(6) Presbyterian

@) Reformed (Dutch Reformed)

(8 Some Baptist Churches

Orthodox Christians

It isimportant to note that all Orthodox Christians are
fully initiated when infants. These Churches did not
sunder the unity of the sacraments of initiation as did
the Western Church (e.g., Roman Catholicism). There
will be a special section below concerning the reception
into full communion of Orthodox candidates.
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d)

Doubtfully Baptized

Q) If, after careful investigation, the fact of the baptism
remains doubtful, these persons are still considered
as baptized Catholics.

(2 However, as will be noted below, they are privately
and conditionally baptized before the celebration of
the sacraments of initiation. Because of our deep
respect for the oneness of baptism, the Church
insists that conditional baptism is done privately.

Baptized Catholics

a)

b)

d)

Once a person is baptized into the Catholic Church, they are
considered Catholics: they have the rights of Catholics and
are bound by the obligations and laws of the Church. Even if
they have never put their faith into practice they are
considered “ Catholics.” Catholics have aright to the
sacraments, even if they have never registered in the parish,
never contributed, and never continued their Catholic
education when younger.

“Fallen away Catholics’: Some Cathoalics, through their own
fault, did not complete their initiation into the Church. Itis
important to determine whether they have received their First
Communion or were confirmed.

Catholics who have “left the Church”: Some Catholics have
formally joined another religion. Y ou need to ascertain if this
has happened by aformal act (e.g., they were “confirmed” in
anon-Catholic Church, made a public profession, etc.). In
these cases, these persons are considered to be a baptized
non-Catholic. Therefore, they follow the journey back into
the Church as non-Catholics (you' Il need to discover whether
they received First Communion or were ever confirmed in the
Catholic Church before they left the Church).

Baptized Catholics raised in another religion: Some
Catholics were baptized as infants and raised in a different
religion by their parents or guardians. These persons are
considered to be baptized non-Catholics.
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Summary

Therefore, the first step isto determine which of three
categoriestheinquirersfall into.

a)

b)

Have they ever been baptized? If not, these persons will
become Catechumens when they choose to proceed.

Have they been baptized as a Christian? Arethey Catholics

who formally left the Church? Arethey Catholics who were
baptized as Catholics but raised in another religion and now

want to “come back” to the Church? If the answer to any of

these questions is yes, these persons will be Candidates for

Full Communion.

Are they Catholics who, for some reason or another, never
“got Communion” and/or “got confirmed”? If so, these are
Catholics who are candidates for Confirmation and/or
Eucharist. These Catholics may or may not fit into the group
of inquirers which are part of the parish RCIA process.

E. Inquiry or Pre-Catechumenate

Thereisno “time span” for this period of the RCIA process. Lots of folks cometo
the rectory or approach parishioners with questions about the Church and about
becoming Catholic. Many people come to Mass with their family for many years
(and even receive Communion) and are, indeed, “inquirers.”

When an Inquirer takes more formal steps to learn about becoming Catholic (e.g.,
attends the parish Inquiry Sessions, maybe in the fall), it isimportant that the
Church minister involved in the RCIA process determine what type of personis
approaching the Church. Theinquirer hasaright to know hisor her statusvisavis
the Church. Remember, each person falls into one of three categories.

1.

Use the Pre-Initiation Inventory

A helpful tool isthe Pre-Initiation Inventory prepared by the
Office of Worship.

Pastoral Manual, 1997 edition
Page 62



Sacraments

2. Determine which type of person isinquiring.
Note: if afamilyisinquiring, it isnot unusual that there are
different types of personsin one family, with different
“schedules’ and needs for catechesis.

3. Appropriate catechesis is needed.
All the sacraments call for appropriate catechesis. Because
people are different, different types of catechesis may be
necessary. Be careful of placing everyonein the same “RCIA
group” which may or may not respect their individual needs.

F. Acceptance into the Catechumenate or Candidacy for Full
Communion

Every inquirer has the right to decide to make the first “official” step in entering
the Church. The Church minister may recognize that there are many problems that
need to be worked on (e.g., aformer marriage), but this should not delay Entrance
into the Catechumenate or Candidacy for Full Communion. This can be celebrated
several times during the year.

1 Unbaptized Persons

a) Celebrate the Rite of Acceptance into the Order of the
Catechumenate.

b) The names of the Catechumens are entered into the Register
of Catechumens. Thisregister isacanonical requirement
and is not part of the liturgical action. The register isto be
kept in a safe and fireproof place (usually in the rectory).

2. Baptized non-Catholics

a) These persons are accepted as Candidates for Full
Communion.

b) Thereis no special register for their names to be entered.
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G.

3. Catholics

a) These persons are accepted as Candidates for Confirmation
and/or the Eucharist.

b) Thereis no special register for their names to be entered.

Rights of the Catechumen

Although catechumens are not yet Catholics, they do enjoy certain rightsin the
Catholic Church. They are already joined to the Church in a certain way; they are
joined to the household of Christ and quite frequently are living alife of faith, hope
and charity. For some, they may be catechumens for some time and need to be
apprised of what they can expect from the Church.

H.

1. Marriage

Catechumens may marry in the Church. However, a dispensation
from disparity of worship is still required.

2. Funerd

Catechumens have aright to buried from the Catholic Church. See
canon 1183.

Period of Catechesis

All catechumens and candidates are to receive appropriate instruction. Thisis
determined on the parish level by the pastor and his staff and assistants. This
period usually lasts for at least one full year and may, in many cases, last for as
long as needed. Sometimesit could mean that years will elapse before all the
necessary catechesisis completed, the marriage is validated in the Church, etc.
Note that before a person can proceed to be elected to the Easter Sacraments, all
pastoral requirements need to be resolved.
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l. Election to the Easter Sacraments

Catechumens and candidates liturgically celebrate the fact that they are now called by the
Church to be fully initiated into the Catholic community. For many personsthisis
celebrated in a central place by the diocesan bishop or an episcopal vicar. However,
before this can occur, there can be no pastoral obstacles for the person. Thisis especialy
true concerning prior marriage for non-Catholics and Catholics alike. Below isabrief
overview of each of the three types of persons as they approach the Easter Sacraments.

1.

Unbaptized persons = Catechumens

a)
b)

Appropriate catechesis has been completed.

There are no obstacles to entrance into the Church. For
example, the catechumen may have been married before and
divorced and re-married. Thiswill be discussed in Part Two
on Marriage Issues and RCIA.

Baptized non-Catholics = Candidates for Full Communion

a)
b)

Appropriate catechesis has been completed.

Ascertain that there are no obstacles to entrance into the
Church. For example, the candidate may have been married
before and divorced and re-married. Thiswill be discussed in
Part Two on Marriage Issues and RCIA.

Catholics = Candidates for Confirmation and/or Eucharist

a) Appropriate catechesis has been completed.

b) There are no obstacles to entrance into the Church. For
example, the Catholic may have been married before and
divorced and re-married. Thiswill be discussed in Part Two
on Marriage Issues and RCIA.

“Book of the Elect”

Thisis an element of the liturgy; the elect inscribe their namesin a
diocesan book provided for this purpose.
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Status of Current Marriage

a)

b)

The current marriage (or engagement) must be recognized by
the Catholic Church asavalid marriage.

If not, the current marriage must be validated (“blessed”) by a
priest or deacon before the Easter sacraments of Baptism,
Confirmation and the Eucharist can be celebrated.

J. Period of Enlightenment

Theforty days of Lent are traditionally atime of spiritual illumination and “retreat”
for the Elect. The parish community shapes the form of this period of
enlightenment. There are no canonical requirements to be met during this time of
spiritual retreat. However, the Scrutinies are normally celebrated on the Third,
Fourth and Fifth Sundays of Lent.

The sacrament of Reconciliation is celebrated by candidates for full communion
and by Catholics preparing for Confirmation and/or Eucharist. Catechumens do
not celebrate Reconciliation.

K. Cedebration of the Easter Sacraments

1.

Unbaptized persons

a)

b)

They receive baptism, confirmation and Eucharist. These
initiation sacraments are celebrated at the Easter Vigil. Only
for a serious reason should a catechumen be initiated outside
of the Easter Vigil.

The priest who baptizes has the faculty (empowerment) to
confirm the newly baptized. No special permission is needed.

Their name are entered into the following registers:

(1) Baptism Register (with notation of marriage, if
this applies)

(2) Confirmation Register

(3) Communion Register.
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Baptized non-Catholics

a)

b)

d)

When in doubt concerning the validity of the baptism, the
person is baptized privately. Thisis done before the
community celebration of the initiation sacraments and
should be done by the same minister who will celebrate those
sacraments (he will confirm them after receiving them into
full communion).

They make a profession of faith and are received into full
communion.

They are confirmed.

Q) The Orthodox are not confirmed. See special section
below.

2 Note: we do not accept asvalid "confirmation™ in
mainline Protestant Churches. For example,
confirmation in the Episcopalian Church is not
recognized asvalid. Such persons areto be
confirmed after they are received into full
communion.

(©)) The priest who receives these candidates into full
communion has the faculty (empowerment) to
confirm the candidates. No special permissionis
needed.

Pastoral Faculty 2

To baptize or receive into full communion all
persons, including those who have completed
their fourteenth year (canon 863).

Their names are entered into the following registers:

Q) Register of Reception into Full Communion (with
notation of amarriage). The facts of the valid non-
Catholic baptism are entered into the appropriate
columns along with the date of Reception and name
of the Catholic minister.

(2 Confirmation Register
3 Communion Register.
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€) Note that the Rite of Reception into Full Communion can be
celebrated anytime during the year.

Catholics

a) Catholics complete their initiation through reception of
confirmation and/or Eucharist.

b) It is appropriate to celebrate these sacraments at the Easter
Vigil.

C) Confirmation: Catholics are confirmed by a bishop. Should

the priest wish to confirm them (at any time besides Pentecost
Sunday, e.g., the Easter Vigil) he needs to request a special
faculty from the Chancellor’ s Office. Without this faculty the
confirmation isinvalid.

Pentecost Sunday: A special faculty is customarily granted by
the diocesan bishop to all priests to confirm baptized Catholics
who have received appropriate catechesis and who are older
than the usual parish age for confirmation. The priest may
confirm at a parish Mass on Pentecost. A notation is made in
the remarks column of the Confirmation Register: “canon
884.1" Note: children of confirmation age cannot be
confirmed by a priest at Pentecost Sunday. Special permission
is still needed.

a)

Their names are entered into the following registers:
Q) Confirmation Register
(2 Communion Register.
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L. Member s of Orthodox Churchesand RCIA

The Catholic Church greatly desires to maintain as close a relationship as possible with
our separated brothers and sistersin the Eastern Orthodox Churches. We recognize all
their sacraments asvalid. In case of difficulty, for example, a Catholic may receive the
Eucharist, Penance or Anointing of the Sick in the Orthodox Church.

Church ministersinvolved in RCIA ministries need to exercise great pastoral sensitivity to
members of the Orthodox Church. Although the following section outlines some of the
issuesinvolved, it isbest to call the Chancellor’s Office for further guidance when dealing
with an Orthodox Christian.

1. Who are they?

a) The Orthodox Churches are very close to the Catholic
Church. Infact, we recognize all their sacraments as valid.
Note that there are Eastern Catholic Churches, which are
often parallel to non-Catholic, i.e., Orthodox Churches. The
tip-off isthe word Orthodox.

b) Obtain a baptismal certificate. Y ou will see the word
Orthodox on it, and therefore the person is not a Catholic.

2. Status of Initiation Sacraments

a) They have received baptism, confirmation, Eucharist when
they were initiated into the Orthodox Church; these
sacraments are considered valid. In the Orthodox churches
(and Eastern Catholic churches) confirmation is called
chrismation.

b) Never confirm a fully-initiated Orthodox person! He or she
makes a profession of faith and isreceived into full
communion.
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3. Latin Catholic Church and Eastern Catholic Churches

a) Note: The Orthodox automatically become members of the
corresponding eastern Catholic Church. It's best to consult
the Chancellor's Office about these cases.

b) The procedure to become a member of the Latinriteis
involved and, because of our great respect for these Eastern
churches, atransfer into the Latin Church is not to be
encouraged by a member of the Latin Church.

4, Marriage |ssues

Once again, these matters may become a bit complex. Seethe
section on Marriage below. Consult the Chancellor’s Office
concerning the validity of the marriage and, if necessary, the proper
procedure in blessing (validating) the marriage in the Catholic
Church.

M.  Record-keeping

There are different registers used by Church ministers when recording various events
during the RCIA process. It isimportant that a careful record be kept of the names and
dates of what has occurred. The following section is an overview of the registers used and
what needs to be entered into them.

1. Registers Used

The following registers are necessary for recording the sacraments of
adult converts. All may be obtained from a publisher (e.g., D.P.
Murphy).

Q) Register of Catechumens

2 Baptism Register

3 Confirmation Register

4) Register of Reception into Full Communion

) Communion Register

(6) Note: The “Book of the Elect” is abook used during
the liturgy and is not considered a sacramental
register.
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Catechumens

Those who are unbaptized are enrolled as catechumens; this may

occur at any time of the year. The name and required information

for each catechumen are entered into the Register of Catechumens.

After they celebrate the Sacraments of Initiation (usually at the

Easter Vigil), the following entries are made:

a) Baptism Register: record al information, including
Confirmation, and notation of any marriage.

b) Confirmation Register: record al information.
C) Communion Register: record all information.

Baptized non-Catholics

Those who have been validly baptized in a non-Catholic Church are

received into full communion, confirmed (with the exception of

Orthodox who have already been validly confirmed) and welcomed

to the Eucharist. The following entries are to be made:

a) Register of Reception into Full Communion: Thisisa
recently published register which contains columns to note all
pertinent information, including the original baptism and any
marriage.

b) Confirmation Register: record al information.

C) Communion Register: record all information.

d) Note: If the parish has not yet obtained the Reception into
Full Communion Register, the back portion of the baptism
register may be used temporarily to record receptionsinto full

communion. E.g., use the back of the baptism register and
work forward.

Catholics

a) We encourage Adult Catholics to be confirmed on the
Solemnity of Pentecost. Any priest who presides at a parish
Mass in the Diocese of Rockville Centre on Pentecost is
granted the faculty to confirm adult Catholics. No special
request needs to be made.

b) However, when Catholics are to be confirmed at the Easter
Vigil, the faculty to confirm must be obtained from the
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Chancellor's Office. The priest applies for the faculty by
submitting the request in writing to the Chancellor’ s Office.
The name of candidate, age, and reason for Confirmation
should be included.

In either case, the following entries and notations are made:

Q) Confirmation Register: record al information. In
the remarks column of each person, place the
notation “c. 884.1.” This denotes that the faculty to
confirm has been granted.

(2 Baptism Register: notify Catholic church of
baptism.

3 Communion Register: if appropriate, record all
information.
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V. INFANT BAPTISM

Although infant baptism is not part of the Rite of Christian Initiation of Adults, this
section isincluded for the sake of the pastoral ministry who is dealing with the differing
situationsin families. Sometimes one of the members of afamily seeking to enter the
Churchissix yearsold or younger. In these cases the norms for infant baptism are
followed.

A. Definition

One who is not of sound mind is equated with an infant so far as baptismis
concerned (canon 852, §2).

1. Those who are six years old and under are baptized, and the
Eucharist and Confirmation are received later.
2. This aso includes those who are “not of sound mind.”

B. Role of the parents and sponsors

1. Canon 851, n.2: the parents of an infant who is to be baptized
and likewise those who are to undertake the office of sponsor
are to be properly instructed in the meaning of this sacrament
and the obligations which are attached to it; personally or
through others the pastor isto seeto it that the parentsare
properly formed by pastoral directions and by common
prayer, gathering several families together and where possible
visiting them.

2. Parents and sponsors are instructed about the meaning and
responsibilities by the pastor or others. Thisisamost
appropriate lay ministry.

3. Thisincludes practical directions, prayer, class, visitations.
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Minister

1.

Ordinary minister: The ordinary minister of baptismisa
bishop, presbyter or deacon, with due regard for the
prescription of c. 530, n.1 (canon 861, 81).

In the Diocese of Rockville Centre, priests and deacons who
have diocesan faculties may baptize in the place of their
assignment or any parish in the diocese. With the presumed
consent of the pastor, no special permission is needed.

In another territory: Outside the case of necessity, it is not
lawful for anyone, without the required permission, to confer
baptism in the territory of another, not even upon his own
subjects (canon 862).

The Bishop usually initiates those over 14 years old: The
baptism of adults, at |east those who have completed fourteen
years of age isto be referred to the bishop so that it may be
conferred by him, if he judgesit expedient (canon 863).

In the Diocese of Rockville Centre, priests are given the
faculty to initiate these persons (deacons cannot administer the
sacrament of confirmation).

Requirement: founded hope

Canon 868 states that there is afounded hope (spes fundata) that the
child will be raised Catholic. Thisisafundamental notion and
needs to be understood well by those involved in administering the
sacrament of baptism.

Parents (or at least one) consent to the baptism.

If the baptism is against the parents' wish the baptismisvalid
but unlawful: The infant of Catholic parents, in fact of non-
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Catholic parents also, is licitly baptized even against the will
of the parents (canon 868, 82).

Catechesis

See section on Catechesisin Readiness for the Sacraments. Note that
parents usually participate in a parish preparation program.

Time

1.

As soon as possible after the birth: Parents are obliged to see
to it that infants are baptized within the first weeks after birth;
as soon as possible after the birth or even before it parents are
to go to the pastor to request the sacrament for their child and
to be prepared for it properly (canon 867, 81).

Danger of death: An infant in danger of death isto be baptized
without any delay (canon 867, §2).

Baptismal name

1.

2.

A saint's nameis not a requirement.

A baptismal name that is offensive to Christians is not
permitted; a saint's name not necessary. Offensive names
include Lucifer, Beelzebul, Hitler, Kareem, etc.

Names from the Old Testament are perfectly acceptable.

Special situations

Some situations call for special pastoral care, but do not bar the child from
receiving baptism, as long as there is afounded hope that the child will be
raised Cathalic.

1.

Divorced and remarried outside the Church: do not presume
there is a problem to baptize the child; you may gently discuss
an annulment and urge them to be open.
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2. Unwed mother and (unknown) father: use the information that
isfound on the birth certificate. Changes can be madein the
register at alater date (asin the case of adoption).

l. Adoption

1. Two canonical concerns:
a) Has the child already been baptized?

b) Is there afounded hope that child will be raised Catholic
even if the child isreturned to the birth parents?

2. Adopting parents need pastoral care; they may become tense
or anxious when a"special procedure” isfollowed when they
ask to have their new child baptized. Be sensitive to their
nervousness and assure them that the Church has a special
concern for their new child, especially that there will be no
confusion in the future concerning the fact of the baptism.

3. When adopting parents seek to have their child baptized there
are two possihilities:
# 1. Theadoption isnot finalized by the court .
OR
#2: Thefinal court order of adoption has been issued.

4, First case: Adoption not yet finalized

Obtain permission of the Chancellor's Office. The office will
ensure that the child has not already been baptized and that thereis
an assurance that the child will be raised Catholic should the
adoption not go through.

Send the following to the Chancellor’ s Office:

a) birth certificate

b) statement of the adoption agency that they are aware of the
baptism
C) and the request for baptism in a cover letter.

d) Y ou will receive permission to proceed with baptism in
writing and be directed to send two baptismal certificates.

€) However, no certificate isissued until permitted by the
Chancellor's Office once the adoption isfinal. Thiswill
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occur when the court issuesits Order of Adoption and a copy
Is submitted to the Chancellor’s Office.

f) Final Court Order of Adoption isissued (usualy issued
after six months). Then,

Q) Send to Chancellor's Office.
2 Follow instructions of Chancellor's Office.

5. Second Case: Baptism after Final Adoption
a) Write and obtain permission from Chancellor's Office.

b) Follow instructionsin the letter which will follow: issue
certificate immediately.

6. Note: Inall cases, it isimportant that the civil record match
the church record.

Changesin the Baptismal Register

The Chancellor's Office authorizes all changesin theregister. These are
permanent records and cannot be altered in any way.

1. White-out is never used. Erasures are never made. Simply
cross out the original information and write in the new
information. A notation is usually given to you to placein the
remarks column to explain the alteration.

2. Procedure:

a) Send the birth certificate, baptismal certificate, court order, or
other official document that includes the new information.

b) Request specific changes.
C) The Chancellor’s Office will reply and include all
Instructions, notations, etc. about the requested change(s).

3. Examples of changes permitted by the Chancellor’ s Office:
a) Add or change to reflect the "new" legal father or mother
b) Change of last name
C) Correct the errors in original baptismal entry
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4, Changes do not include a change in the sponsors. The names
of the godparents are not erased or changed. Y ou may wish to
issue the “short form” of the baptismal certificate which does
not include names of the parents or godparents.

Other Notes on Baptism

1. Baptism occursin the parish church. No permission is needed
to baptize an infant from another parish.

2. Baptism does not occur in chapels, school facilities, etc.

3. Home: The bishop must grant the exception in cases of
serious emergency. E.g., seriousillness of afamily member
and permission to baptize in the home so that the family
member can be present.

4, Hospital: consult the Catholic chaplain so that the baptism is
registered in the appropriate parish.

5. Two ministers of baptism are not permitted. (E.g., one pours
the water, one says the words - such a baptismisinvalid.)
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VI.SPONSORS:

RCIA, INFANT BAPTISM, AND

CONFIRMATION

The role of sponsor is an important one for the sacraments of Baptism and Confirmation.
The popular term is “godparent,” but the Church sees the sponsor as afully-initiated
Catholic who supports the parents and the new Catholic with example and instruction.
Note that during the RCIA process a“sponsor” or “companion” travelsthe journey of
initiation into the Church with the catechumen or the candidate. This*companion” is not
necessarily the same as the canonical sponsor at full initiation, or baptism, or
confirmation. The requirements for the sponsor are identical for RCIA, infant baptism,
and confirmation. Practical notes regarding sponsors are given below, and the text of
canon 874, 81 is also printed as a reference.

A. Number

1.

There may be one or two sponsors. The custom in most
parishes in the Diocese of Rockville Centre isthat there are
two sponsors at baptism, whereas candidates for Confirmation,
adult catechumens or candidates for full communion have one
sponsor. Nevertheless, only one sponsor is necessary.

If there are two sponsors, one sponsor is amale ("godfather™),
and the other isfemale ("godmother"). Two “godmothers’ or
“godfathers’ are not permissible in universal church law.
Note that sponsoring is understood as “ spiritual parenting,”
though “ spiritual relationship” as an impediment to marriage
no longer existsin Church law.

When there is one sponsor, he or she must be a Catholic who
meets all the requirements below.
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B. Requirements

1.

One sponsor must be Cathalic.

Requirementsfor the Catholic

a)
b)
c)
d)

€)

at least sixteen years old and

baptized and confirmed

living an upright life

no penalties (e.g., left the Church, etc.). Therefore, a Catholic
who has left the Catholic Church cannot be a sponsor, and

cannot be a " Christian witness" if they join another Christian
communion.

cannot be either parent

Age - exception:

a)

b)

The minister may admit a Catholic who is younger than
Sixteen.

In this case, the Catholic who is younger than 16 must meet
requirements above (i.e., full initiation, etc.).

C. Christian Witness - baptized non-Catholic with Catholic sponsor

1.

The other sponsor may be a baptized Christian of a different
faith. This personisa"Christian witness" (and not a
"sponsor").

The other witness with a Catholic sponsor may never be non-
baptized. For example, Jewish or Muslim godparents are not
permitted by universal church law.

Requirements for the Christian Witness:

a)

at least sixteen yearsold
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b) avalidly baptized Christian

C) living an upright life

d) cannot be either parent

€) cannot be a Catholic who has left the Church.

The notation “Christian witness’ is placed under the name of
the non-Catholic Christian witness in the baptismal register.

D. Canon 874, 81:

81: To be admitted to the role of sponsors, a person must:

1. be designated by the one to be baptized, by the parents or the
one who takes their place or, in their absence, by the pastor or
minister and is to have the qualifications and intention of
performing thisrole.

2. have completed their sixteenth year, unless a different age has
been established by the diocesan bishop or it seems to the pastor or
minister that an exception is to be made for a just cause;

3. be a Catholic who has been confirmed and has already received
the sacrament of the Most Holy Eucharist and leads a life in
harmony with the faith and the role to be undertaken;

4. not be bound by an canonical penalty legitimately imposed or
declared.

5. not be the father or the mother of the one to be baptized.

E. Special Questions

1.

Can aCatholic ever bea" Christian Witness' ?

No.

The Catholic must meet al the requirements for Catholics,
even if the other godparent is Catholic.

For example, the parents have, with difficulty, decided on one
sponsor who is Catholic and meets all the requirements. The
second sponsor is "hard to find," and may be a Catholic who

Pastoral Manual, 1997 edition
Page 81



Sacraments

never was confirmed, or someone who has left the Church. In
these cases, the Catholic cannot stand as the " Christian
witness," i.e., someone who has left the Church cannot
sponsor a person into the Church. A Catholic who has “left
the Church” is still considered as a Catholic under the penalty
of excommunication. (Such aperson isno longer bound by
the canonical form of marriage, however.)

Can a Catholic bea“ Christian withess’ at a hon-Catholic
baptism?

Yes.

Just as a baptized non-Catholic can be awitness with a
Catholic at a Catholic baptism, a Catholic can be awitness
with a baptized non-Catholic at a non-Catholic baptism.

Can an unbaptized person be a godparent?

No.

Because the sponsor or Christian witness renews the promises
made at their own baptism, an unbaptized person cannot be
permitted to be the godparent.

Can apriest or deacon be a sponsor?

Yes.

The former legidlation requiring permission from the ordinary
because of “spiritual relationship” is abrogated.

Can apriest or deacon bethe officiant and the sponsor ?
Yes.

When the priest or deacon is the officiant and the sponsor, he
designates a proxy for the godparent during the rite of
baptism.

Can the godpar ents be changed at a later date?

No.

Although other changes can be authorized for the baptismal
register, thisoneis not permitted in the Diocese of Rockville
Centre (somewhat anal ogous to changing the best man and
maid of honor in the marriage register).
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Can there be a proxy for the godparent?

Yes.

Proxies for the godparents are acceptable. The name of the
designated sponsor is entered in the register. The name of the
proxy is entered under the name of the sponsor with the
remark “proxy.”

Can a catechumen be a sponsor ?

No.

Those who are unbaptized may not sponsor a person into the
Catholic Church.
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VI|.EUCHARIST

The Holy Eucharist is the source and summit of the sacramental life of the Church. This
section of the Pastoral Manual attempts to summarize the practices of the Catholic
Church and the specific policies of the Diocese of Rockville Centre. For further
explanations consult other liturgical books, especially the introduction to the

Sacramentary.

A. Eucharist and the Presbyter

1.

For avalid Eucharist one must be a presbyter: ordination to
the priesthood is required for validity (sacerdos, c. 900, 81).

Stick to the Books: Heisto carefully observe the liturgical
rituals when presiding at the Eucharist (canon 846, 81). The
priest should know the distinctions between what is optional,
what can be phrased in different words, and what is required
for the lawful celebration of the Eucharist. The Christian
faithful have aright to celebrate the sacraments according
their own rite and the proper use of the ritual is a source of
their active participation in the celebration.

Allow everyonetheir proper role: The priest is attentive to
active celebration of the Eucharist, and respect the various
liturgical ministries.

Those who cannot bein church: Carefor the sick and the
dying: they arein specia need of the Eucharist and are a
particular concern for the priest (see canons 528, 82; 530, n.
3).

Daily Mass. Priestsare urged to celebrate the Eucharist daily
(canon 904).
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6. Before and After Mass: The priest isto prepare properly for
Mass and spend some time in thanksgiving afterwards (canon
909).

7. Celebrate oncea day: except for certain instances, the priest
Isto celebrate only once aday. In our dioceses, these "certain
instances' occur amost daily, and it is not unusual for a priest
to say more than one Mass a day (see canon 905, §81-2).

a) Consult pastoral faculties for the permission to celebrate
twice daily or even three time, for serious reasons.

b) Trination is permitted on All Souls Day and Christmas.

8. Private Mass:

a) A priest isto have at least one member of the faithful present
when celebrating. However he may celebrate Mass alone for
ajust and reasonable cause (canon 906).

b) Recently the Holy Father has stated that even for devotional
reasons a priest may celebrate Mass with no one present.

B. Mass | ntentions

1 The priest has the freedom to offer a Mass intention: he may
apply the Mass to anyone (c. 901).
a) In addition to the person or persons for whom the Massiis
offered, every Mass benefits the entire Church.

b) Any appearance of “buying the Mass” should be avoided.
The mention of the name of the deceased during the
Eucharistic Prayer is forbidden, except for the Funeral Mass
for a Catholic in full communion.

2. Obligatory Mass Intentions:
a) For the Bishop, Pastor or Administrator

Q) Missa pro populo (obligation of the bishop, pastor or
administrator, cc. 388, 534).

(2 No offering may be taken for this Mass.

3 It isto be celebrated on every Sunday and holyday
of obligation.
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(4)

Note: inthe United States there are some occasions
when a"holyday of obligation” isa"holyday"
without the obligation. On these days, the Missa pro
populo is not obligatory.

b) For any Priest:

D
(2)

3
(4)

When a Mass intention is accepted by apriest, heis
obligated to offer Mass for that intention.

There does not need to be any "offering” made for a
Mass. The priest remains free to offer Massfor a
particular intention.

The priest is free to accept the intention or not, but
once he acceptsit, it isamora and legal obligation.

Therefore:

@ If apriest accepts the money, he has accepted
the obligation to say the Mass for a particular
intention.

(b) If he chooses to give the money away, heis
freeto do so. The obligation, however,
remains.

Mass Intention Register

Each parish must maintain a careful record of the intentions
accepted by the parish. These intentions must be fulfilled.

Collective I ntentions M asses
The following requirements are followed in the Diocese of
Rockville Centre

(1)

(2)

The intentions are remembered at one Mass by one
priest.

Those who arrange for the intention must agree (a)
beforehand and (b) freely to have his/her intention
remembered with other intentions.
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(©)) There can be no more than two collective Masses
each week in the parish. Thisisthe maximum set by
the Holy See.

4 The collective intention Mass does not satisfy the
pastor’ s obligation to offer the Missa pro populo.

(5) The usual offering of $10.00 may be asked for each
intention.

(6) The priest celebrant keeps the diocesan maximum of
$10.00 for himself. The other monies are given to
the parish.

Reducing Mass | ntentions

Consult the Chancellor’ s Office for advice concerning Mass
intentions, e.g., when the number of parish Masses may be
reduced.

Mass Offerings. “Stipends’

The term “ stipends’ was used in the past. However, the proper termis
“offerings.”. The norms concerning Mass offerings are important for the
priest, as they are drawn from centuries of experience in the Church (see
cc. 945-952).

1.

Principle: Inaccord with the approved usage of the Church,
it islawful for any priest who celebrates or concelebrates
Mass to receive an offering to apply the Mass according to a
definite intention (canon 945, 81).

Recommendation Not to Take An Offering: Itisstrongly
recommended that priests celebrate Mass for the intention of
the Christian faithful, especially for the needy, even if no
offering has been received (canon 945, 82).
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Value: support of the Church (c. 946) and support of the
priest. The remuneration of the priest is still calculated to
include Mass offerings; salary is adjusted accordingly.

Trafficking: The Church has had difficulties with priests who
have made thisa“business.” Thisiscalled trafficking in Mass
offerings. The Church is careful to be sure that this does not
happen, and that even a hint of this occurring is avoided. Any
appearance of trafficking is strictly forbidden (c. 947; c. 1385
gives the penalty incurred).

Practical Points;

Therefore, it isincumbent on the priest to know how to “handle”
Mass offerings, how the system works in the Church, and how to be
especially responsiblein thisarea. Below are afew practical points
to offer the priest assistance in managing Mass offerings:

a)

b)

d)

OneaDay (c. 951, §1)
Only one offering can be accepted for each day.

Give the Extra Ones Away

All extra Mass offerings are to be given away. The 1983
code says that extra offerings are given to the charitable
purposes prescribed by the ordinary. In the Diocese of
Rockville Centre the priest may choose his own charity.

Each offering getsits own Mass (c. 948)

The priest cannot combine Mass intentions. Each offering
getsitsown Mass. The priest must respect the request that he
has accepted to fulfill, and it is the Church’ s understanding
that the “most special fruits’ for each Masswill be for one
particular intention.

Even if the money islogt, the priest is bound to offer the
Mass

Accepting a Mass offering isreally a binding contract. If the
priest loses the money, he must offer the Mass (c. 949).
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€) No morethan a year
The priest can accept only what he can fulfill in ayear (c.
953). He must be conscious of Masses that he is assigned to
say which will have an intention, as well as the days when he
Is“free” to offer Masses for his own intentions.

f) Keep a Mass I ntention Book
Each priest must kept an accurate book (c. 955, 84), and the
pastor keeps a careful record in the parish (c. 958, 81) which
Is examined every year by the ordinary (c. 958, 82). The
purpose of the book is so that the priest won’t lose track of
the Masses he is bound to offer. The easiest method isto
have a little notebook with each day of the year listed, and the
person for whom the Mass was offered, is to be offered, etc.

Wills, Bequests and Mass I ntentions

a) Principle: Great careisto taken in fulfilling the will of the
donor (canon 1300).

b) In the Diocese of Rockville Centre, to assist attorneys and
laity who inquire about leaving monies for Masses, the
following guidelines are issued:

Q) An explicit provision in the will:
@ should state the intention of the donor,
(b) the amount of the bequest,
(© and the number of Masses being requested.

(d) The diocesan stipend for announced Masses
is not to exceed $10.00.

2 Provision for perpetual Masses are strongly
discouraged.

(©)) Attorneys should avoid the use of the terms"in
perpetuum” and "in aeternum.”

4) Provisions leaving monies for the general purpose of
a parish or organization should clearly state the
amount and intention.
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C) The parish cannot accept the bequest contained in awill,
unless the parish can fulfill the obligations incurred.
Oftentimes awill isworded poorly, or the deceased (while
alive, of course) didn’t understand how parish Mass
intentions worked. This does not excuse the parish from the
obligation. Do not accept money from an estate beforeit is
certain that the will of the donor can be fulfilled.

d) If no amount of the offering is given, the offering should be
assumed to be for “$10.00. When clarification from the
bishop is needed, contact the Chancellor’ s Office.

€) Reduction of Mass obligationsis reserved to the Apostolic
See (canon 1308).

Admission to the Eucharist

(also see the section on Catechesis taken from Readiness for the
Sacraments)

1. Children: (canon 913)

a) sufficient use of reason (presumed by age seven)

b) sufficient knowledge and careful preparation so that they
understand "according to their capacity.”

C) in danger of death: if they are able to distinguish the Body of
Christ from ordinary food and to receive Communion
reverently.

2. Preparation of Children: (canon 914)

a) responsibility of parentsand the pastor
Note that the parents are primary here; the parish isto offer
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the parents assistance in the preparation of their children.

b) when children reach the age of reason
The age of reason is presumed by the age of seven. Thismay
be proven otherwise so that a child can receive earlier.

C) preceded by sacramental confession
In past years there had been much experimentation (approved
by Rome) and discussion. The matter is settled now. All
children are to be given the opportunity to celebrate
Reconciliation before receiving the Eucharist. See the section
above concerning First Penance and First Eucharist.

Those with Disabilities

Sometimes there is a person who has diminished use of their
faculties, or who may be learning disabled. This person must
receive appropriate catechesis and preparation. Though
admission of the Eucharist may be delayed, it is very rare that
itisdenied. Consult the Guidelinesfor Celebration of the
Sacraments with Personswith Disabilities, approved by the
NCCB in June, 1995. Also, see the section above for further
references.

E. Non-Admission to the Eucharist

1.

There are cases when Catholics are not to be admitted to the
Eucharist. The 1983 code lists them:

a) those who have incurred church penalties
b) those conscious of grave sin

if there is no opportunity for confession: ...in this case the
person is to be mindful of the obligation to make an act of
perfect contrition, including the intention of confessing as
soon as possible (canon 916).

Do confuse non-admission with refusal. Normally those who
approach the minister for reception of the Eucharist during
Mass are not refused.
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4.

Cases of grave scandal are an exception. Advice should be
sought from the Chancellor’ s Office.

F. Frequency of Reception

1.

No more than twice a day: canon 917 says "again" which has
been officially interpreted to mean "twice." Note: thereisno
longer areason to attend a "specia” liturgy. Whenever one
attends Mass on the same day one can receive the Eucharist a
second time.

At least once a year, especially during the Easter season
(canon 920).

G. Eucharistic Fast

1.

Value: aswith every sacrament, the Eucharistic fast is
preparation for reception of the sacrament.

The rules (canon 919, 81):
a) No food at least one hour before.
b) No drink at least one hour before.

Exceptions:
a) water
b) medicine

C) priests who binate or trinate may "take alittle something
before the next Mass (canon 919, 82)

d) the elderly
€) the sick and those who take care of them.
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H. Rites and Ceremonies

1.

Bread and Wine

a) For validity:
(1)  wheat bread (canon 924, §2)
(2 natural wine made from the grape (canon 924, 83)

b) For lawfulness:
Q) unleavened bread, according to ancient tradition
(canon 926)

2 small amount of water mixed with the wine (canon
924, 81).

C) Exceptions:

Q) The bishop may grant permission for those with
Celiac disease to consume a low-gluten host at
Mass. Consult the Chancellor’s Office for the
proper procedure.

2 Mustum can be used with the permission of the
bishop (for priests) or the Holy See (laity). Again,
consult the Chancellor’ s Office for the proper
procedure.

Consecration Outside of M ass

Itissinful (nefas est), even in extreme necessity. The bread is not
to be consecrated without consecrating the wine. Care is therefore
to be taken that there are enough hosts to be distributed to the
faithful (canon 939).

Appropriate Vestments (canon 929). This means alb, stole
and chasuble. The Holy See has granted the exception to wear
a‘“chasu-ab.”

Use of the proper Mass of the day.
The priest presider must be familiar with what Mass must be
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celebrated, and when he has a choice. The Ordo (published by
Paulist Press for the Dioceses of Brooklyn and Rockville
Centre) is quite helpful in this regard.

a) Obligatory (in descending order of importance)
(D) Sundays and Holydays of Obligation
(2 Solemnities
(©)) Feasts
4 Memorials
b) Optional: Optional Memorials

5. Time and Place
a) Any day, any hour (canon 931)
b) Exceptions:
(D) Good Friday
2 Holy Saturday before the Vigil

6. Mass outside the parish church
a) Permission of the pastor is needed.

b) Exception: priests are given the faculty in the Diocese of
Rockville Centre to celebrate Mass at home or elsewhere
while on vacation or during illness.

C) Sunday Mass out of doors. permission of the ordinary is
needed. Thisis obtained through the Chancellor’ s Office.

d) Always celebrated in a sacred place or in a respectable place
if necessity demands otherwise (canon 932, 82).

€) On a dedicated atar or a suitable table, but always using a
cloth and corporal (canon 932, 82)

Reservation and Veneration

1. The Eucharist must be reserved in every church (canon 934,
81, n.1).
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2. There must always be someone there to care for the Eucharist,
and, asfar as possible, a priest must celebrate Mass there at
least twice a month (canon 934, §2).

3. Reservation:
a) in only one tabernacle (canon 938, 8§1).
b) For general care, see canon 938.

C) The hosts are to be frequently renewed and the old hosts
consumed (canon 939).

d) Sufficient quantity must be on hand (canon 939).

4, Exposition:
a) priest
b) deacon
C) acolyte

d) deputed Eucharistic minister or other deputed person (canon
943).

5. Carrying the Eucharist on one’'s person is permitted for urgent
pastoral need (canon 935).

“Perpetual Adoration”

1. “Perpetual Eucharistic Adoration” is meant as prayer before
the Blessed Sacrament in the tabernacle. If, however, by
“Perpetual Eucharistic Adoration” is meant adoration of the
Blessed Sacrament exposed in the ciborium or monstrance
(Perpetual exposition), the permission of the bishop is
required.

2. The bishop isresponsible for all matters pertaining to the right
ordering of the celebration of the Eucharist and adoration and
devotion to the Eucharist outside Mass. It ishisduty to
promote and guide the liturgical life of the diocese. The
bishop alone determines the pastoral appropriateness of
perpetual exposition in the diocese and accordingly may
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permit or it or not and may limit the number of places where it
takes place.

3. Those groups or parishes given permission by the bishop to
have perpetual exposition of the Blessed Sacrament are bound
to follow the liturgical norms given in Holy Communion and
worship of the Eucharist Outside Mass, nn. 82-100.

4, Under no circumstances may perpetua exposition take place
during the Easter Triduum.

5. There should always be a sufficient number of people present
for Eucharistic adoration before the Blessed Sacrament
exposed. Inthe Diocese of Rockville Centre, the bishop
wishes that least three persons are present. There may not be
any periods when the Blessed Sacrament is exposed and there
IS no one present for adoration.

6. It may prove necessary to expose the Blessed Sacrament for
adoration only at stated times when sufficient numbers of the
faithful are present.

Communion Services

When necessary on aweekday, the celebration takes place within a Liturgy
of the Word. For further notes see the service is outlined and explained in
the Directory for Sunday Celebrationsin the Absence of a Priest. Note
that in the Diocese of Rockville Centre, Sunday Communion services are
not permitted.
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VIII.CONFIRMATION

Chrism
The chrismto be used in the sacrament of confirmation must be

consecrated by a bishop, even if the sacrament is administered by a
presbyter (canon 880, §2).

1.

Blessed by the Bishop: In the administration of sacramentsin
which the sacred oils are to be used, the minister must use oils
pressed from olives for from other plants that have been
recently consecrated or blessed by the bishop, with due regard
for the prescription of c. 999, n. 2; heisnot to use old oils
unless there is some necessity (canon 847, §1).

Sour ce of the Oils: The pastor isto obtain the sacred oils
from his own bishop and keep them carefully in afitting
manner (canon 847, 82). Inthe Diocese of Rockville Centre
the holy oils are distributed to each parish or institution after
the Chrism Mass, customarily celebrated on Holy Thursday
morning. Each parish or institution is contacted by the
Bishop’s Office; acard is supplied and presented to the bishop
when the oils are received by the pastor or a parish
representative.

Chrism Stock: Should the chrism supply significantly
diminish during the course of the year, more can be obtained
by contacting the Office of Worship.

Emergency: Indanger of death the priest may bless the ail
and confirm.

Pastoral Manual, 1997 edition
Page 97



Sacraments

Age

1. The faithful are obliged to receive the sacrament at the
appropriate time (canon 890). Canonical age: The sacrament
of confirmation is to be conferred on the faithful at about the
age of discretion unless the conference of bishops determines
another age or thereis danger of death or in the judgment of
the minister a grave cause urges otherwise (canon 891).

2. Bishop McGann accepted the recommendation of the Senate
of Priestsfor the age of confirmation in the Diocese of
Rockville Centre:

Confirmation will be celebrated by baptized Catholic
children of the ages usually associated with 6™ - 12"
grades, i.e., 11-17 years old.

Changein the Agefor the Parish

When a parish considers a change in the age of confirmation, there
are three stepsto be followed: (1) consent of the diocesan bishop, (2)
consultation, and (3) education.

1. Consent of the Diocesan Bishop

When the parish is considering a change in the age of
confirmation, prior consent of the diocesan bishop isto be
obtained. Thisisinitiated in writing through the Office of
Worship.

2. Consultation

This process involves further consultation in order to
determineif such a changeis desirable for the parish
community. This consultation should include the following:

a) parish staff, including the Director of Religious Education,
principal of the school, youth minister

b) candidates and their parents

C) appropriate advisory boards, e.g., Pastoral Council, School
Board, Religious Education Board

d) Office of Catechesis
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D.

E.

Education

When a parish changes the age at which its candidates receive
Confirmation, the pastor and staff provides the candidates and
their parents with education in the reasons for the change and
give sufficient notice that the age will be changed.

For legitimate reasons, parishes may decide to celebrate
Confirmation at alater age, but not later than the senior year
of high school or the equivalent chronological age.

Confirmation and Marriage

1.

Place

Before Marriage:

a) If they can do so without serious inconvenience, Catholics
who have not yet received the sacrament of confirmation are
to receive it before being admitted to marriage (canon 1065,

81).
b) Thisis not a marriage impediment.
C) It isto be doneif thereisno seriousinconvenience.

d) The faculty isto be requested from the diocesan bishop

through the Chancellor’ s Office (see section on the delegated

faculty below).

Proper Parish: Candidates are to be confirmed in their
proper parish.

If a candidate seeks to be confirmed in another parish (e.g., the
parish of the school attended by the candidates), this may be
permitted only if the pastors agree.

Children who attend aregional school or a Catholic high
school areto be confirmed in their proper parish. Seethe
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Form

norms for Reception of Sacraments for those in regional
schools.

The sacrament of confirmation is conferred through anointing with chrism
on the forehead, which is done by the imposition of the hand, and through
the words prescribed in the approved liturgical books (canon 880, 81).

The words used as the forehead is anointed are:
Be sealed with the gift of the Holy Spirit.

During Mass

It is desirable that the sacrament of confirmation be celebrated in a
church and during Mass, but for a just and reasonable cause it may
be celebrated outside Mass and in any worthy place (canon 881).
Consult the Chancellor’s Office or the Office of Worship for
advice.

Minister

1.

Genera Principle: The ordinary minister of confirmation is
the bishop; a presbyter who has this faculty by virtue of either
the common law or a special concession of competent
authority also confers this sacrament validly(canon 882).

The normal minister of confirmation is the bishop. Inthe
Diocese of Rockville Centre the sacrament is usually
conferred by the diocesan bishop and the episcopal vicars who
are bishops. The bishop may, on occasion, choose to call on
the priests to assist in conferring the sacrament.

Priests are given the faculty to confirm by the law itself in the
following cases; no special faculty needs to be requested

a) Priests who baptize a catechumen may confirm at the same
time.

b) Priests who receive baptized non-Catholics into full
communion may confirm at the same time.
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C) Priests may confirm a baptized Catholic who, without fault,
has been raised in a non-Catholic religion (i.e., reception into
full communion and confirmation).

d) He may also confirm a baptized Catholic who has | eft the
Catholic Church and decides to re-enter the Catholic Church
(i.e., reception into full communion and confirmation).

e Danger of death: with regard to those in danger of death, the
pastor or indeed any presbyter may confirm (canon 883).

Pastoral Faculty 4

To confirm baptized personsin danger of death and to
confirm those who, having completed at least their seventh
year, are baptized or received into full communion by you
(c. 883).

f) Priests may not confirm baptized Catholics. He must request
the faculty to confirm through the Chancellor’ s Office.

Delegated Faculty to Confirm

1.

Priests may request the faculty to confirm a baptized Catholic
for pastoral reasons. These include preparation for marriage
(aCatholic isto be confirmed before marriage unless seriously
inconvenient), participation in the Easter Vigil, and other
pastoral circumstances.

The request is usually made through the Chancellor’ s Office.
However, the diocesan bishop and the episcopal vicars may be
contacted as well.

Request the faculty in writing from the Chancellor’ s Office,
including:
a) name of the Catholic to be confirmed
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b) his or her age
C) the reason for the request.

Notation: Once the confirmation has taken place, make a
notation in remarks column of the Confirmation Register:
“canon 884.1”

Pentecost Sunday: A specia faculty is customarily granted
by the diocesan bishop to all priests to confirm baptized
Catholics who have received appropriate catechesis and who
are older than the usual parish age for confirmation. The
priest may confirm at a parish Mass on Pentecost. A notation
is made in the remarks column of the Confirmation Register:
“canon 884.1"

J. Supplied Faculty

1.

In cases of common error the faculty may be supplied by the
Church. See canon. 144, §81,2).

Contact the Chancellor’s Office for assistance in ascertaining
the applicability of this canon in concrete circumstances.

K. Candidates

1

Baptized: All baptized persons who have not been confirmed
and only they are capable of receiving confirmation (canon
889, 81).

Qualifications: Outside the danger of death, to belicitly
confirmed it isrequired, if the person has the use of reason,
that one be suitably instructed, properly disposed and able to
renew one's baptismal promises (canon 889, 82).

a) use of reason

b) suitably instructed
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C) properly disposed
d) be able to renew one's own baptismal promises

Confirmation Sponsors

1. Responsibility: ...it isfor the sponsor to see that the
confirmed person acts as a true witness to Christ and
faithfully fulfills the obligations connected with this sacrament
(canon 892).

2. Quadlifications:

a) The requirements are the same as for baptismal sponsors (see
above).

b) It is desirable that the sponsor is the one who was baptismal
sponsor (c. 893, §2).

C) Sponsors may also be determined by the parish.

Liturgical Norms

(These are available in booklet form from the Bishop’s Office. Note that
most of these norms apply when a bishop celebrates the sacrament. For
other rubrics, consult the Confirmation ritual.)

a) Preliminary Notes

Q) It isimportant to note at the outset that additions or
inter polations to the Rite of Confirmation are not
permitted. The use of secondary symbols, personal
testimonies or statements of intent are better suited
to preparatory rites such as days of recollection,
commitment ceremonies or robe (presentation)
Sundays.

The primary liturgical signs of the sacrament are the
laying on of hands, with the accompanying prayer,
and the anointing with the perfumed oil of chrism.
These elements must stand out, and ought not to be
obscured by secondary symbols which may have
been useful as part of pre-sacramental catechesis.

Pastoral Manual, 1997 edition
Page 103



Sacraments

(Readiness for the Sacraments, p. 18)

2 In accordance with the Code of Canon Law, parents
may not act as a sponsor for their child's
confirmation. This should be stated well in advance
of the time the sponsor's names must be submitted.

To summarize the present discipline: parents cannot
function as sponsors for the sacraments of initiation
because persons cannot be both parents and
godparents (sponsors) to their children. However,
parents are permitted to present their children to the
bishop at the time of the anointing with chrism.
Confirmation  liturgies which include both
sponsor(s) [required] and presenter(s) [optional]
should be celebrated with dignity.

(Readiness for the Sacraments, p. 18)

(©)) It isinappropriate to announce the list of
confirmandi by name, since the Bishop addresses
each candidate during the anointing by a chosen
name. Any duplication unduly lengthens the
celebration. Further, it too often resembles a
graduation ceremony.

4 Stoles are not appropriate garb for confirmandi,
since the stole identifies those ordained for church
ministry.

) Confirmation is an episcopal liturgy. The Master of
Ceremony ought coordinate the ministers for the
celebration. A minimum of four to a maximum of
seven atar servers are needed. If there are seven
servers, they would be:

crossbearer

two candle bearers

book bearer

miter bearer

crozier (pastoral staff) bearer
chrism bearer
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(6) If aMaster of Ceremony does not accompany the
Bishop, please consult the Appendix to these
Liturgical and Pastoral Norms for additional notes.

@) It is helpful to print abooklet for the Confirmation
liturgy, athough thisis not required. Two
suggestions:

@ Do not print Scripturetexts; cite them with
the one-line summary found in the
Lectionary, e.g. Ephesians 4:1-6 (There is
one body, one Spirit, and one baptism.)

(b) Obey the copyright laws. For most
publishers, an acknowledgment page at the
end of the booklet no longer suffices.
Additional information on copyright
acknowledgments may be obtained from the
Office of Catechesis and Office of Worship.

(© A booklet is a participation aid, and not a
script. Assuch, it isan instrument to help
people follow the liturgy and joininit. The
program booklet would include: an outline of
the service, words and music to those parts
which the assembly is expected to sing or
say, directions and explanation of unfamiliar
items, and an attractive appearance which
contributes to the beauty of the prayer. The
booklet would not include the texts of the
prayers and scriptural readings which the
ministers alone will say, and whatever may
be distracting or unnecessary.

(8 The musical normsthat govern all our liturgical
celebrations are operative in the celebration of the
Rite of Confirmation. During rehearsals for the
liturgy, there should be ample time to rehearse the
music. There may also be a brief rehearsal before the
actual liturgy begins. There should be a songleader
to lead and animate the assembly's song. Music
should be chosen that is appropriate to the unique
occasion and assembly.
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b)

(9)

(10)

M ass texts are usually selected from the Rite of
Confirmation. The preface of the Holy Spirit (1 or 1)
is used. However, on the Sundays of Advent, Lent
and Easter, and on Solemnities, the readings and
prayers must be taken from the mass of the day. In
all cases, the prayers are taken from the
Sacramentary and may not be originally composed,
with the exception of the General Intercessions.

The structure of the General |ntercessions should
follow the form that is given in the Sacramentary
and/or Rite of Confirmation.

Before the Liturgy Begins

D

(2)

3

There should be a small table with alemon
(quartered), bread (diced), water, towel, and bowl
for the washing of the Bishop's hands after the
anointing.

Introductory remarks (if any) prior to the
scheduled starting of the liturgy should be brief,
accurate and necessary. They should never prevent
the liturgy from beginning on time.

If necessary, the location of communion stations
should be announced prior to the entrance
procession. Ushers should be prepared to direct the
people. Communion under both kinds generally calls
for two cup ministers for each Bread minister. If
communion under both kindsis not a usual parish
custom, the celebration of Confirmation is not the
time to introduce this practice.

Introductory Rites

D

From the start of Mass to the presentation of the
gifts, the altar is completely clear of books, stands,
corporal, etc.

Pastoral Manual, 1997 edition

Page 106



Sacraments

d)

(2)

3

(4)

©)

The procession moves toward the church and the
entrance song begins. If desired the crossbearer may
lead the confirmandi into the church, followed by
those who will occupy the sanctuary.

Deacons sit on either side of the Bishop, or one
deacon and the pastor. If no deacons are present, the
pastor and an associate flank the bishop.

Mass proceeds with the Bishop's greeting,

penitential rite, Gloria (when permitted) and opening
prayer. The blessing and sprinkling of holy water
may only be used as an option at weekend masses of
precept.

The book, miter, crozier and chrism bearers should
be seated with the Master of Ceremony, if possible
on the sacristy side where he has access to the
credence table. Servers never occupy seats flanking
the Bishop.

Liturgy of the Word

(1)

2)

3

The lector (s) come(s) to the ambo to proclaim the
Word. The Word is proclaimed from the L ectionary,
and not from loose sheets, missalettes, or hymnals.

If more than one lector is employed, all come
forward and return to their seats together. Those who
proclaim the scriptures will have been carefully
prepared.

It may be pastorally desirable for persons other than
confirmandi (for example, catechists, youth
ministers) to fulfill the ministry of lector.

The scriptur e texts are chosen from the lectionary
(#763-767) for Confirmation, unless Confirmation is
being celebrated at aregularly scheduled parish mass
of precept. The psalm response should be sung
whenever possible. Thefirst reading is taken from
the Old Testament. The second reading is taken from
the New Testament writings. During the Easter
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(4)

(5)

(6)

Season if the first reading is taken from the Acts of
the Apostles, the second reading will be taken from
one of the New Testament writings and not from the
Hebrew Scriptures.

The gospel acclamation (alleluia) is always sung.
During Lent, the alleluiais replaced by one of the

L enten acclamations. When the Gospel Acclamation
isnot sung, it is omitted.

The deacon, or in his absence the pastor, proclaims
the Gospel. The pastor briefly welcomes the Bishop
and introduces those to be confirmed. This
introduction is precisely that, is never a homily, and
should be no more than a minute or so.

The Bishop preaches the homily and instructs the
confirmandi concerning the sacrament. He then
proceeds to the renewal of baptismal promises. After
apause for silent prayer, the Bishop and

concel ebrating priests extend their hands over the
confirmandi.

The Rite of Confirmation

D

2)

3

The Bishop requests that the candidates be standing
for the anointing, that they be rehearsed this way,
and that they approach the sanctuary as smoothly
and efficiently as possible. Please inform the Master
of Ceremony asto precisely where the Bishop will
stand for the anointing.

The pastor and clergy moderator of the Confirmation
program stand with the Bishop at this time. During
the anointing there should be ample opportunities for
the assembly's song, choral or instrumental music,
and silence.

The general intercessions found in the Rite may be
used asisor asamodel. The community's prayer is
more important than the number of persons
announcing the petitions. It is often better for one
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f)

person to accomplish this. The person or persons
return to their seat(s) after the Bishop summarizes
the intercessions with a closing prayer.

Liturgy of the Eucharist

(1)

2)

3)

(4)

()

The altar is prepared and the Bishop, with the other
ministers, receives the gifts. Bread and wine alone
are to be brought up in the procession. If communion
under both kinds will occur, wineis consecrated in a
pitcher or flagon(s). Additional chalicesremain on a
side table until the fraction rite. Sufficient bread for
the celebration should be consecrated.

At the altar, the Master of Ceremony stands to the
Bishop's left and turns the pages of the
Sacramentary. A deacon stands to the Bishop's right
and one step behind the Bishop. If thereis adeacon
of the Word, he stands near or behind the Master of
Ceremony.

If needed, concelebration cards should be readily
available. the priests selected by the Master of
Ceremony for the first and second concel ebrants
roles should do their parts as directed by the
rubrics.

For the prayers surrounding and including the
ingtitution narrative, the Bishop's voice alone should
be heard. The Bishop, not the deacon, invites the
assembly: "Let us proclaim the mystery of faith.” If
there is a deacon, he elevates the chalice at the
doxology; otherwise, the Bishop alone does this.
Only the concelebrating priests join the Bishop in
proclaiming the closing doxology.

For communion, the Bishop and concelebrating
priests receive the Eucharist together. After the
Bishop has received from the chalice, non-

concel ebrating priests, deacons, special ministers of
the Eucharist and other ministers then receive from
the Bishop or one of the priests.
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0)

h)

(6) In the distribution of communion, ordinary
ministers of the Eucharist (bishop, priest, deacon)
must be used first if present and able to minister.

@) When communion isministered under both kinds,
the cup ministers should arrive at their stations first,
leaving space between themselves and the bread
ministers to avoid a back-up.

(8 By definition, a sponsor isaconfirmed and
practicing Catholic eligible to receive communion.
When sponsors are seated in the same row with the
candidates, it is preferable that they receive
communion at the sametime. Thiswill eliminate
unnecessary and cumbersome movement.

Concluding Rites

The confirmandi never precede the Bishop in the recessional, but
follow him out. This enables the Bishop to efficiently move to the
picture-taking location.

After Confirmation

If confirmation is scheduled for morning and afternoon sessions,
the Bishop will stay for luncheon only. If confirmation is
scheduled for the afternoon, the Bishop generally staysfor dinner.
Confirmation generally lasts for an hour and a quarter, and
picture-taking is usually concluded within another twenty
minutes. The Bishop requeststhat if a parish is hosting a dinner,
the meal begin two hours after the start of the Confirmation
liturgy (i.e., immediately after the picture taking. If you plan pre-
prandials before sitting down for the meal, please limit the time to
a half hour at most. Please plan to have the meal on the parish
grounds (rectory, parish hall, convent, etc.). Since al the bishops
frequently have additional commitments and obligations, your
consideration in observing these requests is greatly appreciated.
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)

Appendix

Q) Preparations

(@) In addition to the necessary servers (see #5,
p. 2), please have three lemon wedges for
each ceremony and three pieces of bread.
The lavabo dish ought to be larger than the
one used for daily Mass, since more water is
needed for the washing of hands after the
anointing. Please have a separate lavabo
dish for the washing of hands after the
preparation of the gifts.

(b) The Bishop will bring his own Ritual and
chrism. The Sacramentary and the
Lectionary should already be prepared. If
there are to be additional ministers for the
anointing, please arrange for additional oil
stocks.

(© The preferred color option for the vestments
isred or white. Inthe case of a Sunday or
solemnity, the proper color of the day should
be worn. All concelebrants and deacons
should wear the same color.

(d) A copy of the General Intercessions should
be placed at the chair for the bishopif itis
other than the version contained in the Ritual.

2 Location of Action, Miter, Pastoral Staff

@ The Bishop wears the miter and carries the
pastoral staff in procession. Before
venerating the atar, he removes the miter
and gives up the pastoral staff.
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(b)

(©)

(d)

(€)

(f)

(9)

(h)

(i)

()

During the Liturgy of the Word, when the
Bishop is seated, he wears the miter. Asthe
Gospel Acclamation is begun, he removes
the miter. At the beginning of the
proclamation of the gospel, the Bishop takes
the pastoral staff.

After the gospel, during the presentation of
the candidates, the Bishop is seated, wearing
the miter.

During the homily, which can be given from
the chair or pulpit, the use of the miter and
pastoral staff is optional.

The Renewal of Baptismal Promises takes
place from the chair. The Bishop wears the
miter and holds the pastoral staff.

During the Prayer and laying on of hands, the
Bishop stands without the miter or pastoral
staff.

Before receiving the chrism, the Bishop takes
the miter. For the actua anointing, he also
holds the pastoral staff.

After receiving the gifts of bread and wine,
the Bishop removes the miter. He does not
put it on again until after the prayer after
communion.

As the preface dial ogue begins, the Bishop
removes the zucchetto. It isnot placed on

the altar, but may be placed on or near the

chair.

After the prayer after communion, the Bishop
once again puts on the miter. For the
Trinitarian blessing at the conclusion of the
liturgy, the Bishop takes the pastoral staff.
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N. Record Keeping
1. Enter into the Confirmation Register.

2. Notify the church of baptism (canon 895).

3. In the case of a priest who has received the faculty to confirm
make the notation “canon 884.1.”
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O. Faculty to Confirm: Sample Request Form

REQUEST TO CONFIRM ADULT BAPTIZED CATHOLICS

Church of

City/Town
| hereby petition the Diocesan Bishop to delegate me according to the provision of
canon 884, 81 to administer the Sacrament of Confirmation to the following
baptized Catholics adults who have asked to be confirmed and who are now
ready to celebrate the sacrament:

NAME AGE REASON (e.g., impending marriage,
participation in the Easter Vigil
rather than Pentecost, etc.)

Date Signature of Confirming Priest

N.B. Enter the notation "c. 884, 81" in the Remarks column of the Confirmation Register.

Completed by the Chancellor’s Office

Date of Grant Delegate of the Bishop

There is no need to complete this form for adult Catholics who are going to be confirmed on the Solemnity of
Pentecost; priests who celebrate a parish Mass on Pentecost have already been granted the faculty to
confirm at that Liturgy by Bishop McGann. Nor is there any need to request the faculty to confirm a
catechumen whom you baptize or a baptized non-Catholic whom you receive into full communion since the
celebrant of such rites already has the faculty to confirm the recipient.
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| X. PENANCE

Minister
Only abishop or priest isaminister of the sacrament of penance (canon
965).

Faculty

Pastoral Faculty 10
To hear confessions and grant sacramental absolution within the
territory of this diocese.

In the Diocese of Rockville Centre, the Pastoral Faculties grant
priests the faculty to hear confession. Oncethisisgranteditis
valid everywhere in the world (unless restricted by alocal
ordinary). Visiting priests, when granted diocesan faculties, may
validly hear confessions until the time their faculties expire. Note
that only ordinaries (and their delegates) can grant this faculty.

1. Faculty from the law itself (canon 968): By virtue of their
pastoral office in the Church, the following have the faculty to
hear confessions:

a) Roman Pontiff

b) cardinas

C) all bishops (diocesan and auxiliary)
d) local ordinaries

€) canons penitentiary

f) pastors

0) those who take the place of a pastor (e.g., temporary
administrator who is officially assigned)

h) major superiors of clerical institutes and societies of apostolic
life of pontifical right (for members of their institutes and
those who stay in their houses day and night).
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Delegated faculty (canon 969)

All other priests need to be granted the faculty to hear
confessions from an ordinary. Therefore, it isimportant to
know the specifics of this delegated faculty (e.g., who granted
it, for how long, in what place, etc.).

a) Priestsusually cannot grant the habitual faculty.
The pastoral faculties of the Diocese of Rockville Centre
grant priests the ability to grant temporarily the faculty to a
visiting priest (for four days); the habitual faculty isonly
granted by an ordinary.

Pastoral Faculty 11

To grant to any legitimate priest who does not otherwise
possess it the faculty to hear confessions within this diocese
for a period not to exceed four days when the Chancellor’s
Office cannot be reached and the priest is known by you to
be in good standing.

b) From thelocal ordinary:

If heis convinced that the priest isin good standing, the local

ordinary can give the faculty to any priest whatsoever:

Q) diocesan priest

(2 priest in areligiousinstitute, society of apostolic life,
secular ingtitute.

3 Once granted, the priest may validly hear
confessions anywhere in the world.

4 When the faculty ceases or is removed, the priest
may not hear confessions anywhere. (However, he
may also have received the faculty from another
ordinary which may not have been revoked.)

@ For example, avisiting Franciscan helpsin
your parish for the summer, and the bishop
has granted him faculties to hear confessions
until September.

(b) After September, the diocesan faculty ceases,
but he may already be granted the faculty to
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hear confessions from another diocesan
bishop.

C) From aMajor Superior
Q) A major superior can delegate any presbyter to hear
the confessions of his subjects.

2 This can be granted for a definite or an indefinite
period of time (canon 972).

(©)) Note that a major superior cannot grant the faculty to
hear confessions outside hisinstitute or beyond
those who stay in houses of the institute.

This should be granted in writing (canon 973). Y our
diocesan faculties are granted in writing, as are the faculties
granted for priests who are serving in the diocese temporarily.
Pastors should be aware of the termination date of the
faculties granted to a visiting priest and notify the
Chancellor’ s Officeif the visiting priest is still present in the
diocese.

In danger of death:

a) Any priest can absolve, even if an approved priest is present
(canon 976).

b) Thisincludes a priest who is on aleave of absence, a priest
who has been suspended, alaicized priest, etc.

C) In danger of death, a priest can absolve an accompliceinasin
against the sixth commandment (canon 977). In any other
situation thisisinvalid and carries with it an ecclesiastica
penalty.

Oncethediocesan faculty isgranted, it isvalid

everywhere: Those who have the faculty can exerciseit

everywhere unless the local ordinary deniesit in a particular

case (canon 967, 82).

a) Exception: unlessthelocal ordinary deniesit in a particular
case.

b) Priests who are members of clerical institutes of pontifical
right, when granted the faculty by their superior, can hear
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confessions for members of their institute and for those who
stay “day and night” in one of their houses (e.g., retreatants)
(canon 967, 83).

6. Supplied faculty (canon 144)
There are various explanations in canonical commentaries
(e.g., CLSA Commentary) which give good examples of how
this faculty is supplied by the Church. Keep in mind that in
the Diocese Rockville Centre a priest can grant another priest
the faculty to hear confessions for four days. That gives
enough time to reach the appropriate office to obtain faculties
beyond four days. Questions should be directed to the
Chancellor’ s Office.

7. Revocation of the faculty (canon 974):
a) The faculty is not to be revoked except for a serious reason
(81).

b) When it is revoked by the local ordinary who originally
granted him the faculty the presbyter loses that faculty
everywhere (82). For example, if the vicar general revokes
your faculty, your confessions are invalid throughout the
world.

C) When revoked by another local ordinary, it isrevoked for that
particular territory.

d) Thefaculty isalso lost by loss of office, excardination or 10ss
of domicile (canon 975).

C. Formula

God, the Father of mercies, by the death and resurrection of his
Son, hasreconciled the world to himself and sent the Holy Spirit
among us for the forgiveness of sins; through the ministry of the
Church may God give you pardon and peace, and | absolve you
from your sins, in the name of the Father, and of the Son, + and
of the Holy Spirit. [Amen.]

See section below on “penalties’ for the formulafor remission
of penalties.
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D. Place

Canon 964 states the place of confessionisto be:

a) church or an oratory (81)

b) place(s) designated by the norms used by conference of
bi shops concerning anonymous confession (82)

C) normally, confessions are heard in the confessional, except
for ajust cause (83).

In the Diocese of Rockville Centre, confessions are usually

heard in the church (e.g., the confessional or reconciliation

room). For ajust cause, apriest may hear confessions outside

of the confessional. He isto exercise prudence and discretion

in choosing the place for such confessions.

Penitents should have the option to confess anonymously.

E. Time of Confession

1.

Priests are obliged provide for confessions of the faithful when
they reasonably request it and opportunities be given to them
on days and hours set for their convenience (canon 986, 81).

Thisincludes:

a) Regular weekly schedule

b) Availability by appointment
C) Urgent necessity

d) Danger of death.

In the Diocese of Rockville Centre, the bishop urges special
times for confession throughout the Triduum, i.e., Holy
Thursday, Good Friday, and Holy Saturday.
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Method for the Confessor

1.
2
3.

979.)
4,

5.

a)

b)

C)

d)

e
Penances
1.

2
c)

Proceed with prudence and discretion in posing questions.

Be attentive to the age and condition of the penitent.

Refrain from asking the name of an accomplice. (See canon

If doubtful about the penitent's disposition, then do not refuse
or delay the absolution (canon 980).

Those who cannot offer to hear confessions

director of novices
rector of the seminary
rector of any another institution

exception: unless members of the above entities, in particular
cases, spontaneously request it.

See canon 985.

Be appropriateto the confession: in keeping with the quality
and number of the sins.

Be appropriateto the person: with attention to the condition
of the penitent.

Bereasonable: Therefore, the priest is not to impose a
penance that cannot be performed within a reasonable amount
of time; if it isimposed, the penitent is not obliged to perform

it.
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4, The penitent is obliged to perform them personally.
5. See canon 981.
H.  Penitent
1. Disposition (canon 987)
a) repudiate sins committed
b) have purpose of amendment
C) converted to God
2. The penitent is obliged to make an integral confession (canon
088, 81):
a) The penitent isto confess serious sinsin kind and in number.
b) The penitent isto confess al serious sins committed after
baptism (since the last confession).
C) The penitent is to be conscious of these sins after examination
of conscience.
3. Frequency:
a) The faithful have the obligation to confess serious sins at |east
once ayear, preferably during the Easter Season (canon 989).
b) All the faithful are urged to celebrate the sacrament
frequently even if they are not conscious of serious sin (see
devotional confession, canon 988, 82).
4, Choice of aconfessor (canon 991): The faithful are free to

choose alegitimate confessor, even one of another church sui
iuris (e.g., Ruthenian, Ukrainian, etc.).
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[ Sacramental Seal

1.

It iscrimeto betray a penitent by word or in any other manner
or for any reason (canon 983, 81).

a) Direct Violation of the Seal: The name of the person and the
sinarerevealed. Also forbidden istherevelation of details
that leads to the discovery of the name of the person and the
sin committed. Thisincurs an automatic excommunication
reserved to the Holy See, canon 983, §1.

b) Indirect Violation of the Seal: The priest isforbidden to do or
say things which give rise to the danger that the name of the
person and the sin confession will be known.

It isforbidden to use knowledge acquired from confession
when it might harm the penitent (canon 984, 81).

One in authority cannot use knowledge about sins which he
has received in confession at any time (canon 984, §2).

J. RCIA and Penance

1.

Catechumens do not celebrate the sacrament before baptism.
However, appropriate catechesis should be given to
catechumens before they become Catholics.

Those being received into full communion should celebrate
the sacrament before entrance into the Church, and, if
appropriate, reception of Confirmation.

Catholics who are candidates for Confirmation and/or
Eucharist should celebrate this sacrament as part of their
preparation.
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K. Three Forms of the Penance Rite

1. The Rite for Reconciliation of Individual Penitents

a)

b)

d)

To obtain the saving remedy of the Sacrament of Penance
according to the plan of our merciful God, faithful must
confessto a priest each and every grave sin which they
remember upon examination of their conscience. (Rite No. 7)

Individual, integral confession and absolution remain the only
ordinary way for faithful to reconcile themselves with God
and with the Church, unless physical or mora impossibility
excuses from this kind of confession. (Rite No. 31)

In an age which fosters many forms of impersonalism, the
Sacrament of Reconciliation in Rite | protects personal
encounter as the means of the penitent's contrition, confession
and ultimate reconciliation with God and the Church. This
celebration of reconciliation is the activity of the loving
Father embracing the penitent through Christ, Or Savior, in
the power of the Holy Spirit. Thisform remains the primary
and ordinary means of the celebration of the Sacrament. The
use of Rite | should strenuously avoid any mechanistic or
magical tone which might interfere with the personal nature
of the encounter.

Reception of the Penitent: The priest warmly welcomes and
kindly greets the penitent. Such a greeting initiates the
peaceful and joyful atmosphere that should characterize the
sacramental celebration. The priest should be asign of the
loving and merciful Father welcoming a repentant sinner.
This moment of welcome is not the time for afriendly chat or
an inquiry about family. It isashort proclamation of faith
intended to direct a person toward the Sacrament of
Reconciliation.

The initial reception should include the Sign of the Cross by
the penitent and priest and a brief invitation to the penitent to
trust in God, using one of thetextsin theritual or similar
words.

"If the penitent is unknown to the priest, it is proper for the
penitent to indicate a state in life, the time of last confession,
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f)

9)

difficulties in leading the Christian life, and anything else
which may help the confessor in exercising his ministry."
(Rite No. 16). When welcoming penitents, priests should not
discourage them from using formulas with which they
customarily begin confession.

The Word of God: The Word of God holds a pre-eminent
place in every sacramental celebration. Although the
Scripture reading is optional in the Rite of Penance, it should
not ordinarily be omitted. The reading should deal with sin
and reconciliation in such away asto proclaim God's mercy
and lead the penitent to conversion. The text may be read by
the priest or the penitent. It is sometimes helpful for a priest
to recite atext from memory or perhaps paraphrase a section
of the Scriptures to assist the penitent's prayer of conversion.

Confession of sins:

Q) With sincere contrition the penitent should confess
all sinsas clearly as possible and at the same time,
seek the advice of the priest in regard to growth in
conversion. This dialogue should not normally be
considered aform of general spiritual direction.
Rather it should pertain to conversion in light of this
particular sacramental confession of sins. (Rite Nos.
6, 8, 44).
(2)  The priest imposes a suitable penance which should
never be extreme and should, if possible, relate to
the sins confessed (Rite Nos. 6¢, 18). Given the
specific confession and the condition and needs of
the penitent, the penance is meant "not only to make
up for the past but also to help him begin anew life
and provide him with the antidote to weakness' (Rite
No. 18).
©)] The penitent may express sorrow for sin by using
one of the many formulasin theritual or by smilar
words. The most important characteristic is that the
penitent's prayer be a sincere expression of inner
contrition and sorrow.
Absolution: While proclaiming the formula of absolution
(Rite No. 46), the confessor either extends his hands above
the head of the penitent or at least extends hisrights hand in
the penitent's direction. The confessor may either sit or stand
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h)

while conferring absolution; the penitent may kneel, sit or
stand, as the circumstances warrant.

Proclamation of Praise of God and Dismissal: The penitent
praises the mercy of God and gives Him thanks in a short
versicle and response with the priest. Then the priest
encourages the penitent to go in peace. The priest may also
use other forms of dismissal, including the familiar
intercessory prayer, "May the Passion of Our Lord Jesus
Christ..."

Short Rite: "When pastoral need dictatesit, the priest may
shorten or omit some parts of therite..." (Rite No. 21). This
shortened form should not, however, become the ordinary
way of celebrating the sacrament.

The Rite of Reconciliation of Several Penitents with
I ndividual Confession and Absolution

Most people in our Diocese are familiar with this type of
celebration whose purpose is to show "more clearly the ecclesia
nature of penance” (Rite No. 22). Although theritual givesa
wealth of readings, prayers and litanies for this form of the
sacrament, it also affords the opportunity for those preparing the
ceremony to use their own initiative in choosing selections more
appropriate for a particular celebration, e.g. during Advent and

Lent.
a)

b)

Introductory Rite: Asintheritefor individual
reconciliation, the introduction sets a mood, which includes
awareness of our sinfulness but also trust in aforgiving God.
Appropriate liturgical music may be helpful in setting a
proper mood. Any explanation of the order of service should
be kept brief.

The Celebration of the Word of God: "The sacrament of
penance should begin with the hearing of God's word,
because through His word God calls mankind to repentance
and leads them to atrue conversion of heart." (Rite No. 24).
The number of readings chosen depends on the circumstances
of the particular celebration, but they should always be
concerned with sin, its effects and the process of conversion.
"The homily, taking its theme from the scriptural text, should
lead the penitents to examine their consciences and turn away
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d)

from sin and toward God. It should remind the faithful that

sin works against God, against the community and one's

neighbor, and against the sinner himself* (Rite No. 25). In
the period of reflection that follows, a specific form of
examination of conscience may be used. Theritual in

Appendix |11 gives ample suggestions for such an

examination.

Rite for Reconciliation

Q) Expression of Sorrow: The community first joinsin
ageneral confession of sins. The"l confessto
amighty God" formula or one of those givenin the
ritual may be used. Thisisfollowed by an
appropriate song or litany "to express confession of
sins, heartfelt contrition, prayer for forgiveness and
trust in God's mercy" (Rite No. 17). The Lord's
Prayer always follows.

2 Individual Confession and Absolution: After the
Lord's Prayer, confession, counsel, imposition of a
penance and absolution take place for each penitent
individually. Note that the penitents are obliged to
confess all serious sinsin kind and number. Because
of the common preparation, thiswill take lesstime
than the full ritual outlined in the first form of the
rite. 1t isvery important, however, that individual
confession not be rushed and that sufficient time be
allotted for appropriate counsel and dialogue.

Proclamation of Praise: A psam, hymn, or litany may be
sung (Rite Nos. 56-57). Songs, readings and music may
assist penitent to remain prayerful while other penitents avail
themselves of the Sacrament.

Concluding Rite and Dismissal: (Rite No. 59). The
celebration may conclude with the period set aside for
individual confession and absolution when alarge number of
penitents make it difficult for all to remain for a specia
concluding prayer.
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3.

The Rite of Reconciliation of Several Penitents with General
Confession and Absolution

See section below on General Absolution.

L. General Absolution

1.

Necessary Conditions (canon 961) which must be
simultaneously present and verified:

a)

b)

d)

The number of confessors available (compared to the number
of penitents) renders it impossible to hear properly the
confession of each penitent within areasonable time (i.e., one
month).

AND

The penitents through no fault of their own would be
deprived of the grace of the sacrament or precluded from the
reception of holy communion for along period of time.

These necessary conditions for general confession and
absolution are not presumed to exist ordinarily in the Diocese
of Rockville Centre. Nevertheless, the possibility of the
concurrence of these circumstances occasionally cannot be
discounted.

Rite 1l should be used only when an extraordinary situation
arises in which penitents would be deprived of the grace of
the sacrament for along period of time. In the above
example, the phrase "for along period of time" isinterpreted
flexibly to imply the importance of the reception of the
sacrament prior to Christmas and Easter.

The Rite;

a)

The Third Riteisto be celebrated in accord with theritual. It
should never imply amagical, mechanical or impersonal
forgiveness of sin. A true catechesis must take place, calling
for contrition and conversion. It should remind penitents of
sorrow for sins, the ecclesial dimension of sin, instructing and
exhorting contrition and a firm purpose of amendment,
reparation of scandal, and resolve to confess individually in
due time.
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b)

d)

Prior opportunity for individual confession and absolution
must be provided for as many as possible. After general
absolution is granted, opportunity for individual dialogue
should be given (without a second absolution).

Penitents may not receive General Absolution on two
successive occasions; individual confession must intervene.

Under no circumstances may the Rite receive advance
publicity explicitly or implicitly. Where communities expect
an announcement of a"penance vigil" to mean "genera
absolution” prior publicity should state that "individual
confessions will be heard". Ritelll is definitely not meant to
provide a basis for convoking large gatherings of faithful for
the purpose of imparting general absolution. Todo sois
contrary to the norms regulating therite.

The priests and staff are obliged to discuss the situation which
necessitated the use of Rite |11 and take adequate steps to
address these circumstances so that future situations will be
avoided.

However, an appropriate occasion may arise in anursing
home or asimilar facility. Permission isto be granted by
writing to the Chancellor’ s Office so that the diocesan bishop
is apprised of the details of each situation.

In the Diocese of Rockville Centre, it is not appropriate that
General Absolution be celebrated in the case of a parish
retreat or aparish mission. The pastor has the responsibility
to ensure that enough priests are available to hear individual
confessions. Priests of the area are urged to be generousin
participating in these celebrations.

Thus, at times priests may, for one reason or another, discover
that, during aregularly scheduled celebration of Rites| or I,
they are unable to hear the individual confessions of all those
who desire to confess. On such occasions, the remaining
penitents should be advised that confessions will no longer be
heard and should be informed concerning other opportunities
to receive the sacrament in the same or neighboring parishes.
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They should also be advised that even those with serious sins
may receive communion after praying a sincere act of
contrition with aresolve to confess their sins at the first
reasonable opportunity.

General Absolution may not be granted:

a) during Mass or in circumstances in which the Rite of Penance

may be interpreted as part of the Mass,
b) as part of acharismatic healing service or Mass,

C) on Saturdays or other normally scheduled days and times
during the year when confessions are regularly heard;

d) during a service or Mass in which the Sacrament of the
Anointing of the Sick is celebrated;

€) when a large number of the faithful are gathered together for
aspecial occasion, e.g., for marriage preparation, or education

of parents prior to First communion, First penance, or
Confirmation.

In any case, the Chancellor’s Officeisto beinformed in
writing each time the Third Rite is used, noting particulars and
the plans of the parish to avoid recurrence. Asatool of
planning, this documentation will enable the Diocese to
understand the needs of the various parishes in this matter and
to try to assist in developing effective pastoral solutions.

Church Penalties

Church penalties are medicina (i.e., the censures of
excommunication, interdict and suspension of clerics which urge the
offender to change and make amends), penitential, or expiatory.

1.

Penalties are incurred in two ways:
a) automatic (latae sententiae)
b) inflicted (ferendae sententiae)

Penalties can also be declared. For example, the automatic
excommunication for aphysical attack on the Holy Father can
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also be declared to the community. The automatic
excommunication incurred by Archbishop Lefebvre, his
bishops and priests was declared as such by the Holy Father.

Penaltiesareto beinterpreted strictly. All the demands of
the law must be met in order for them to take effect.
Therefore, the exceptions noted below are most important and
need to be carefully studied.

a)
b)
c)

d)

In general, however, a person incurs a church penalty when
they break the law which has established a church penalty.

The offense must be completed and not merely attempted or
half-done (see canon 1328, §81-2).

The person must be imputable, that is punishable because of
either malice or culpability.

Accomplices also incur the penalty if their participation is
such that the act would not have been committed if they were
not involved (canon 1329, §2).

Those exempt from all penalties (canon 1323):

a)
b)
c)
d)

under 16
incul pable ignorance
acting under physical force or accidentally

from grave fear, from necessity or serious inconvenience
(unlessthe offense isintrinsically evil or brings harm to
souls)

legitimate self-defense

one who lacks the use of reason

someone who without fault thought that they were acting

from fear, necessity, serious inconvenience or in legitimate
self-defense.

Those exempt from automatic penalties (canon 1324, 81):

a)
b)
c)
d)

imperfect use of reason

drunkenness or other mental disturbance
serious passion not deliberately aroused
anyone under 18
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j)

sl f-defense without due moderation

force, fear, necessity, inconvenience if the offenseis evil or
harmful

acted against someone who gravely or unjustly provoked it
if through error or culpability thought that #6g was present

without fault did not know there was a penalty attached.
Crass, supine or affected ignorance cannot be applied (canon
1325), nor deliberate drunkenness

one who acted without full imputability

Remission of Church Penalties

a)

b)

Penalties who remission is reserved to the Apostolic See:

These penalties cannot be remitted by the priest. Recourse

must be made to the Holy See; consult the Chancellor’s

Office for the proper procedure:

Q) apostasy, heresy, schism (canon 1364, 8§1)

2 violation of sacred species (canon 1367)

(©)) physical attack on the pope (canon 1370, 81)

4 absolution of an accomplicein asin against the 6th
commandment (canon 1378)

(5) unauthorized ordination of a bishop (canon 1382)

(6) direct violation by a confessor of the seal of
confession (canon 1388)

Pastoral Faculty 12

Toremit in theinternal or external forum any latae
sententiae excommunication established by law provided
that it is not reserved to the Apostolic See and has not been
juridically declared.

Diocesan pastoral faculties grant confessors the ability to
remit censures reserved to the diocesan bishop. These
include the following:

Q) Successfully procuring an abortion (canon 1398).
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d)

2 Apostasy, heresy or schism (canon 1364). Contact
the Chancellor’ s Office for the proper procedure to
be followed concerning record-keeping.

The automatic penalties of excommunication and interdict
which are not declared can be remitted by any confessor in
confession if
Q) it would be hard on the penitent to remain in a state
of serious sin for along time.
(20  Theconfessor should tell the penitent to make
recourse to the appropriate authority, or he himself
can anonymously make the recourse (canon 1357,
881-2).
3 They can also be remitted in danger of death.

Automatic suspension is reserved to the Holy See and cannot
be remitted by the confessor. Contact the Chancellor’ s Office
for the proper procedure:
Q) cleric attempting marriage (canon 1394, 81):

reserved to Apostolic See

2 cleric without dimissorials ordained (canon 1383):
reserved to Apostolic See

Formulafor Remission:

By the power granted to me, | absolve you from the bond of
excommunication [suspension, interdict]. 1n the name of the
Father, and of the Son, + and of the Holy Spirit. [Amen.]

N.B. Itisenough that the confessor intendsto remit the
censure and absolve the sins. However, the above
formula may be used.
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X. MARRIAGE

The celebration of marriage is ajoyful occasion for Catholics and the parish community.

It affords a unique opportunity for the Church to support, guide, and evangelize the
couples who come to the parish to make wedding arrangements. Priests, deacons and
pastoral ministers also know that marriage is a point of convergence for Church teachings,
disciplines and pastoral details which not only guide and challenge the couple, but can be
asource of confusion or frustration. In order to assist in the celebration of Catholic
marriage, the following section is a practical summary of pertinent canonical liturgical and
diocesan norms which regulate marriage in the Diocese of Rockville Centre.

A.  WeddingLiturgy Guidelines

These guidelines were prepared by the Music Committee and the Liturgy Commission of
the Diocese of Rockville Centre, and are published with the approval of the Most
Reverend John R. McGann, Bishop of Rockville Centre, and should be regarded as policy
in the diocese, September, 1990. A revisionis planned for the fall of 1997.

1. The Purpose of these guidelines

a) These guidelines are pastoral in their intent. They are
intended to assist priests, deacons, pastoral staffs, and
musicians in assisting couples plan the celebration of their
wedding liturgy. Each parish should have a policy
concerning the way awedding will be celebrated in the parish
church; these diocesan guidelines are intended to help in the
formulation of parish guidelines.

b) The guidelines ought to be clear, but not rigid, and not go
beyond the scope of local or universal law. In order for
guidelines to be effective, they need to be thought out,
published, and given to couples preparing for their marriage
at the beginning of marriage preparations. These issues might
be the subject of parish guidelines which could be offered to
couples early in their contact with the parish. Many parishes
have found this practice to be helpful in lessening these
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difficulties and establishing a sense that the meaning of the
Church'sliturgy is not subject to whim or fancy (a.k.a. the
"my wedding" syndrome). A sample of issues and related
statements is given for your consideration.

C) It isthe all too frequent experience in many parishes that the
details surrounding the wedding liturgy fall into the category
of "thingsto do" for the couple, the church being one of the
placesto "hire out" for the occasion. There are numerous
problems issuing from this attitude which make it difficult for
the parish to maintain the integrity of the liturgy asa
sacramental and ecclesial moment.

2. The Wedding Eucharist (Nuptial Mass) vs. Wedding
Ceremony

You have come together in this
Church so that the Lord may seal
and strengthen your love in the
presence of the Church's minister
and this community....

(Rite of Marriage, 23)

The marriage of two Christians is at the same time a personal and ecclesial event. The
wedding liturgy is primarily aworship service -- the worship of the God of love who
manifests his presence in the marriage covenant of a particular couple. All the elements
of the liturgy should reflect in atangible way what is taking place: a sacramental
encounter with Christ in the midst of the assembly.

The celebration of the Eucharist stands at the center of our Catholic faith. The marriage of
two Catholicsis most fittingly celebrated within the context of the Eucharist.

For a man and woman who understand the meaning of the sacrament
which they are about to enter, matrimony is a profound revelation of
Christ's love. The proper response to this reality of the love of Christ for
the couple is the whole Christian community celebrating with the couple by
participating in the Eucharist. Marriage and the Eucharist point especially
to the mystery of Christ's union with his Church. Emphasizing the
relationship of these sacraments is one of the most effective ways to avoid
an excessively privatized attitude toward their marriage on the part of the
couple. However, the motivation for arranging any nuptial Mass should be
based on a couple's spiritual needs and capacity, and not on any desire to
embellish the marriage ceremony or to bow to social customs or
expectations.
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(from Readiness for the Sacraments)

There are couples who approach the Church for marriage who have not or do not
participate in the Eucharistic life of the parish. While they should not be prohibited from
having their marriage celebrated in the context of the Eucharist, it is often best to
discourage such apractice. Certainly this would be an opportunity to question the
relationship between their lack of participation at the Sunday Eucharist, and their wish for
their marriage to be celebrated in the context of the Eucharist.

If a large number of persons present would not be members of the Catholic Church, a
prayer service might be a more appropriate setting for the marriage liturgy. Since Sunday
isthe day for the gathering of the entire parish community for the Eucharist, a parish may
wish to consider limiting additional celebrations of the Eucharist for other occasions, such
as weddings on Sundays.

3. The Wedding Liturgy

Great care should be taken, especially at marriages, that all
the people are involved at the important moments of the
celebration, that the same general principles of planning
worship and judging music are employed as at other liturgies,
and above all, that the liturgy is a prayer for all present -- not
a theatrical production.

(Music in Catholic Worship, 82)

a) The Gathering

(1)  Theentrance procession can take several forms. The
custom of the bride being escorted by her father , or
another significant male relative and "given away"
originated in an early practice where this gesture
actually meant the transfer of ownership of the bride
from the father to the husband. While many
consider this "traditional” form desirable, couples
should be encouraged to consider the other forms for
the procession, which may appropriately signify the
action of two adults freely pledging themselvesin
marriage.

2 The groom and his parent(s) as well as the bride and
her parent(s) may be part of the entrance procession,
along with the other ministers of the liturgy.

(©)) An opening hymn may be sung by all as afitting
way to gather the assembly for the celebration.
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b) The Liturgy of the Word

D

(2)

3

The Lectionary for the Rite of Marriage provides a
variety of scripture readings for use at weddings.
Selecting the scripture readings can be done by the
couple with careful reflection and discussion. It can
be an opportunity for them to share with each other
some of the deepest values they hold. All the
readings during the Liturgy of the Word must be
taken from the Scriptures. (cf. Lectionary for Mass,
Marriage).

When persons who are guests at the wedding are
invited to read one of the scripture readings, they
should have the ability to read publicly, and be
willing to prepare carefully for their ministry. At the
time of the wedding rehearsal, persons who will read
at the wedding liturgy should be prepared to practice
their reading(s). The Lectionary should be used
for the proclamation of all the scriptures, not loose
sheets or program booklets. The Gospel Book may
be used for the proclamation of the gospel.

The Lectionary provides several choicesfor
Responsorial Psalms. The psalm ought to be sung,
with the assembly joining in the antiphon. The
Gospel Acclamation should be sung. When it is not
sung, it isomitted. A cantor/songleader facilitates
the assembly's participation in song.

4, The Rite of Marriage

D

(2)

The Rite of Marriage includes the statement of intent
and the exchange of vows and rings. The statement
of intent is done, as given in the Rite of Marriagein
the form of questions addressed to the couple by the
officiant. The Rite of Marriage provides several
options for the exchange of vows. Individual
couples are prohibited from composing their own
vows. When a couple memorize and speak their
vows to each other, there can be a spontaneous and
powerful recognition of the sacramental moment.

The custom has arisen of using a "wedding candle’
or "unity candl€" in the context of the marriagerite.
The Rite of Marriage does not prohibit the use of the
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©)

(4)

wedding candle, but it should be seen as a secondary
symbol, not a primary symbol within the Rite of
Marriage.

If the wedding candle, or another symbol isto be
used, it should not be placed on the altar. The candle
might be best placed in afree standing holder apart
from the altar, or set up near the baptistery. The
candle or other secondary symbols should not
overshadow the primary action - the exchange of
vows. Good symbols do not need extensive
explanation. Allow the symbol to speak for itself.

The General Intercessions conclude the Rite of
Marriage. These intentions should follow the same
order astheintercessions a aregular Sunday
Eucharist: the Church; the world; those in need;
those intentions for this assembly. Whileit isthe
role of the deacon to proclaim the intercessions, in
his absence, this may be done by someone else. The
person who reads the intercessions should be
comfortable reading in public, and practice at the
wedding rehearsal.

5. The Liturgy of the Eucharist

D

(2)

3

(4)
()

The bread and wine may be brought forward by
family members or guests. No other giftsare
brought forward at thistime.

During the Liturgy of the Eucharist, the attention of
the assembly is focused on the eucharistic action.
Members of the wedding party who arein the
sanctuary should not obstruct the lines of sight to the
atar. They should in no way appear to be
"concelebrating” the Eucharist.

The acclamations surrounding the Eucharistic Prayer
(Holy, holy; Memorial; Amen) should be sung at all
liturgies.

If the Lord's Prayer isto be sung, it should be a
setting that can be sung by the assembly.

Communion may be distributed under both formsto
the bride and groom or to the entire assembly.
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Sufficient ministers of the Eucharist should be
available so as not to unduly prolong therrite.

Concluding Rites

The liturgy concludes with the final blessing and dismissal.
The recession may include the wedding party, parents, and
ministers of the liturgy, or the wedding party alone.

Music

Three judgments should be applied when choosing music for a

wedding liturgy or any liturgy:

a) The Musical Judgment Thisisatechnical judgment, made
by the musicians. |sthe music technically, aesthetically, and
expressively good, irrespective of musical idiom or style.

Only artistically sound music will be effective in the long run.
To admit the cheap, the trite, the musical cliché often found in
popular songs for the purpose of "instant liturgy" is to
cheapen the liturgy, to expose it to ridicule, and to invite
failure.

(Music in Catholic Worship, 26)

b) The Liturgical Judgment Isthe music's text, form,
placement and style congruent with the nature of the liturgy?

The nature of the liturgy itself will help to determine
what kind of music is called for, what parts are to be
preferred for singing, and who is to sing them.
(Music in Catholic Worship, 30)

Q) The acclamations should be sung, as at any liturgy.
Additional opportunities should be given for
congregational participation in song. The music
proposed should suit the place in the rite and the
liturgical season during which the celebration takes
place.

2 While arole for asoloist isnot excluded, it is
important that the person not pre-empt the
assembly's participation in song. The soloist may
act as cantor or leader of song, enabling the
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assembly to join in some of the music during the
liturgy.
C) The Pastoral Judgment Will thismusic help this assembly
to pray and to celebrate what the church is celebrating?

d) Rather than alist of permitted or prohibited music, a process
of dialogue with the couple will be an effective catechetical
tool, and will avoid the pastoral difficulties that listings of
music could inevitably present.

e) Most couples are unfamiliar with the wealth of musical
possibilities that are available to them; often their experience
is limited to what they may have heard at another wedding.
The pastoral musician has aresponsibility to acquaint the
couple with the variety of music and musical styles. Parishes
may wish to gather couples preparing for marriage for a
liturgy planning session, during which the parish musicians
could demonstrate some of the musical possibilities. Pastoral
musi cians may wish to provide a cassette tape of some of the
suggested music appropriate for the wedding liturgy.

f) The distinction between sacred and secular music at weddings
most often leaves no one satisfied. Music, instrumental or
vocal, by text or context that does not speak to the religious
dimension, or even negatesit, isinappropriate. The texts of
songs used in the liturgy should support the meaning of the
rite, and be grounded in scriptural themes. Of primary
importance is what we are celebrating: the mystery of God's
love and human love in a covenant relationship. For these
reasons, popular songs are not permitted in the wedding
liturgy. Often times a couple will request asong that is
"their" song. After discussion, it may be determined that this
song is best suited at the wedding reception.

0) Live music should be used at every liturgical celebration.
Recorded music is prohibited.

8. Liturgical Ministers and their Roles

a) The wedding couple minister to the assembly by the witness
of their consent. Often a couple may ask to have family
members or friends act as lector or special minister of the
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10.

11.

Eucharist for the wedding liturgy. Persons should exercise
one ministerial role at each celebration.

b) Care should be taken that the person or persons proclaiming
the scriptures have the ability to read publicly and are
prepared to read. Those who wish to serve as special
ministers of the Eucharist who are not members of the parish
where the wedding is taking place should seek permission
from the local parish priest. A couple may wish to bringin
their own musicians. A parish policy should be clearly stated,
along with any necessary compensation for the regular parish
musician(s).

Environment

The decoration of the church building should bein line with

the nature of the building and the sacred action that takes place

within in. The norms of good taste should always be

operative. The times and season of the church year will

dictate appropriate decorations.

a) Seating arrangements: The diagramsindicate a variety of
possible seating arrangements for the wedding party and
ministers.

b) diagram insert

Ecumenical |ssues

See the section below, “Mixed Marriages,” aswell asthe
chapter on “Ecumenical |ssues.”

Other issues

a) Wedding Rehearsals
The wedding rehearsal is an opportunity for all those
who will participate in the wedding liturgy to gather in
the church building and rehearse those parts of the
liturgy that warrant rehearsal. The members of the
wedding party should be on time for the rehearsal, and
maintain a decorum that befits the church.

b) Still Photographers/Videos
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d)

Policies regarding photographers and videographers

might make provision for recording the occasion

without intruding on the participation of those present

at the wedding. Some elements of a policy could

include:

Q) prohibition of artificial lights;

(2 designating, by way of a diagram, where the
photographer/videographer may stand;

3 adescription of the liturgy, with suggestions of
specific moments when pictures might be taken;

4 request that only the "official"
photographer/videographer take pictures during the
service;

(5) couples may be asked to fill out a"request” form,
naming the photographer/videographer, and giving
them the task of presenting the guidelines to them.

Decorum

Couples should be reminded to be on time for their
wedding liturgy. Itisinconsiderate to their guests, to
the ministers, and to the other activities that will take
place in the church to be late. The couple ought to
remind the limo driver, photographer/videographer that
their wedding must begin on time.

Children in wedding party

If a couple wishes to include children in the wedding
party, it should be suggested that they be at |east of
school age. Experience shows that younger children
often find the wedding liturgy overwhelming and even
frightening. A parish may wish to consider specifying
aminimum age for these roles.

Role of Ushers and Bridesmaids

Q) Ushersin the wedding party might be invited to
function as ushers/ministers of hospitality to the
assembly, greeting persons as they arrive and
helping them to be seated. This gesture of
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f)

9)

hospitality is especially important since a number of
guests may not be familiar with the church building.
At the wedding rehearsal, ushers should familiarize
themselves with the layout of the church, find the
location of the restrooms, exits, etc.

2 The Best Man and Maid/Matron of Honor are
witnesses of the marriage, and with the bridal
couple, are leaders of the assembly. They should be
encouraged to participate asfully as possiblein the
liturgy. The attention and prayerful attitude of the
wedding party set atone for the quality of the
participation of the other members of the assembly.

Other Customs

In an effort to "personalize” the liturgy, some couples
request additions to the marriage rite such as the "unity
candle;" giving gifts/flowersto their parents, placing
flowers at the statue of the Blessed Mother, using
multiple rings, etc. The popularity of these customs

rai ses the question of how well the couples understand
the primacy of the exchange of vows. Although these
customs are not a part of the marriage rite, a parish may
permit them, provided that they are identified as
secondary in nature. If used, they should be carried out
simply and without the necessity of lengthy
explanations. These gestures should never eclipse the
primary place of the exchange of vows, or the
celebration of Word or Eucharist.

Church Offering/Fees for musicians

The offering for the church should be clearly stated to
the couple when they begin their marriage preparations.
If acoupleisunable to afford the stated offering, they
may not be prohibited from celebrating their marriage
in the church. The fees for musicians ought to be
separate from the church offering. Every parish should
clearly state the fees for the various musicians, and the
policy concerning visiting musicians. The parish
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musician(s) ought to meet with the visiting musician(s)
well in advance of the wedding.

h) Preparing a bookl et
(1) A specia booklet for an individual wedding isan
excellent participation aid, should an individual
couple choose to prepare one. It isthe responsibility
of the couple to secure the necessary copyright
permissions, unless the parish already has areprint
license and agrees to perform this service.

(2 A participation aid is not a script, but an instrument
to help peoplefollow theliturgy and joininit. The
program booklet would include: an outline of the
service, words and music to those parts which the
assembly is expected to sing or say, directions and
explanations of unfamiliar items, and an attractive
appearance which contributes to the beauty of the
prayer. The booklet would not include the text of
prayers and scriptural readings which the ministers
alone will say, and whatever may be distracting or
unnecessary.

©)] Persons who wish to prepare such a booklet should
contact the parish priest/deacon, musician, and/or
liturgy director for assistance.

Setting the Wedding Date

In the Diocese of Rockville Centre, the proper use of the Pre-Nuptial
Investigation (“PNI”") form will greatly assist in discerning with the couple
ascertaining if there are any areas which need to be examined before the
wedding date is set. Before the wedding dateis set, it is essential that the
couple’ s freedomto marry is established.

Therefore, most priests, deacons and pastoral ministersfind that it is best
not to pencil in a date or to give any impression that a particular date and
timeis set until all the Pre-Nuptial Investigation is completed with the
couple and all canonical and diocesan requirements are met. See sections
below for further explanations.

Pre-marital Inventories
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Many parishes find that the use of pre-marital inventories (e.g.,
“FOCCUS’) isahelpful way to assist the couple in understanding their
relationship and preparing for the celebration of marriage.

Various types of inventories are available through the Office of Family

Ministry.

D. Pre-Nuptial Investigation (PNI) and Walk-Through

Most Church ministers use this helpful tool in ascertaining whether or not there are
any obstacles (impediments). The Pre-Nuptial Investigation isan interview form
which isasimple and direct way to uncover canonical or diocesan requirements
which will help the couple prepare for marriage. Other important pastoral
concerns (e.g., compatibility, family backgrounds, etc.) are handled in an
appropriate way by the parish through its own resources, methods, and programs.
The PNI isdesigned to help “ set the date,” and leaves these other pastoral concerns
to the priest, deacon, or pastoral minister. Once thisinterview is complete, the
church minister can be assured that the couple is free to be married in Church.

1. I nterviewer

a) In the Diocese of Rockville Centre, the priest or deacon
officiant usually interviews the couple.

b) A trained pastoral minister can also conduct the interview. In
this case the priest or deacon officiant needs to be assured that
no impediments are present.

C) The PNI is designed to assist the priest, deacon or pastoral

minister who is familiar with Church teaching and canonical
disciplines. Therefore, it isunfair to have the bride and
groom complete the PNI without the priest, deacon or
pastoral minister who, during a personal interview, can
present each question in a pastoral manner which respects
Church teaching and the ability of the parties to understand
what is being asked. For example, the couple should not be
asked to take the PNI home and complete it on their own.
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Personal I nterview

a) In the Diocese of Rockville Centre, the interview takes place
face-to-face to ensure openness, honesty and assist in
manifesting the personal, pastoral concern of the Church.

b) Telephone interviews are permissible when it is physically
Impossible for one of the partiesto be present. The
interviewer must ascertain that the person interviewed is
indeed one of the parties (e.g., aquestion is posed which
reveals detailed knowledge of the bride or groom).
Telephone interviews are an exception.

Method of the Interview

a) The bride and groom are interviewed separately. Thisallows
the interviewer to discern, at times, matters in the internal
forum which are unknown to the other party. It also affords
the interviewer the occasion to encourage appropriate and
open dialogue between the parties.

b) The bride and groom are interviewed under solemn oath.
They are informed that they must tell the complete truth to
best of their knowledge.

C) The interviewer and each party sign the form after the
completion of the interview.

A walk-through of the PNI form used

in the Diocese of Rockville Centre is presented below.
The Pre-Nuptial Investigation is examined line by line
and each impediment or diocesan requirement is explained.

Lines 1-3 Name, Address, Date of Birth, etc.
If under 19 at the time of marriage

Age

1. Concern of the Church: Because marriage calls for adequate
maturity of both parties, age is an important consideration. (In
Canon Law, the bride must be 14 at the time of the marriage.
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The groom must be 16 at the time of the marriage. In New
York State, the couple must be 18 at the time of the marriage.)

In the Diocese of Rockville Centre, the parties must be at least
nineteen (19) years old at the time of the marriage.

a)

b)

When one of both of the parties are under nineteen at the time
of the marriage, it isthe duty of the Church to help the young
couple make a good decision regarding marriage and to assist

them with any preparations that may be needed.

Therefore, diocesan procedure calls for an evaluation of the
couple arranged through Catholic Charities. This procedure
Is coordinated by the Chancellor’ s Office.

No date isto be set for the wedding until final approval is
given through the Chancellor’s Office.

Use the “Marriage Worksheet.” Follow the instructions under
“Teenager.” The caseisreferred to the Chancellor's Office
before a date can be set for the wedding.

Statements of Freedom to Marry:

a)

b)

Each party isto sign a statement in the presence of the priest,
deacon or pastoral minister which attests to their freely
consenting to the marriage.

Both sets of parents are to sign a statement which to their own
free consent to the marriage of their children. They areto be
given an opportunity to voice their own opinion as parents
regarding the marriage (objections, recommendations, etc.)

Recommendations of the Interviewer:

a)
b)

c)

Summarize the results of the interview with the couple and
with the parents.

Offer any comments about the couple's freedom and
maturity.

This statement will be sent by the Chancellor’ s Office to
Catholic Charities. The statement greatly assistsin the
interview of the couple by the evaluator.
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6. Psychological Release

a) The couple and parents are required to release confidential
information from Catholic Charities to the Chancellor’'s
Office.

b) The interviewer isto witness their signatures by signing the
release form as well.

7. Catholic Charities will contact the couple directly and set up
an appointment for the interview. The confidential evaluation
will be sent to the Chancellor’ s Office for review.

8. The interviewer will be contacted in writing by the
Chancellor’ s Office with the decision regarding further
counseling (i.e., adelay in setting the wedding date) or
approval to set adate for the wedding.

4 and 5: Parental Information|
Thisinformation (i.e., father’s name and mother’ s maiden name) will be entered
into the marriage register after the wedding takes place.

6. Baptism
A recent baptismal certificate isto be obtained for the Catholic party. The
notations on the back of the baptismal certificate furnished current sacramental
information.

7. First Communion|
A first communion certificate is not required. If the Catholic has not received the
Eucharist, the interviewer should discuss the bride or groom’ s understanding of
their status in the Church (e.g., should their initiation be completed before
marriage, have they left the Church, etc.)

F. Confirmation and Marriage

8. Confirmation|
A certificate is not required. Normally the Catholic(s) has been confirmed. If not,
the Catholic(s) must be confirmed before the marriage “if there is no serious
inconvenience.”
Note: thelack of Confirmation is not an impediment.
The non-confirmed Catholic must receive doctrinal preparation before celebrating
the sacrament of Confirmation. He or she can be prepared for this sacrament
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in agroup separate from the RCIA, though some of the dynamics of the RCIA
process can be incorporated into their formation.

The bishop is the minister of confirmation. However, for ajust reason a priest can
request the faculty to confirm (contact the Chancellor’ s Office).

For further information see the section above, “Confirmation.”

Catholics have aright to be married in the parish church of the bride or the groom.
The parish may be where the parties have domicile (permanent full-time residence)
or quasi-domicile (e.g., summer home). Note that parish registration isnot a
canonical or diocesan requirement for determining one's proper parish. Inthe
Diocese of Rockville Centre it is the custom that a bride or groom can be married
in their “home parish” where their parents still live, even if the either party has
moved away as young adults.

G. PreviousMarriage (Prior Bond)

10. Hasether of you ever been married before or attempted marriage to

another person in Church, civilly, or in common law?

1. The Church teaches that all persons, Catholics and non-
Catholics alike, can marry only once. As Catholics we believe
that marriage isforever. This, we hold, istrue for everyone,
no matter what their faith or creed, because it isdivine law,
the law of God for all people. (Thisistruefor our
commitment to Lifein all its stages.)

a) Catholics must get married by a priest or deacon (unless they
received adispensation). If, for example, they get married
civilly, itisinvalid.

b) All other people when they exchange consent, are validly
married. With the exception of the Orthodox, no special
“religious ceremony” isrequired for the valid marriage.

C) Pastoral ministers who work with engaged couples, especially
inter-faith couple, need to be sensitive to this area. Has the
former spouse died? Did the Catholic get married outside the
Church? Did the person already seek an annulment? Will an
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annulment be needed before awedding date can be set?
Sometimes even non-Catholics need an annulment to marry a
Catholic! Even though the person is non-Catholic and may
not understanding this teaching of the Catholic Church
teaching, he or she will need to receive an annulment.

Death of the former spouse: enter the Death Certificate
number on the back of the PNI.

Annulment granted: obtain the annulment decree and consult
the Tribunal before setting a date for the wedding. There may
be some psychological counseling needed before the
arrangements for the new marriage in the church are made.

Annulment needed: Note that the Church presumesall

marriages are valid ones. The annulment processis required

so that anyone who is already validly married (and now civilly

divorced) can proceed with amarriage in the Catholic Church.

a) The person should call the Tribunal to begin the process. Itis
recommended that the church minister does not allude to
"how long the Tribunal takesto render adecision”.

b) Have the person call the Tribunal for thisinformation.

C) No date can be set until the decision is reached by the
tribunal.

d) See the section below, “Tribunal.”

Defect of Form: A Catholic was married "outside the
Church"

a) Catholics are bound by the Catholic form (i.e., canonical
form) of marriage: consent is exchanged in the presence of a
priest or deacon and two witnesses. or at least have sought a
dispensation from canonical form. If thereisa“defect” of the
Catholic form of marriage, it isinvalid.

b) The former marriage will be declared invalid through this
administrative procedure.

C) For further details, see the section below, “Defect of Form.”
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H. Sacred Ordersor Vow

11. Areyou awar e of any impedimentsto marriage affecting either of you --
For example, a private vow, religious profession, sacred orders?

1. Deacons or priests who have not been laicized cannot be
married without the permission of the Holy See. Anyonein
perpetual solemn vows cannot be married without the same
permission. Consult the Chancellor’ s Office for further
guidancein this area.

l. Consanguinity

12. Areyou related to your intended spouse by blood or by marriage?

1. A dispensation is needed to marry arelative either by blood
(consanguinity) or by affinity (related by marriage). No one
can marry parents, grandparents, brothers or sisters (i.e.,
consanguinity in the direct lone).

2. First cousins (collateral line, fourth degree) need a
dispensation to marry. Use the petition for consanguinity
available from the Chancellor’ s Office.

3. Affinity (relationship by valid marriage) in the direct linein
any degree whatsoever invalidates marriage. Consult the
Chancellor’ s Office.

J. Impotence

13. Areyou awar e of any physical problem that would prevent you from
performing the marriage act?

1. Concern of the Church: Marriage, of its very nature, demands
the unity of the couple through sexual intimacy. Therefore, a
physical problem that totally damages the possibility of full
intimacy through sexual intercourse invalidates the marriage
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I mpotence must be both absolute and perpetual. Thisisvery
rare. For example, those who are paralyzed are not presumed

to be impotent.

Thisis not the same as sterility (even when the result of
surgical procedures).

If you have questions about this impediment, it is best to
consult the Chancellor’ s Office.
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K.

Professional Counseling

14. Haveyou ever received any form of professional counseling? \

1.

Concern of the Church:

a)

b)

Psychological factors may harm the consent of the couple and
can be detrimental to the marriage relationship. The Church
has the responsibility to help the couple prepare for marriage
as best as possible. In the case of professional counseling, the
counselor is asked to help the Church assist the couplein an
appropriate manner, should it be deemed necessary.

Type of counseling

Q) It isthe normal procedure in the Diocese of
Rockville Centre for this process to be used in most
cases of counseling. For example, a person
currently in counseling is not to be exempted from
this procedure. A person who has been hospitalized
for psychological reasons (e.g., depression,
addiction, substance abuse )is not to be exempted.

2 The priest, deacon or pastoral minister may exempt
in the following cases:

@ non-professional counseling
(b) counseling during childhood or early
adolescence

(©)) If there is a question about the necessity of the
procedure, please contact the Chancellor’ s Office.

Procedure: Use the “Marriage Worksheet.”

Q) Call the Chancellor's Office for a Worksheet and for
appropriate Release Forms (i.e., individual
counseling, joint counseling, Catholic Charities
evaluation).

(2 The party will need to release confidential
information for the Chancellor’s Office only. You
will also sign the release as the witness of hig/her
signature.
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(©)) The Chancellor's Office will contact the counselor or
therapist.

4) The evaluation is confidential. The deacon/priest or
the couple are never given the contents of the
evaluation unless the doctor and client agree.

(5) Wait for the approval to be given before setting the
date.

d) Sometimes further counseling is needed before proceeding
with the wedding plans. Y ou will be notified by the
Chancellor’ s Office with the details.

L. Pregnancy

15. Areyou giving your consent to thismarriage freely and of your own
accord?

1. Concern of the Church: One of the factors that may seriously
affect the consent of the couple isthe pressure when achild is
expected before the marriage. Does the pregnancy force the
couple to marry? Were they seriously considering marriage
before they were aware of the pregnancy?

2. In these situations the couple and parents are quite eager that a
wedding date be set. Please be patient with the process; the
Chancellor’ s Office will expedite the paperwork and also be
attentive to the Church’s concern for the couple.
Communication is between the pastoral minister (not the
couple or family) and the Chancellor’ s Office. It isimportant
that the Church’s pastoral care be offered directly and
personally to the couple and family through the parish
ministers.

3. Procedure: Use the Marriage Worksheet.

a) As above, interview the parents, the couple, and ascertain if
you would recommend a psychological appraisal.

b) You'll need to send the following documents to the
Chancellor's Office
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@ Medical statement that attests to the pregnancy.

2 Y our written evaluation of the case. For example,
has the couple ever discussed marriage before the
pregnancy? How do their parents feel about the
marriage? Do you feel there aneed for a
psychological appraisal?

(©)) Sworn statements of the couple and their parents
that the couple isfreely getting married.

4, Sometimes a Pregnancy caseisa“Teenage case,” too. You'll
need to combine both procedures so that the Church can best
help the couple make a good decision.

5. The date for the wedding is set after the approval is given by
the Chancellor’s Office.

M.  Permanence, Opennessto Children, Fidelity

1 Permanence

16. The Church teachesthat marriageisa permanent commitment that can
be dissolved only by death. Do you intend to enter such a marriage?

a) Concern of the Church: The commitment of marriage is
permanent; both parties must intend their marriage to last
“until death do us part.”

b) “Pre-Marital Agreements’: These are not be encouraged in
the Diocese of Rockville Centre. Should such an agreement
exist or be discussed by the couple, the pastoral minister isto
remind them of the Church’s teaching on the permanence of
marriage and discuss with them the repercussions of such an
agreement for their marriage.

C) For further assistance, consult the Chancellor’ s Office.
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2. Openness to Children

17. The Church teachesthat marriage and married love are by their nature
ordained toward the procreation and education of children. Do you intend to
enter such a marriage?

a) Concern of the Church: The Church understands that
marriage is naturally open to the overflowing of the spouses
love into the creation of family, with the joys and
responsibilities afamily entails. The couple must see this as
part of their own marriage and express their opennessto
children.

b) Many pastoral ministers find this an opportunity to recall the
positive nature of the Church’s teaching on both responsible
parenthood and natural family planning. Since artificial
methods of birth control are not permitting by the Catholic
Church, the couple may benefit from instruction about natural
family planning. The Office of Family Ministry is ready to
offer assistance.

C) Should both or one of the parties feel that they cannot answer
this question in the positive (e.g., they clearly and definitively
refuse to be open to having children), it is best to consult the
Chancellor’ s Office for advice.

3. Fiddity

18. The Church teachesthat husband and wife areto remain faithful to one
another always. Do you intend to enter such a marriage?

Concern of the Church: Marriageisatota and exclusive
commitment to one person. Both parties must understand and
intend fidelity to one another.
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N.

Bannsof Marriage

Affidavits of Freedom to Marry
(back page of PNI)

Definition

The Catholic community is notified that a couple will celebrate
marriage and be given an opportunity to state whether the coupleis
indeed free to be married. Usually thisis done by printing the
names and parishes of the couple in the church bulletin for the three
weeks prior to the wedding. In practice, however, the banns serve
as an announcement to the community of an upcoming marriage;
rarely isacouple “reported” as having an impediment. However,
banns remain part of the universal law of the Church.

Place of Publication

a) The banns are published in the parish of the bride and the
groom. They are not published in the parish where the
wedding takes place, should that be a different parish than
that of the bride and groom.

b) A petition for dispensation from canonical form or request for
delegation and permission for marriage outside a church
edifice (the “green form”) must be submitted with affidavits
of freedomto marry. Inthiscase (e.g., wedding in non-
Catholic church, interfaith chapel, the home, other chapel),
use the convenient form printed on the back of the Pre-
Nuptial Investigation. The completed PNI with supporting
documentation will be submitted to the Chancellor’ s Office
with the mixed religion and canonical form petitions.

Dispensation from Banns

In the Diocese of Rockville Centre, priests with pastoral faculties
may dispense from bannsin a particular case when ajust reason is
present. (There are no general “parish policies’ permitted for not
publishing the banns.)
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Pastoral Faculty 16
To waive the publication of the matrimonial banns whenever you
consider it inappropriate or unnecessary (canon 1067).

O. Eastern Catholics

1.

Brief description

a)

b)

There are Catholic Churches who use a different rite (E.g.,
Byzantine) and have their own bishop (e.g., eparch), canon
law and church government.

For example: Ruthenian Catholics (Diocese of Passaic);
Maronite Catholics (Diocese of St. Maron, Brooklyn);
Ukrainian Catholics (Diocese of Stamford).

For Eastern Orthodox Christians (i.e., non-Catholic), see the
pertinent section below.

Procedure

a)

b)

Latin priests and deacons can marry Latin CatholicsinalLatin
ceremony, even when a Latin Catholic marries an Eastern
Catholic. No special permission is needed aslong as the
Latin Riteis used.

A priest or deacon is not permitted to marry two Eastern
Catholicsin alLatin ceremony. Special permission aswell as
delegation must be obtained. Consult the Chancellor’s
Office.

“Byzantine” Catholics (Catholics who use the Byzantine rite,
e.g., Ruthenian, Ukrainian, Greek) and other Eastern
Catholics (e.g., Melkite, Maronite, Syrian) are usually under
the jurisdiction of another bishop. They can marry in the
Latin Rite only if they are marrying a L atin Rite Catholic. If
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an Eastern Catholic wishesto marry a Latin Catholicin a
Latin church in the Latin rite, no special permissionis
needed. The marriageis celebrated in the Latin Rite.

d) Consult the Chancellor's Office for the proper procedure to
seek permission from the Nunciature in Washington or the
Congregation for Eastern Churchesin Rome.

P. Defect of Form Petition: walk through

Catholics are bound by the Catholic form (“canonical form”) of marriage: consent is
exchanged in the presence of apriest or deacon and two witnesses. |If the marriage lacked
canonical form, the party can be declared free to marry through this an administrative
procedure. No date can be set for the marriage until the party is declared free to marry.

1.

The Defect of Form Petition can be obtained from the
Chancellor’s Office.

Personal Interview: The priest, deacon or trained pastoral
minister isto interview the person requesting the declaration
of freedom, (i.e., the “petitioner™). A persona interview
allows the pastoral minister to ensure that the petitioner
understands the questions being asked, to clarify Church
teaching, and to be certain that the proper facts are obtained.
(The Defect of Form petition is not designed to be filled out
by the petitioner outside of a personal interview.)

The processing fee is $50.00. In order to facilitate the
paperwork, the petitioner is asked to submit the fee with the
Defect of Form Petition. (Checks may be payable to “Diocese
of Rockville Centre.) These fees are asubsidy to the
Chancellor’ s Office and assist in processing the petition.
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4.

Defect of Form Petition: awalk-through

a)

Page 1

(1)

2)

(the party requesting the declaration of freedom):

(@
(b)

(©)

Complete all information.

If the petitioner is the Catholic party bound
by canonical form, the date and place of
baptism must be provided.

Because the nature of the Defect of Form
petition isto prove that one of the parties was
bound to the Catholic form of marriage, the
Catholic baptismal information and recent
baptismal certificate are essential to the
procedure.

(the other party):

@
(b)

(©)
(d)

Complete all information.

The respondent will be contacted by the
Chancellor’s Office and asked if he or she
has any information regarding whether the
prior marriage took place in a Catholic
Church or was ever validated at alater date.

The respondent is not informed that the
former spouse is being remarried.

If the respondent is the Catholic party, the
baptismal information and recent certificate
areessential. (If the petitioner isalso
Catholic, only one certificate is necessary.)

Date of Marriagd

3)

Fill ininformation. The marriage certificate can be
used to obtain accurate information.
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Place of Marriage
4 Fill ininformation. If the marriage certificate does
not supply the information, the petitioner can be
asked where the marriage took place (e.g., catering
hall, non-Catholic church, etc.)

Official title of Officiant]
(5)  Thetitle of the non-Catholic officiant will suffice
(e.g., minister, judge, rabbi, etc.)

IAddr ess of the Catholic party at thetime of marriage

(6) The town and state of the Catholic party is necessary
to determine which diocese the Catholic belonged to.
If the prior marriage was a mixed marriage, the
Chancellor’s Office will contact the appropriate
diocese and request a search for dispensation,
validation or sanation. (If the Catholic party resided
in the Diocese of Rockville Centre the search will, of
course, be simpler.)

Did the Catholic party at any time formally abandon the Catholic faith?
If so, when and under what circumstances?

) Since the promulgation of the 1983 Code of Canon
Law, Catholics who abandon the Catholic faith by a
formal act are no longer bound by the Catholic form
of marriage (and therefore would need to begin the
annulment procedure).

@ A formal act would include the following:
ritual of membership, “re-baptism,” non-
Catholic confirmation, etc.

(b) In such a circumstance, you may wish to
seek advice from the Chancellor’ s Office.

\Why wer e you never married by a Catholic priest?
The reason which led the petitioner to be married outside the Church
assistsin determining the invalidity of the marriage.
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If you ever discussed having your marriage celebrated in Church, please
indicate the results of that discussion.

(8) The petitioner is asked to recall whether or not
having the marriage “blessed” by the Church at the
beginning or at alater time. Sometimes a petitioner
may not realize that a convalidation at alater time
renders the marriage valid.

\When did you cease living together ?
9 The interviewer may wish to ascertain the nature of
the former marriage, how recent it was, and its
possible ramifications for the proposed marriage.

Date of Divorcg

(10) Thedate of the Final Divorce decreeisto be
entered. It isusually found in the top right-hand
corner of the decree.

L ocation of Court|
(11) Thiscan befound on thefinal divorce decree.

Index Number of Divorcd
(12) Theindex number ensures that the divorce decree
has been granted by the court. It isusually foundin
the section below the upper right hand corner of the
decree. It may also be located at the end of the
decree.

Doesthe petitioner have any legal or moral obligationstoward the former
spouse or toward any children born of thisprior union?___
Arethese obligations being met?

(13) Theinterviewer needs to discuss issues such as
alimony and child support. The Catholic, in justice,
isobliged to fulfill these obligation which have
arisen from the prior marriage.
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b) Page 2
IPrevious or Subsequent M arriages of Petitioner|
(1)  The party who is requesting the Declaration of
Freedom to marry may have been married before or
after the marriage being discussed. Each marriage
must be examined separately. The interview needs
to determine if another Defect of Form Petition is
necessary; an annulment may be required. Note that,
if the petitioner is currently married and seeksto
have the marriage “blessed,” the information need
not be entered (see “Intended Spouse of Petitioner”
section below).

IPrevious or Subsequent Marriages of Respondent|
(2)  Therespondent may have been married before the
marriage being discussed, thus affecting the status of
that marriage. The respondent may also be
remarried. Should that be the case, the Chancellor’s
Office will check itsrecords to seeif the Declaration
of Freedom has already been granted.

Intended Spouse of the Petitioner|

3 Usually the Declaration of Freedom to Marry is
requested because the petitioner intends to remarry.
Enter the appropriate information. Note that there
are no documents (e.g., baptismal certificate)
required for the intended spouse. Do not include the
Pre-Nuptia investigation form for the proposed
marriage when the DF petition is submitted.

[Signatur e of Petitioner]

4) The petitioner isto sign after the following statement
isread by the petitioner him/herself (or read aloud
by the interviewer): |, the undersigned Petitioner,
solemnly swear before God that the Respondent and
| never contracted marriage in the presence of a
Catholic Priest or in any manner recognized by the
Catholic Church. | solemnly swear that in
answering the above questions | have told the truth,
the whole truth, and nothing buy the truth.
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Signatur e of I nterviewer|
) The priest, deacon or pastoral minister who has
interviewed the petitioner isto sign the petition,
indicating that the petition is legitimate.

Seal of the Parish|
(6) Because thisis aformal document of the Church, the
parish seal indicates the veracity of the petition.

C) Page 3: Testimony of the Interviewer

The priest, deacon or trained pastoral minister isto fill
out the final two pages.

/A. Documentg
The documents are essential for this documentary,
administrative process. Originals or photocopies suffice.

IRecent Baptismal Certificate of the Catholic Party|
Q) The recent certificate of the petitioner or the

respondent is necessary. An updated certificate (on
the back) may supply information regarding other
sacraments, e.g., marriage. Because thisissuch an
essential part of the process, you may wish to ask the
Chancellor’s Office for assistance in locating a
recent baptismal certificate.

ICivil Marriage License I ndicating Officiant]

2 A marriage certificate which states the officiant of
the marriage also establishes that, indeed, a Catholic
priest or deacon did not perform the ceremony. Note
that a simple “marriage registration certificate”
oftentimes does not indicate the officiant. A more
complete certificate can be obtained from the civil
authorities.

IFinal Divor ce Decred
3 The final divorce decree indicates that the prior
marriage is indeed recognized as ended by civil law.
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It may also help the interviewer and the Chancellor’s
Office in determining the obligationsincurred by the
petitioner toward the former spouse and children.
Note that other documents from the divorce process
(e.g., “action for divorce”) are not to be confused
with the final divorce decree.

|Statement of Petitioner regarding Previous Marriagd

(4)

(5)

Pages 5 and 6 are on a separate sheet contained in
the Defect of Form Petition. The petitioner is asked
to reflect on the prior marriage. The interviewer and
the Chancellor’ s Office can help the couple prepare
for the marriage by determining if aspects of the
prior marriage may affect the future.

The interviewer to ascertain from two (2) witnesses
if the prior marriage ever took place in a Catholic
Church or was in any way recognized by the Church.

@ The witnesses are to know the petitioner
before, during and after the marriage.

(b) The interview may be conducted personally,
over the telephone or by written testimony.

(© The witness must confirm their testimony by
the following oath: | solemnly swear before
God, that the Petitioner and Respondent
never contracted marriage in the presence of
a Catholic Priest or in any other manner
recognized by the Catholic Church.

(d)  Thewitnesses need not sign the petition.
The interviewer can simply supply the
information on the bottom of page 3.

(e If thereisadifficulty in obtained the
testimony of the two witnesses, consult the
Chancellor’s Office for further guidance.
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d) Page 4
The Intended Marriagd
(1)  Theinterviewer offers hisor her assessment of the
proposed marriage and any recommendations
regarding counseling. The Chancellor’s Office will
follow up on the recommendations, if necessary.
ISummary by the Interviewer|
€) The priest, deacon or pastoral minister, finally, states that he
or sheis morally certain that the marriage was never
recognized by the Church at the time of the wedding or any
time afterwards.

Q. Marriageto a Non-Catholic (Mixed Religion)

1. Concern of the Church

The prohibition for a Catholic to marry a non-Catholic remains in
church law. The value fostered by the law is the Catholic’ s identity
as a Catholic and his or her connection to the Church when
preparing for a marriage with someone from outside the Catholic
faith and community.

2. Marrying a Baptized Non-Catholic

a) When a Catholic marries a baptized Christian, it isthe
sacrament of marriage (two baptized people exchange
consent).

b) The marriage should take place in a Catholic parish church.
Submit the “mixed religion form (white form)” for the proper
permission.

C) Permission may be given to celebrate such amarriagein
church of another Christian denomination. Submit the “green
form.” See below, “place of wedding.”
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Marrying an Unbaptized person

a)

b)

The marriage should take place in a Catholic parish church.
Submit the mixed religion petition (white form).

The marriage can take place, with proper permission and
dispensation, in the place of worship of the unbaptized
person. Permission may also be granted to celebrate such a
marriage in the home or even an interfaith chapel or a
catering hall chapel. Submit the “green form.” See below,
“place of wedding.”

Marriage to a non-Catholic baptized Christian means that
both parties share their faith in Christ. Therefore, a
permission (for lawfulness, or liceity) to marry a baptized
non-Catholic must be obtained. Marriage to an unbaptized
person could place the Catholic’sidentity and faith in greater
jeopardy. Therefore, adispensation (for validity) must be
obtained.

Dispensations

a)

b)

Definition: “A relaxation of amerely ecclesiastical law ina
particular case.” When thereis ajust reason presented, a
dispensation is usually granted. In the case of marriage, the
prohibition to marry a baptized non-Catholic is * dispensed
from” so that the Catholic is free to marry validly and licitly.
Failure to obtain the required dispensation could invalidate
the marriage. For further questions, consult the Chancellor’'s
Office.

A dispensation is granted by the local ordinary: the diocesan
bishop, vicar general, episcopal vicar. Inthe Diocese of
Rockville Centre the chancellor and vice-chancellors have
been delegated to grant marriage dispensations as well.
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c)

d)

f)

9)

Emergencies. there are certain situations when a priest who
has been granted the pastoral faculties of the diocese may
grant some dispensations. For afuller explanation see
“emergency faculty” in the section on Pastoral Faculty 15
(Priests) and also below. Note that deacons are not granted
this “emergency faculty.”

Should the Catholic party reside in another diocese, he or she
Is under the jurisdiction of another bishop. In thiscase, use
the forms for the Diocese of Rockville Centre and submit
them to the Chancellor’ s Office. The petition will be
forwarded to the appropriate chancery and the rescript will be
sent directly to you from that diocese.

The Chancellor’ s Office maintains the records of all
permissions and dispensations granted in the diocese.
Requests from other dioceses, tribunals, or parishes
concerning dispensations which have been granted can be
directed to this office.

A dispensation must be requested for a particular marriage.
Use the “mixed religion petition,” asmall white form. The
procedure is outlined below.

For proper forms, see two sections below.

Marriages of Catholics to non-Catholic Christians continue to
call for special pastoral care. The Ecumenical Directory

(1993) also suggests.

a) contacting the priest or minister of the church of the other
party to establish mutual consultation to support the marriage

b) encouraging the couple to learn more about each other’s
Christian beliefs and practices and what they share in
common

C) inviting the pastor of the non-Catholic Christian to take part

in the marriage ceremony in accord with appropriate liturgical
norms.
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“ Emergency Faculty”

Pastoral Faculty 15

To dispense from canonical form and from all ecclesiastical matrimonial
impediments from which the ordinary of the place may dispense, whenever
everything has been prepared for the wedding (or convalidation) and the
delay to obtain a dispensation from competent authority would most likely
cause serious harm (canon 1080).

1.

In all cases, the applicable requirements of the law must be
fulfilled before the dispensation is granted. Whenever you
grant a dispensation, the Chancellor’ s Office must be notified
In writing as soon as possible so that the dispensation can be
properly recorded in the external forum.

The faculty to dispense does not extend to
a) impediments arising from sacred orders

b) or from a public perpetual vow of chastity in a pontifical
religious institute.

C) This pastoral faculty does not permit you to delegate yourself
to officiate at awedding outside the territory in which you
have delegation.

It does, however, permit you to dispense from canonical form
in the case of amixed marriage. The marriages of two
Catholics must always be celebrated in accord with canonical
form.

Consult the Pastoral Faculties section of the Pastora Manual
for further details.

Mixed Religion Petition (white form)

1.

This small white form is submitted whenever a Catholic
marries anon-Catholic. Usually the date for the wedding can
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be set once the form is completed and mailed to the
Chancellor’s Office.

The forms are obtained from the Chancellor’ s Office. Call
and a supply will be sent to your parish.

Type (or print clearly) al information requested. Thisis
Important so that accurate records are maintained.

Front page

a) Fill in all information for the church where the petition is
completed and the place of the wedding, and for the groom
and bride.

b) Give compl ete baptismal information for the non-Cathalic.
Check if the baptism of the non-Catholic has been proven to
you by a certificate.

Back page

a) canonical reasons. The permission or dispensation needs a
reason for granting. Y ou may choose an appropriate
reason(s) from the list provided, or you may add your own.

b) Promise to Raise the Children Catholic:

Q) On the back of the petition, the Catholic is asked
three things:

@ to reaffirm their faith in Christ,
(b) in the Church,

(© and to promise to share the faith with their
children.

(2)  Thisissigned only by the Catholic party in the
presence of the non-Catholic. Theinterviewer
instructs them about Church teaching and their
responsibilities.

3 The interviewer signs the petition as well.

4 A key phrase in the declaration of the Catholic is:
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@ all in my power to baptize and raise the
children Catholic:

(b) "The law mandates the Catholic to do no
more and no less than what is feasible and
fitting without doing violence to the right
hierarchy of values which together make up
the fabric of a happy union The correct
judgment can be made, and must be made, by
the two spouses together. Therefore, when a
Catholic wifeistrying to fulfill her promise,
she must not bring into peril the peace and
harmony of the marriage; she must not
violate her husband's freedom of conscience;
she must not hamper himin practicing his
religion and speaking of it to their children,
and vice versa" (Ladislas Orsy, Marriagein
Canon Law).

) If the Catholic refuses to make the declarations and
promise, the permission or dispensation cannot be
granted. In such a case, advice can be sought from
the Chancellor’s Office.

C) Declaration of Priest, Deacon or Pastoral Minister: Y ou attest
to the fact that you have properly instructed the couple
concerning Catholic marriage, that the Catholic has indeed
made the declaration and promise in your presence, and that
the non-Catholic has been informed of the promise and
obligation of the Catholic party.

d) Addressto send the Rescript: The Chancellor’s Office will
send the rescript (the written response to the petition) to the
address you indicate.

e) For Chancery Use: The chancellor or vice chancellor will
grant the appropriate permission (for marriage to a baptized
non-Catholic) or dispensation (for marriage to an unbaptized
person).

Catholic + baptized non-Catholic
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b)

The mixed religion petition is used (white form).

This marriage should be celebrated in a Catholic parish
church. However, permission may be sought for the marriage
to be celebrated in a church edifice. This may be the church
of the non-Catholic’s denomination or another Christian
church. In this case, see below, “Marriage Outside a Catholic
Church.”

When both parties are baptized, the marriage must take place
inachurch edifice. As baptized Christians, the couple share
In the sacrament of marriage; the sacrament can be celebrated
in a Catholic parish church or in another church. (It cannot be
celebrated in a private home or a catering hall.)

T. Marriage Outside a Church Edifice (green form)

a)

b)

Fill out first two pages. Y ou will notice these pages are
identical with the white form for “mixed religion.” See above
(“Mixed Religion, white form™”) for details.

Page Three

Q) Marriage Information: Complete information for the
marriage. (This may repeat some of the information
already entered on pages 1 and 2. Sometimes this
part of the form needs to be forwarded to another
diocese who has jurisdiction for the marriage.)

2 Clergy Assisting: Only one clergyperson can
officiate and sign the license. However, complete all
information about the clergy who will be present.

3 Which Clergyperson will officiate? Check one box.
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C) Page Four

The petition is prompted by the following serious reasons;|

Q) as above, there must areason for the dispensation to
be granted.

\With this petition | enclose the following;]
2 The wedding will be recorded by the Chancellor’s

Office and all documents are needed:

@ recent baptismal certificate

(b) PNI form (Because the marriage is outside a
church edifice the “ affidavits of freedom to
marry” on the back of the PNI form are to be
completed.)

(© declaration of doctrinal preparation (e.g., pre-
cana).

Futur e addr ess of the couple|

©)] Once notified that the wedding has taken place, the
Chancellor’s Office will send a Catholic marriage
certificate to the couple.

Final Observations|

4 As above, only specia circumstances are to be noted
here.

(5) Y our signature indicates that you attest to the truth
of the information supplied.

IFor Chancery use|

(6) The appropriate permission or dispensation will be
granted by the Chancellor’s Office (i.e., permission
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d)

f)

for a Catholic ceremony outside a church edifice and
delegation or canonical form).

Y ou may also seek a dispensation from canonical form if not
celebrated in a Catholic church by a deacon/priest.

When the marriage takes place in a non-Catholic church the
officiant should be the non-Catholic clergyperson.

Q) The Catholic priest or deacon can be present at the
ceremony (but thisis not necessary once the
dispensation from canonical formis granted).

(2 Only ONE officiant takes the consent and signs the
license. Thisisfor the validity of the marriage. Be
careful of “last minute changes’” which may
invalidate the marriage.

Catholic + unbaptized

Q) The mixed religion petition is used (small white
form).

(20  Thismarriage should be celebrated in a Catholic
parish church.

3 However, permission may be sought for the
marriage to be celebrated in a church edifice. This
may be the synagogue, temple, mosque, €etc.

4 “Canon 1118": The officiant may be the priest or
deacon.

€)) He will need to request delegation to
officiate (aswell as permission for the
marriage to take place outside of a church
edifice).

(b) Use the folded “green form” and complete all
information. These steps are outlined below
under “Canonical Form Dispensation.”
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(©)

Don't forget to include the requested
documents -- they are listed on the back of
the green form and you simply check them
off asyou drop them in the envel ope!

) “Canonical Form Dispensation”: the parties will be
married in a non-Catholic ceremony by a non-
Catholic clergyperson (use the green folded petition)

(@

(b)

(©)

(d)

(€)
(f)

(9)

Fill out first two pages. Y ou will notice
these pages are identical with the white
mixed religion form.

Y ou may also seek a dispensation from
canonical form if not celebrated in a Catholic
church by a deacon/priest. Thisisvalid only
for the place and date of the wedding.

When the marriage takes place in another
church edifice Church the officiant may be
either the other clergyperson or the Catholic
priest or deacon.

Y ou must be granted delegation to officiate
(aswell as permission for the marriage to be
outside a church edifice). You will be
granted this by the Chancellor’s Office for
the place and date of the marriage.

The Catholic Rite of Marriage must be used
if the priest or deacon is the officiant.

Only ONE officiant takes the consent and
signsthelicense. Thisisfor the validity of
the marriage. Be careful of “last minute
changes’ which may invalidate the marriage.
In an emergency, a priest with diocesan
faculties can grant mixed religion and
canonical form (but cannot delegate himself
to take the consent).

Other places for the wedding:
(1) in the home of the bride or the groom
(i) never out-of-doors

(i)  asalast resort, the chapel of a
catering facility.
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2.

Eucharistic Sharing

a)

b)

Thisisusually not permitted by the Church at thistime.

In the cases of mixed religion awedding service is more
appropriate than aNuptial Mass for the celebration. If there
is awedding Mass, the non-Catholics present are not
permitted to receive the Eucharist. Discretion and prudence
are advised in alerting those present about receiving
Communion.

Pastoral Faculty 14

To allow the celebration of a Nuptial Mass at the
marriage of a Catholic with a baptized person who
isnot Catholic.

See canon 844 for further details.

D

2

Place of Marriage

Catholics celebrate marriage in their parish churches. When the
sacrament of marriage is celebrated between a Catholic and a
baptized non-Catholic, the marriage takes place in the parish church
or in achurch edifice. When marrying an unbaptized person, the
Catholic marriesin the parish church, in the worship place of the
unbaptized party, in the home, or in a catering hall chapel.

Below is afurther explanation of the places where marriageis
celebrated in the Diocese of Rockville Centre.

For example, the Eastern Orthodox may, if they
freely request it and are morally or physically
prevented from approaching their own priest, receive
the Eucharist.

Mainline Protestants (Episcopalians, M ethodists,
Presbyterians, etc.) are not permitted to receive the
Eucharist in the Catholic Church except under
exceptiona circumstances. Consult the “ Ecumenical
Issues’ section below for greater detail on
Eucharistic sharing.
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Parish Church

a) Catholics are to celebrate marriage in a parish church.

b) They may celebrate the wedding in the parish church of the
bride or the parish church of the groom.

C) If neither party belongs to the parish, permission must be
sought from the proper pastor (e.g., in the form of aletter).

d) In the Diocese of Rockville Centre, weddings usually do not
take place in chapels (e.g., convent, high school, college,
hospital). For exceptions please consult the Chancellor’s
Office.

Non-Catholic church edifice

Permission may be granted for the wedding to take place in a non-
Catholic church edifice. When the Catholic is dispensed from
canonical form, the non-Catholic clergyperson takes the consent
and signsthe license. When the Catholic priest or deacon is
delegated to perform the wedding, the Catholic clergyperson takes
the consent and signs the license.

In either case, the “green form” is submitted to obtain the proper
permissions, dispensations, or delegation.

a) Marrying a Baptized Non-Catholic
The marriage of a Catholic and baptized non-Catholic
isasacrament. When the consent is exchanged it takes
place in the parish church of the Catholic or in a non-
Catholic church edifice.

Q) The marriage usually takes place in a Catholic parish
church. Inthis case, submit the “mixed religion
form” for the proper permission.

2 Permission may be given to celebrate such a
marriage in church edifice of another Christian
denomination. Submit the “green form” (Mixed
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3)

(4)

religion and marriage outside a church edifice). The
dispensation from canonical form will be granted so
that the non-Catholic minister can perform the
wedding. Usually the non-Catholic minister takes
the consent. Should the priest or deacon wish to
take the consent, consult the Chancellor’ s Office.

When the dispensation from canonical formis
granted, it is not necessary that a Catholic priest or
deacon be present. However, the presence of an
ordained Church minister is usually very important
to Catholics. Parishes are encouraged to be as
accommodating as possible.

The marriage of a Catholic and a baptized non-
Catholic does not take place in the home, in a
catering hall chapel or out-of-doors.

Marrying an Unbaptized person

b)

1)

2

©)
Other places

The marriage should take place in a Catholic parish
church.

The marriage can take place, with proper permission
and dispensation, in the place of worship of the
unbaptized person.

Because there are non-Catholics who may be
offended by Christian symbols and would refuse to
enter a Catholic church, permission may be given to
celebrate marriage between a Catholic and an
unbaptized person (e.g., Synagogue, mosgue, or
Hindu place of worship)

Permission may also be granted to celebrate such a marriage in the

home or even an interfaith chapel or acatering hall chapel. In these
cases the “green form” is submitted for the necessary permissions,
dispensations or delegation.
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Examples of appropriate places for weddings of Catholicsto
unbaptized personsin the Diocese of Rockville Centre:

a) Indoorsin the home
b) Interfaith chapel
C) Catering hall chapel

Outdoor weddings not permitted

Catholics are not permitted to be married out-of-doors.
However, outdoor weddings are popular for many people --
priests, deacons and church ministers admit that it is
challenging, in the face of “popular wedding culture,” to
explain the reasons for this practice of the Church in most
parts of the United States, including the Diocese of Rockville
Centre.

It isthe decision of the diocesan bishop and the bishopsin our
region that the sanctity of the marriage ceremony is best
preserved by celebrating the marriage indoors. Even when
permission is granted for a Catholic to be married outside a
church edifice, the marriage takes place indoors. The place of
the marriage must be a place of dignity, appropriate for the
exchange of the wedding promises, e.g., awedding chapel, a
room set apart, etc. Tents, gazebos, bubbles, etc. are not
permissible places for Catholics to be married in the Diocese
of Rockville Centre.

Some non-Catholic clergypersons cel ebrate wedding out-of -
doors. Theassisting priest or deacon isto remind couples
when they arrange for the marriage that outdoor weddings are
not possible, even when awilling non-Catholic clergyperson
takes the consent and signs the license.

Emer gency weddings

Permission will be granted to celebrate a marriage in a hospital or
in the sick room at home because of seriousillness or danger of
death.

Sometimes the couple wishes to have an infirm relative present at
their marriage. 1n such cases, permission may be sought to
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celebrate the marriage in a hospital room or the sick room at home.
This celebration takes the place of the church celebration.

In these cases, permission is to be sought from the Chancellor’s
Office.

V. Marriages Occurring Outside the Diocese

1.

Out of State Wedding:

a) Dispensations for marriages which take place outside the
diocese or for one of the partieswho is a Catholic from
another diocese can be submitted directly to the Chancellor’'s
Office. The proper diocese will be contacted for the
dispensation.

b) If the priest/deacon is officiating at an out-of-state wedding,
he isto investigate whether or not he needs proper
authorization/registration from the state or city government.

Weddings outside the USA
a) Submit all paperwork to the Chancellor’s Office.

b) Include the place (church, town, country) of marriage and
date.

C) The Chancellor’ s Office will visum the documents and send
them to the proper diocese. It isthe custom in other countries
that the Chancellor’ s Offices of each diocese communicate
directly with one another. The paperwork will be forwarded
to the proper parish.

d) A copy of the documents (with the visum) will be sent to the
priest of deacon.

W. Marriagelicense

1.

The marriage license is necessary before performing any
marriage. To officiate without the licenseisillegal.

Note that the civil Marriage License Bureau does not
communicated with other civil entities. It isthe responsibility
of the married couple to notify appropriate agencies that the
marriage has taken place.
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3.

A clergyperson who officiates at a wedding without a
marriage licenseisliable for civil penalties. Consult the
Chancellor’ s Office with any questions.

Eastern Orthodox and Marriage

a) Catholics are validly married to the Orthodox even if no
dispensations were sought for the marriage to take place
(since 1967). For the marriage to be LAWFUL, the
permission for mixed religion must be sought.

b) The Orthodox insist, for validity, that their faithful are validly
married only by the Orthodox priest and receive the priestly
blessing. The Orthodox do not dispense from canonical form,
as does the Catholic Church. It isappropriate to inform the
coupl e about this discipline of the Orthodox Church so that a
dispensation from canonical form can be granted.

C) Y ou may wish to discuss this with the couple, so that they
make an informed decision about the place of their wedding.

Delegation
1. Definition

a) Delegation is the empowerment to officiate at the wedding.

b) It can be general: e.g., all weddingsin aparticular parish.

C) It can be specific: for a particular wedding at a particular
place.

d) Thisis, technically speaking, witnessing the consent of the
couple. The couple give themselves the sacrament of
marriage, and not the priest or deacon.

2. Where to Get Delegation
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b)

f)

Pastors, by virtue of church law, have the general faculty to
officiate at weddingsin their parish. Pastors may grant
genera delegation (inwriting, for validity) and may grant
specific delegation ( a particular marriage on a specific day).
The delegation may be given orally or in writing. Specific
delegation cannot be subdel egated.

Priests and deacon are usually given the general faculty to
officiate at marriages in the parish to which they are assigned.
This can be found in the bishop’ s letter of assignment. In
such cases, they may also grant specific delegation (a
particular marriage on a specific day) to another priest or
deacon. The delegation may be given oraly or in writing.
Specific delegation cannot be subdelegated (i.e., delegated
again to another person).

If the priest or deacon has been given general delegation, he
may give specific delegation for aparticular priest/deacon for
aparticular marriage.

When performing awedding outside of his parish, the deacon
or priest needs to be delegated to officiate at the wedding.

Out of State Wedding: If the priest/deacon is officiating at an
out-of-state wedding, he is to investigate whether or not he
needs proper authorization/registration from the state or city
government.

Diocesan pastoral faculties permit prieststo officiate at a
wedding once they are granted delegation. Note that this does
not take the place of general or specific delegation:

Pastoral Faculty 13

To assist at marriages within the parish or other
territory in which you possess ordinary power or for
which you are generally or specifically delegated by
thelocal pastor or the ordinary of the place (canons
1109-1111).
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3. The marriage license is necessary before performing any
marriage. To officiate without the licenseisillegal.
Z. Convalidation (blessing aninvalid marriage)
1. Catholics who marry outside the Church often seek to have
their marriage recognized by the Church.
2. Procedure

a) Complete the PNI and, if needed request any dispensations.

b) Judge whether marriage preparation is needed.

C) Have the couple obtain a marriage license “for areligious
ceremony.” (You are then certain that the marriage you will
witnessislegal.)

d) Convalidate -- or “bless’ -- the marriage in the parish church:
Q) The couple renews their consent (asin the marriage

ritual).
(2 Before a deacon/priest and two witnesses (not
necessarily their best man and maid of honor).
(©)) In the church, usually a quiet ceremony.
4 At any time, on any day.

€) Enter the marriage into the marriage register and inform the
churches of baptism

f) Children of the marriage are considered legitimate.
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AA. Record-keeping

1. The Marriage Register in your parish is where any wedding
that takes place in your parish church is recorded.

2. The baptismal registers of the Catholic parties will be updated
with the marriage information. The information (name of
spouse, place of marriage, date of marriage) is placed in the
remarks column.

3. If the Catholic party or parties were baptized in another parish,
notify that church of baptism with the details. (Formsfor this
purpose can be purchased from church supply companies.)

4, In the Diocese of Rockville Centre, when a marriage occurs
outside a church edifice, the Chancellor’ s Office assumes
responsibility of recording the marriage in the marriage
register maintained in that office.

BB. Notification of a Marriage Outside the United States

Sometimes a parish needs assistance in notifying the Catholic’s church of baptism,
especially when the church is located outside the country. The form below can be
completed and sent to the Chancellor’ s Office, which will process the notification.
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Please provide as much information as possible which will

NOTIFICATION OF MARRIAGE

assist the Chancellor’ s Office in communicating with the proper diocese.

Name:

Date & Place of Birth:

Groom | nformation

date town/city country

Church of Baptism:
name of church town/city
Date of Baptism:
Bride Information

Name:
Date & Place of Birth:

date town/city country
Church of Baptism:

name of church town/city diocese

Date of Baptism:

Church:
Address:
Date of Marriage:

Officiant:

Marriage I nformation

This notification is requested by

name

date
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CC.

Marriage Forms

There are a number of marriage forms which are used in the Diocese of
Rockville Centre. Below isa list of the form, its purpose, and where it can

be obtained.

Name of Form

Purpose

How to Obtain

Pre-nuptial
investigation (PNI)

Tool for the personal
interview with the couplein
order to ascertain if they are
freeto marry.

The D.P. Murphy company
sellsthese forms directly to
parishes.

Mixed Religion (white
form)

Two-sided form for use
when a Catholic marries a
non-Cathoalic.

Call the Chancdllor’ s Office
for asupply.

Marriage Outside a
Church Edifice (green
form)

Four-sided folded green
form which includes the
petition for mixed religion
(pp. 1-2) aswell asthe
petition for marriage outside
a Catholic edifice.

Call the Chancdllor’ s Office
for asupply.

Marriage Worksheets

Information sheet which
supplies general information
for intended marriage
needing special attention
(i.e., pregnancy, counseling,
under 19 years old, specia
evaluation).

Call the Chancdllor’ s Office
for asupply.

Psychological Release
Forms

Signed release alowing the
Chancellor’s Office to
communicate with a
counselor or Catholic
Charities.

Call the Chancdllor’ s Office
for asupply.

Defect of Form Petition

Four-sided petition for use
in declaring a party freeto
marry when aformer
marriage took place without
the “Catholic “ form of
marriage. One of the parties
must be a Catholic.

Call the Chancdllor’ s Office
for asupply.
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X1.ANOINTING OF THE SICK

Doctrinal Canon

The anointing of the sick by which the Church commends to the suffering
and glorified Lord the faithful who are dangerously sick so that He relieve
and save them, is conferred by anointing them with oil and using the words
prescribed in the liturgical books (canon 998).

Communal Celebration

The communal celebration of the anointing of the sick for many of the sick
at the same time who are duly prepared and rightly disposed can be
performed according to the prescriptions of the diocesan bishop (canon
1002).

It is recommended that the sacrament be celebrated before a person
enters the hospital for any surgery or surgical procedures. Parishes
may schedule aregular “Anointing Mass’ to accommodate these
persons in need of the sacrament.

Formula

Through this holy anointing may the Lord in Hislove and mercy help
you with the grace of the Holy Spirit. May the Lord who frees you from
sin save you and raise you up.

Minister
Only a priest or bishop may validly administer the sacrament.

Oil of the Sick

1. It isusually blessed by the bishop (canon 999, 1°). Inthe
Diocese of Rockville Centre this occurs at the Chrism Mass
during Holy Week.

2. However, in the case of true necessity, any priest can bless ail
within the celebration of the sacrament (canon 999, 2°).
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3.

The priest is permitted to carry the oil with him (canon 1003,
83).

F. The Anointing

1.

The sick person is anointed by the priest on the forehead and
the palms of the hands while the formulais said. Itis
appropriate to divide the sacramental form so that the first part
is said while the forehead is anointed, the latter part while the
hands are anointed (Rite of Anointing, n. 23).

The person may also be anointed on another appropriate part
of the body (e.g., over the heart)

In case of necessity, the forehead is sufficient.

The anointing is usually performed with the priest's own hand,
unless a serious reason persuades him to use an instrument
(canon 1000, 82).

G. The Sick Person to be Anointed

1.

Requirements (canon 1004, 81):

a) reached the age of reason
b) begin to be in danger due to sickness or old age.
C) Examples from theritual (nn. 10-12):

Q) seriousillnessis areason for surgery

(2 elderly peopleif they have become notably
weakened even though no seriousillnessis present

(©)) sick children if they have sufficient use of reason.

Delay: Itisaserious mistake to wait too long, perhaps until
the advanced stages of a disease, to anoint asick person. As
soon as the sick person begins to be in danger is the fitting
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time for the anointing. Appropriate catechesis should be given
so that people know when they can ask for the sacrament for
themselves or for others.

Implicit request: if person isunconscious, they can be

anointed if they would have implicitly asked for it (canon

1006).

a) Thisis presumed for all Catholics.

b) If a Catholic obstinately persistsin manifest serious sin, and
has both explicitly refused to see a priest and given no sign of
repentance, the necessary intention may not be present for the
sacrament to be administered. See canon 1007.

In doubt, anoint (canon 1005):

a) whether there is a doubt that the person reached the age of
reason or
b) there is a doubt that the person is dangerously ill or

C) there is a doubt, when unconscious, the person implicitly
asked for it,

d) or the person is doubtfully dead.

The dead are not anointed. Prayersfor the deceased can be
found in the Rite, nn. 223-231.

Those not to be anointed:

a) Those who obstinately persist in manifest serious sin are not
to be anointed (canon 1007). Note the three simultaneous
requirements:

Q) obstinately persist: a continuous, conscious state
(2 manifest: public, known
3 serious sin.

Repetition: The sacrament can be repeated whenever the sick
person again falls into serious sickness after conval escence or
whenever a more serious crisis devel ops during the same
sickness (canon 1004, §2):
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a) gets better but a danger begins again
b) same illness, and a more serious crisis begins
C) not a"pill" for those who are in the midst of convalescing.

Record Keeping

Parishes should have a*“sick call” register or similar book in which a
record is kept of those who have celebrated the sacrament of the sick.
Many parishes use this register to record the names of all the sick who
receive the Eucharist.
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XI|I.FUNERALSAND BURIAL

These Guidelines are based on those written by the National Catholic Cemetery
Conference; they are used in the Diocese of Rockville Centre. For further information,
contact the Catholic Cemetery Office at Holy Rood Cemetery (334-7990).

A. Death in the Christian Context

1.

Throughout the Church’s history, Christian burial has been an
important and integral part of Catholic life. Catholic dogmas
and doctrines relating to death and resurrection have been
reflected in the liturgy, devotions and customs surrounding the
death and burial of the faithful, Catholic belief in death asthe
entrance into eternity, hope in the resurrection, recognition of
the value of prayer for the deceased, reverence for the body
which remains, a sense of the mystery and sacredness which
surround death - all of these should be reflected in the ministry
and rites that are part of the Church’s pastoral response to
death, the care of the body of the deceased and the consolation
of theliving.

The Christian response to death must stand as witness to the
paschal mystery or a symbol of the central and pivotal
Christian beliefs in the sacredness of human life, here and in
the world to come. The private and liturgical prayers, the
meditation and reflection, and the ceremonies and rites
connected with the funeral and committal express our
participation in the great paschal mystery and the hope it
promises of eternal union with aimighty God. The events
which surround death aso call for acommunity response.

The General Introduction of the Order of Christian Funerals
teaches that

when a member of Christ’'s Body dies, the faithful are
called to a ministry of consolation to those who have
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suffered the loss of one whom they love. Christian
consolation is rooted in that hope that comes from faith
in the saving death and resurrection of the Lord Jesus
Christ. Christian hope faces the reality of death and
the anguish of grief but trusts confidently that the
power of sin and death has been vanquished by the
risen Lord. The Church calls each member of Christ’s
Body -priest, deacon, layperson - to participate in the
ministry of consolation to care for the dying, to pray for
the dead, to comfort those who mourn (OCF, 8).

When possible, those who were part of the Catholic
community are buried in a Catholic cemetery. Not only isthe
Catholic cemetery a sacred place, a place of prayer, and a
place reflecting our beliefs and traditions; it aso expresses the
link of community between all the faithful living and dead. It
isarecognition of the shared belief of the dead and the living
who commit the bodies of their deceased to this holy place.

Because of these vital realities of Catholic life, Christian
burial is arite which the Church provides for her faithful
departed and as a source of strength, hope and encouragement
for the bereaved family and friends. Thisrite consists of three
parts: the vigil, the funeral liturgy and the committal in a
blessed grave or tomb. (cf. OCF, 44) Each part has its distinct
role and each must reflect the circumstances of both the
deceased and the mourners.

Church authority has the obligation and responsibility to
determine what parts of the burial rite are appropriate to each
person and what form these rites will take. The following
guidelines and regulations for Christian burial have their
foundation in the general law of the Church and the liturgical
decrees. Adaptations in the funeral rites made by the episcopal
conference are also to be observed in the dioceses of the
United States. Therevised Order of Christian Funerals, with
the adaptations presented by the National Conference of
Catholic Bishops and approved by the Holy See, isnow in
effect. its use has been mandatory in the dioceses of the
United States of America since November 2, 1989.
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Priests, as teachers of faith and ministers of comfort,
preside at the funeral rites, especially the Mass; the
celebration of the funeral liturgy is especially entrusted
to pastors and associate pastors. When no priest is
available, deacons, as ministers of the word, of the
altar, and of charity, preside at funeral rites. When no
priest or deacon is available for the vigil and related
rites of committal, a layperson presides (OCF, 14).

7. These guidelines are prepared for the direction of al clergy
who participate in the corporal work of mercy of burying the
dead.

B. Right to Burial in the Catholic Church

1. All baptized Catholics: The Christian faithful departed are to
be given ecclesiastical funeral rites according to the norm of
law (canon 1176, 81).

2. Catechumens: Asregards funeral rites catechumens areto be
considered members of the Christian faithful (canon 1183,
81).

3. Children: Thelocal ordinary can permit children to be given

ecclesiastical funeral ritesif their parents intended to baptize

them but they died before their baptism (canon 1183, 82; cf.

OCF, 237). Therefore

a) if the child is baptized, use appropriate ritua

b) if the child is unbaptized, burial from the Catholic Church is
permitted if the parents intended him or her to be baptized.

C) See special section below.

4, Non-Catholics:
In the prudent judgment of the local ordinary, ecclesiastical
funeral rites can be granted to baptized members of some non-
Catholic church or ecclesial community unlessit is evidently
contrary to their will and provided their own minister is
unavailable. (canon 1183, 83)
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Pastoral Faculty 18

To permit the celebration of the Rite of Christian Burial, including
Mass, for a baptized member of a non-Catholic church or ecclesial
community if the minister of the deceased is not available and
provided that such an arrangement is not contrary to the will of the
deceased (canon 1183).

a) A baptized member of non-Catholic Church can be buried
from the Catholic Church under two simultaneous conditions:
Q) if not evidently contrary to their will AND
2 their own minister isunavailable

b) In this case the name is not used in the Eucharistic Prayer
because they are not in full communion with the Church.

C) The unbaptized cannot be buried from the Church. However,
aprayer servicein the funeral homeis permitted. A
Memorial Mass can be celebrated (and the name not inserted
in the Eucharistic Prayer).

C. Funeralsof Children

1.

The Order of Christian Funerals provides a complete vigil
service, funeral Mass with final commendation and arite of
committal for the funeral of achild (OCF, 247-249, 319-336).
Various texts for a baptized child or a child who died before
baptism make the rites fully adaptable to a given situation.
The eloquent prayers and words of comfort of the rites for
children offer special consolation in this extraordinary
situation of bewilderment and pain.

Pastoral Faculty 17

To permit the celebration of the Rite of Christian Burial, including
Mass, for an unbaptized child if the parents had intended to have
the child baptized (canon 1183).
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A complete funeral liturgy outside Mass for children (OCF,
295-315) and arite of final commendation for an infant (OCF,
337-342) are also provided for those circumstances where
such ritual prayer is appropriate.

Non-baptized children may given Christian funeral ritesif the
parents intended to have the child baptized (canon 1183, §2).
The family of the deceased child and the parish priest should
determine the appropriate funeral rites for the child.

D.  Vigil for the Deceased

1.

The goal of the Church’sfuneral ritesis not only to commend
the dead to God, but also to support her people in Christian
hope. It has become customary, at some opportune time and
place before burial, to have a gathering of the family and
friends of the deceased. “ The vigil for the deceased is the
principal rite celebrated by the Christian community in the

time following death and before the funeral liturgy. It may
take the form either of aliturgy of the word or of some part of
the office for the dead.” (OCF, 54) “At the vigil the Christian
community keeps watch with the family in prayer to the God
of mercy and finds strength in Christ’s presence.” (OCF, 56)

“The vigil may be celebrated in the home of the deceased, in
the funeral home, parlor or chapel of rest, or in some other
suitable place. It may also be celebrated in the church, but at a
time well before the funera liturgy, so that the funeral liturgy
will not be lengthy and the liturgy of the word repetitious.”
(OCF, 55)

The vigil service may be conducted by a priest, deacon, or lay
person with the participation of other members of the
community. (cf. OCF, 14-15)

Thevigil “isthe first occasion among the funeral ritesfor the
solemn reading of the word of God. In thistime of lossthe
family and community turn to God’' s word as the source of
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faith and hope, as light and life in the face of darkness and

death

. Consoled by the redeeming word of God and by the

abiding presence of Christ and his Spirit, the assembly at the
vigil calls upon the Father of mercy to receive the deceased
into the kingdom of light and peace.” (OCF, 56)

In addition, brief rites may be suitable, according to local
custom, when the minister first meets with the family after

death
body,

, when the family first gathers in the presence of the
when the body has been prepared and placed in the

coffin, when the coffin is closed, or before the body is taken to
the church. (cf. OCF, 98 127)

E. The Funeral Mass

1.

“ At the death of a Christian, whose life of faith wasbegunin
the waters of baptism and strengthened at the eucharistic table,
the Church intercedes, on behalf of the deceased because of its
confident belief that death is not the end nor does it break the
bondsforged in life.” (OCF, 5)

Place
a)

b)

Asarulethe funeral ritesfor any of the faithful departed must
be celebrated in his or her own parish church.” (canon 1177,
ssl; cf. OCF, 155)

“However, any member of the Christian faithful or those
commissioned to arrange for his or her funeral may choose
another church for the funeral rites with the consent of its

rector and after informing the departed person’s pastor.”

(canon 1177, ss2)

“1f death has occurred outside the person’s own parish, and
the corpse has not been transferred to that parish and another
church has not been legitimately chosen for the funeral, the
funeral rites are to be celebrated in the church of the parish
where death occurred unless another church has been
designated by particular law.” (canon 1177, ss3)
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Time

The funeral liturgy traditionally has been conducted on the morning
of the burial. However, if the family so requests and it is pastorally
suitable, the funeral liturgy may be conducted at another
appropriate time before the burial. In some cases an evening service
may be more convenient for the family and may provide for a
greater amount of community participation.

It should be noted that “ Funeral Mass’ is the correct title for
the Mass celebrated prior to burial. “Mass for the Dead” isthe
correct title for any other celebration of the Eucharist for the
deceased. (cf. Bishops Committee on the Liturgy Newsletter,
April 1973, 371. Thischangeis now reflected in the revised
Order of Christian Funerals.)

The term “Memorial Mass’ isused in some areas of the
country for a Mass when the body is not present or for a
special Mass celebrated between the time of death and burial
in addition to the actual funeral Mass.

The funeral Mass (i.e., ritual Mass) may be celebrated on all
days except on holy days of obligation; and on the Sundays of
Advent, Lent and the Easter Season (cf. OCF 178). The
funeral ritual Mass is not permitted but the readings and
prayers of the day may be used.

Triduum: on Holy Thursday, Good Friday and Holy Saturday
the funeral Massis not permitted. A service of the Word can
be celebrated. The Eucharist is not to be distributed during the
service of the Word.

The body may be brought to the Church at a convenient time
separate from the liturgy of the day for the funeral liturgy
outside Mass (cf. OCF, 46 and 128).

“The priest isthe ordinary presiding minister of the funeral
liturgy. Except for Mass, a deacon may conduct the funeral
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10.

liturgy. If pastoral need requires, the conference of bishops,
with the permission of the Apostolic See, may decide that
laypersons also preside at the funeral liturgy outside Mass.”
(OCF, 151) At the general meeting in November, 1990, the
National Conference of Catholic Bishops decided not to seek
permission for laypersons to preside at the rite in the Dioceses
of the United States.

“Whenever possible, ministers should involve the family in
the planning of the funeral liturgy: in the choice of readings,
prayers, and music for the liturgy and in the designation of
ushers, pallbearers, readers, acolytes, special ministers of the
Eucharist, when needed, and musicians. The family should
also be given the opportunity to designate persons who will
place the pall or other Christian symbols on the coffin during
the rite of reception of the body at the church and who will
bring the giftsto the altar at Mass.” (OCF, 152)
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F. Funeral Masses and the Liturgical Year

1. Funeral Masses may be celebrated at any time of the year.

2. Exceptions:

a) Sundays

b) Holydays of Obligation

C) Holydays when the obligation is not observed (e.g., when
Mary the Mother of God (January 1), Assumption (August
15), and All Saints (November 1) fall on aMonday or
Saturday.

d) Holy Thursday (service of the Word and no distribution of
Communion)

€) Good Friday (service of the Word and no distribution of
Communion)

f) Holy Saturday (service of the Word and no distribution of
Communion)

3. Note: the liturgy of the day may be celebrated on Sundays and
Holydays of Obligation, but not the funeral liturgy.

G.  Other Liturgical Notes

1. Vestments

“The liturgical color chosen for funerals should express Christian
hope but should not be offensive to human grief or sorrow. In the
United States, white, violet, or black vestments may be worn at the
funeral rites and at other offices and Masses for the dead.” (OCF,
39)

2. Easter Candle

“The Easter candle reminds the faithful of Christ’s undying
presence among them, of hisvictory over sin and death, and of their
sharein that victory by virtue of their initiation...During the funeral
liturgy and also during the vigil service, when celebrated in the
church, the Easter candle may be place beforehand near the position
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the coffin will occupy, at the conclusion of the procession.
According to local custom other candles may also be place near the
coffin during the funeral liturgy as a sign of reverence and
solemnity. “(OCF, 35)

Holy Water

“Blessed or holy water reminds the assembly of the saving waters
of baptism. In therite of reception of the body at the church, its use
callsto mind the deceased’ s baptism and initiation into the
community of faith. In therite of final commendation the gesture of
sprinkling may also signify farewell.” (OCF, 36) If the body was
sprinkled with holy water during the rite of reception, the sprinkling
isordinarily omitted in the rite of final commendation. (cf. OCF,
173 & 200)

Incense

Incense is used during the funeral rites as a sign of honor to the
body of the deceased which through baptism became the temple of
the Holy Spirit. Incenseis also used as asign of the community’s
prayers for the deceased rising to the throne of God and as a sign of
farewell.” (OCF, 36, cf. nn, 173 & 200)

The custom of placing the body of the deceased in the position
which he or she occupied in the liturgical assembly may be
continued, namely, the faithful facing the altar and sacred
ministers facing the people.

“If it isthe custom in the local community, apall may be
placed over the coffin when it isreceived at the church. A
reminder of the baptismal garment of the deceased, the pall is
asign of the Christian dignity of the person.. The use of the
pall also signifiesthat al are equal in the eyes of God. (see
James 2:1-9).” (OCF, 38a)

“A Book of the Gospels or a Bible may be placed on the coffin
asasign that Christians live by the word of God and that
fidelity to that word leads to eternal life.” (OCF, 38b)

“A cross may be place on the coffin as areminder that the
Christian is marked by the cross in baptism and through Jesus
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10.

11.

12.

13.

suffering on the cross is brought to the victory of his
resurrection.” (OCF, 38c)

“Fresh flowers, used in moderation, can enhance the setting of
the funeral rites.” (OCF, 38d)

“Only Christian symbols may rest on or be placed near the
coffin during the funeral liturgy. Any other symbols, for
example, national flags, or flags or insignia of associations,
have no place in the funeral liturgy.” (OCF, 38c) “Any
national flags or the flags or insignia of associations to which
the deceased belonged are to be removed from the coffin at the
entrance of the church. They may be replaced after the coffin
has been taken from the church.” (OCF, 132)

“A brief homily based on the readingsis always given after
the gospel reading at the funeral liturgy and may also be given
after the readings at the vigil service; but thereis never to be a
eulogy. Attentive to the grief of those present, the homilist
should dwell on God' s compassionate love and on the paschal
mystery of the Lord, as proclaimed in the scripture readings.
The homilist should also help the members of the assembly to
understand that the mystery of God’ s love and the mystery of
Jesus’ victorious death and resurrection were present in the
life and death of the deceased and that these mysteries are
activein their own lives as well. Through the homily members
of the family and community should receive consolation and
strength to face the death of one of their members with a hope
nourished by the saving word of God.” (OCF, 27)

A brief eulogy may be given after Communion by a member
of the congregation.

Non-Catholics may serve as pallbearers at the funerals of
catholic family members and friends. However, according to
genera law, non-Catholics may not be readers at Mass [cf.
Secretariat for promoting the Unity of Christians; Directory
Ad totam Ecclesiam Concerning Ecumenical Matters, Part 1,
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14.

May 14, 1967; n. 56; AAS 59 (1967), 691]; nor may they
receive holy communion (cf. canon 844).

“In the choice of music for the funeral Mass, preference
should be given to the singing of the acclamations, the
responsorial psalm, the entrance and communion songs, and
especialy the song of farewell at the final commendation.”
(OCF, 157)

The Funeral Liturgy Outside Mass

“In the funera liturgy outside the Mass the community gathers to hear the
message of Easter hope proclaimed in the liturgy of the word and to
commend the deceased to God.” (OCF, 177)

1.

Thisrite may be used for various reasons (cf, OCF, 178):

a)

b)

When the funeral Massis not permitted (See paragraph D in
the preceding section):

When in some places of circumstancesit is not possible to
celebrate the funeral Mass before the committal, for example,
if apriestisnot available;

When for pastoral reasons the pastor and the family judge that
the funeral liturgy outside Mass is a more suitable form of
celebration.

“The funeral liturgy outside Massis ordinarily celebrated in
the parish church, but may also be celebrated in the home of
the deceased, afuneral home, parlor, chapel of rest, or
cemetery chapel.” (OCF, 179)

The same principles apply to the use of ministers, liturgical
colors, the Easter candle, holy water, incense, the pall.
Christian symbols, the homily and the position of the deceased
as at the funeral Mass. (See paragraph E-P in the preceding
section.)
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4, At the funera liturgy outside Mass, non-Catholics may
proclaim the readings before the gospel.

5. “In the choice of music for the funera liturgy, preference
should be given to the singing of the entrance song, the
responsorial psalm, the gospel acclamation, and especialy the
song of farewell at the final commendation.” (OCF, 181)

Final Commendation and Farewell, and Rite of Committal

1. “ At the conclusion of the funeral liturgy, the rite of final
commendation and farewell is celebrated, unlessit isto be
celebrated |ater at the place of committal.” (OCF, 145)

2. “Thefinal commendation isafinal farewell by the members
of the community, an act of respect for one of their members,
whom they entrust to the tender and merciful embrace of God.
This act of last farewell also acknowledges the reality of
separation and affirms that the community and the deceased,
baptized into the one Body, share the same destiny,
resurrection on the last day. On that day the one Shepherd will
call each by name and gather the faithful together in the new
and eternal Jerusalem.” (OCF, 146)

3. If holy water and incense are not used prior to the final
commendation, the body may be sprinkled or incensed after
the introduction to thisrite, or this may be done during or after
the song of farewell. (cf, OCF, 147b; 173 and 200)

4, “ At the conclusion of the funeral liturgy, the procession is
formed and the body is accompanied to the place of
committal. Thisfinal procession of the funeral rite mirrorsthe
journey of human life as a pilgrimage to God' s kingdom of
peace and light, the new and eternal Jerusalem” (OCF, 148)

5. “Especially when accompanied with music and singing, the
procession can help or reinforce the bond of communion
between the participants. Whenever possible, psalms or songs
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may accompany the entire procession from the church to the
place of committal. In situations where a solemn procession

on foot from the church to the place of committal is not
possible, an antiphon or song may be sung as the body is being
taken to the entrance of the church. Psalms, hymns, or
liturgical songs may also be sung by the participants as they
gather at the place of committal.” (OCF, 149)

After the interment an entry is to be made in the death register
of the church where the funeral rites were held (cf. canon
1182).

J. Cathalic’s Participation in Non-Catholic Funerals

1.

Out of friendship for the deceased or for their families, priests
or deacons may attend the funerals of non-Catholicsin their
places of worship, vested in choir dress (cf. Ad totam
Ecclesam, 59-60) The lay faithful, too, may attend and
participate actively. However, if the Lord' s Supper is
celebrated as part of the funeral rite, a Catholic cleric or
layperson may not act as a scripture reader, preach or receive
communion (cf. Ad totam Ecclesiam, 55-56).

Catholics may serve as pallbearers at the funerals of non-
Cathalics.

The priest or deacon may accompany the remains of the
deceased to the cemetery, where prayers taken from the Rite
of Committal may be recited.
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Privation of Ecclesiastical Funeral Rites

Unless they have given some signs of repentance before their death, the

following are to be deprived of ecclesiastical funeral rites (cf. canon 1184,

81

1. Notorious apostates, heretics and schismatics,

2. Persons who had chosen the cremation of their own bodies for
reasons opposed to the Christian faith;

3. Other manifest sinners for whom ecclesiastical funeral rites
cannot be granted without public scandal to the faithful.

a) The phrase * hotorious apostates, schismatics and heretics:
refers solely to those who have consciously and sinfully
willed separation from the catholic Church. Moreover, their
status must be evident beyond any doubt whatsoever in order
to incur privation of funera rites. Thus, non-Catholics from
birth do not come under the restrictions of canon law and may
be given some or all of therites of ecclesiastical burial as
previously cited.

b) “Manifest sinners’ are those who have lost their good
reputation with righteous and serious Catholics to the extent
that the denial of funeral ritesis necessary to avoid the
appearance of indifferentism and real scandal.

4, The priest or deacon confronted with a case of denial of
funeral rites should be inclined to leniency and mercy. Should
he serioudly believe that the funeral rites are to be denied, heis
to consult the local ordinary whose judgment isto be
followed. (cf. canon 1184, §2

5. “Any funeral mass whatsoever is also to be denied a person
excluded from ecclesiastical funeral rites.” (canon 1185) A
priest may say Mass privately, and the faithful may pray for
such a person. Also, the priest is permitted to visit the funeral
parlor privately and to recite afew informal prayers together
with the faithful gathered there. (See The Pastoral
Companion, 1976 edition, p. 188)

6. Other cases
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a) In doubt, funeral rites are not to be denied.
b) Suicide victims are usually not denied.

C) "Lapsed Catholics' are usually not denied.

7. The Chancellor’s Office is available for questions and
assistance in this area.

Place of Burial

For Catholics, the preferred place of burial isa Catholic cemetery. In
the Diocese of Rockville Centre there are three diocesan cemeteries:
Holy Rood (Westbury), Holy Sepulchre (Coram) and Queen of All
Saints (Central Islip). There are eighteen active parish cemeteries. If
not Catholic cemetery is available within a reasonabl e distance of
where the deceased resided, then interment in a non-sectarian
cemetery is permissible.

For further explanation, see below.

1. A Catholic cemetery is preferred, but another cemetery chosen
by the deceased or family is permitted (canon 1180).

2. The Church isto have its own cemeteries (canon 1240, 81);
the faithful can be buried in other cemeteries and the grave is
to be properly blessed (canon 1240, 82).

3. Therefore Catholics, both by law and by tradition, have chosen
to be buried in Catholic cemeteries and this preference should
continue. In thisway Catholics have the assurance that
reverence and respect will be given to the remains of the
deceased. Also, the Catholic cemetery, in reflecting the
doctrines and liturgy of Catholic belief, maintains now in
death the community of faith that was shared in life.
Furthermore, the Catholic cemetery is a place of devotion and
of prayer for the souls of the departed.
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M. Burial of Catholicsin Non-Catholic Cemeteries

1.

Asindicated above, the preferred place for the burial of
Catholicsis a Catholic cemetery. If, however, this cannot be
achieved, individual graves are to be properly blessed. (cf.
canon 1240, §82)

The following circumstances have for some time permitted
burial of Catholicsin a non-Catholic cemetery, even where
Catholic cemeteries are available:

a) The following non-Catholics may be buried with a Catholic
immediate family member in a Catholic cemetery:

Q) Spouse
2 Children
3 Parents

4 Grandparents

(5) Brothers and sisters
(6) Aunts and uncles
() Grandchildren

b) Catholics may be buried in a non-Catholic cemetery with an
immediate family member.

C) A convert whose family isinterred in a non-Catholic
cemetery;

d) A request to be buried in anational cemetery as a part of the
military community;

€) A request to be buried in a plot which was purchased in a
non-Catholic cemetery at atime when a catholic cemetery
was not reasonably available.

f) Other circumstances of a pastoral nature may exist in various

areas of the country.

Pastoral Manual, 1997 edition
Page 206



Sacraments

N. Burial of Non-Catholicsin Catholic Cemeteries

1.

Asasign of the bonds of family unity, non-Catholics may be
buried in a Catholic cemetery alongside the Catholic members
of their family.

On those occasions when anon-Catholic isto be buried in a
Catholic cemetery, the deceased person’ s minister may
conduct the buria service according to his own ritual.

If the family of the non-Catholic deceased person requests a
Catholic priest to conduct the burial service, the priest should
provide arite which is appropriate.

O.  Sacred Nature of the Catholic Cemetery

1.

The Church considers the cemetery to be a holy place and
therefore wishes and urges that new cemeteries... be blessed
and that a cross be erected asa sign to all of Christian hopein
the resurrection” (Book of Blessings, 1418a). Therites
provided in the Roman Ritual are to be used. (cf. canon 1205;
Book of Blessings, 1418-1439)

“Sometimes either the civil government or a Christian
community made up of both Catholic and other Christians
separated from us may establish a cemetery specifically for the
burial of the deceased members of the Christian communities.
In such acaseit is most desirable that the formal opening of
the cemetery be marked by an ecumenical celebration, the
parts of which are planned by all the parties involved.
Everything in the celebration that relates to Catholicsis
regulated by the local Ordinary.” (Book of Blessings, 1421)
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P. Procedural and Pastoral Consider ations

When the Church gathers to remember, mourn and pray for the
dead, our faith reminds us that Christ is proclaimed in the action of
the Church. In this moment of sorrow for an individual family and
community, the whole Church stands in the name of Jesusin the
midst of the world to proclaim the Gospel in a spirit of hope. The
genera instruction to the Order of Christian Funerals describes
this ministry of evangelization as twofold, a proclamation of God’s
mercy and the encounter with human need in the midst of crisis:

“The celebration of the Christian funeral brings hope and
consolation to the living. While proclaiming the Gospel of Jesus
Christ and witnessing to Christian hope in the resurrection, the
funeral rites also recall to all who take part in them God’s mercy
and judgment and meet the human need to turn alwaysto God in
times of crisis.” (OCF, 7)

1. When confronted with death in the family, the survivors will
usually contact afuneral director who will prepare the body
for burial, provide a place for viewing, and handle the details
of announcement and transportation. The pastor and other
ministers are to ensure that the funeral directors appreciate the
values and beliefs of the Christian community. (cf. OCF, 20)

2. The contact of the priest, deacon or lay minister with the
bereaved family offers an opportunity to offer them pastoral
condolences, as well asimportant empathic encouragement.
“In planning and carrying out the funeral rites the pastor and
al other ministers should keep in mind the life of the deceased
and the circumstance of death. They should aso take into
consideration the spiritual and psychological needs of the
family and friends of the deceased to express grief and their
sense of |oss, to accept the reality of death, and to comfort one
another.” (OCF, 16)

3. “Whenever possible, ministers should involve the family in
planning the funeral rites; in the choice of texts and rites
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provided in theritual, the selection of music for therites, and
in the designation of liturgical ministers.” (OCF, 174)

“Planning of the funeral rites may take place during the visit
of the pastor or another minister at some appropriate time after
the death and before the vigil service. Ministers should explain
to the family the meaning and significance of each of the
funeral rites, especialy the vigil, the funeral liturgy, and the
rite of committal.” (OCF, 17b)

“Musicisintegral to the funeral rites. It allows the community
to express convictions and feelings that words alone may fail
to convey. It has the power to console and uplift the mourners
and to strengthen the unity of the assembly in faith and love.
The texts of the songs chosen for a particular celebration
should express the paschal mystery of the Lord’ s suffering,
death, and triumph over death and should be related to the
readings from Scripture.” (OCF, 30)

“Since music can evoke strong feelings, the music for the
celebration of the funeral rites should be chosen with great
care. The music at funerals should support, console, and uplift
the participants and should help to create in them a spirit of
hope in Christ’ s victory over death and in the Christian’s share
in that victory.” (OCF, 31)

“Music should be provided for the vigil and funeral liturgy
and, whenever possible, for the funeral processions and the
rite of committal. The specific notes that precede each of these
rites suggest places in these rites where music is appropriate.
Many musical settings used by the parish community during
the liturgical year may be suitable for use at funerals. Efforts
should be made to develop and expand the parish’s repertoire
for use at funerals.” (OCF, 32)

“An organist or other instrumentalist, a cantor, and, whenever
possible, even a choir should assist the assembly’ s full
participation in singing the songs, responses, and acclamations
of theserites.” (OCF, 33)
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Prearranging plans for one’s funeral and cemetery needs made
with the parish priest, funeral director, or cemetery
representative is recommended as away to ensure simplicity
at time of death and alleviate the emotional stress on surviving
family members. (cf. OCF, 17¢)

Q.  Funeral Offerings

1.

The poor are to be given special consideration in regards to
these offerings. (cf. canon 1181).

In the Diocese of Rockville, the limit of the offering for a
funeral is$175.00. Of that amount, $75.00 is set aside for the
support of the priests, and the remainder belongs to the parish.
This amount does not include the fee for organist or singer.

Catholic cemeteries are non-profit charitable institutions,
participating in the apostolic work of the Church. The essence
of their activity isthe corporal work of mercy of burying the
dead. Therefore, cemeteries should make every effort to keep
charges reasonable and within the reach of the varied financia
means of those whom they are meant to serve. At the same
time, they must provide financial resources to ensure their
future care and maintenance.

Inability to meet the cost of burial is never to deter burial in a
Catholic cemetery. In the case of financial hardship and the
lack of public or other funds, the parish should cooperate with
the cemetery in seeing to proper burial.
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R.

Special Concerns

1.

Burial of Stillborn and Fetuses

The Church urges that stillborns and fetuses of Catholic parents be
appropriately interred in a cemetery. The decision and procedure
for the interment will be determined by the parents and their pastor.
There should be consultation between officials of the Catholic
cemeteries and local hospitals to insure proper respect for the
remains of all infants whose lives end before birth for whatever
reason.

Disposal of Amputated Limbs

It is recommended that amputated limbs be buried in a blessed
place. However, hospital personnel may dispose of portions of
bodiesin amanner they deem most suitable and hygienic.
Cremation is not excluded, but the presence of the individual or the
family is not to be disregarded.

Organ Transplants and Donations of Bodies

a) Because of the achievements of science and medicine,
particularly in the matter of organ transplants, occasionally
reguests are made to donate organs or to donate one' s body to
science such requests are legitimate and not contrary to
Christian principles.

b) However, in keeping with Christian respect for the body,
when it is possible and practical there should be reasonable
assurance that the remains will be disposed of in a proper,
reverent and dignified manner upon completion of the
scientific research. Under these circumstances, when the body
Is not embalmed, avigil or afuneral Massis usualy
impossible.

C) The family should be urged to schedule the celebration of a
Mass for the dead as soon after death asis practical. The
Mass texts should be those of the funeral Mass. Therrite of
committal is celebrated whenever interment takes place. (cf.
OCF, 212b)

Disinterment/Disentombment
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While interment is intended to be permanent, removal of a body
from its place of burial may at times become necessary or
appropriate. Besides being ordered by civil authority, examples of
reasons for removal include the wish of family membersto be
joined together in acommon lot; the availability of preferred burial
facilities not previoudly available (including perhaps the
establishment of a Catholic cemetery where none existed); and
family relocation. For whatever reason, in addition to obtaining the
required permission of the civil authorities, the permission of the
cemetery office must be obtained to disinter abody from a Catholic
cemetery. Reburial should also be carried out in accord with the
above guidelines.

S. Priest Lines

1.

A diocesan buria permit, popularly called “priest lines,”
which is signed by a priest, deacon or authorized minister,
must be presented to a Catholic cemetery for all burials. The
document is to accurately identify the Church status of the
deceased.

This requirement for Catholic cemeteries remains a great
assistance in preserving the tax-exempt status of Catholic
cemeteries. It remains arequirement in the Diocese of
Rockville Centre.
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T.

Cremation

1.

“Since in baptism the body was marked with the seal of the
Trinity and became the temple of the Holy Spirit, Christians
respect and honor the bodies of the dead and the places where
therest.” (OCF, 19) “For the final disposition of the body, it is
the ancient Christian custom to bury or entomb the bodies of
the dead” (OCF, 19) after the manner of Christ’s own burial.
“The Church earnestly recommends that the pious custom of
burying the dead be observed; it does not, however, forbid
cremation unlessit has been chosen for reasons which are
contrary to Christian teaching.” (canon 1176, 83)

In addition to the requirements of culture or custom, the desire
for cremation is generally the specific choice of an individual
before death for a number of reasons that may be judged good
or pastoral and, therefore, can be accommodated.

Cremation, however, may also be requested by the family of
the deceased for what also may be judged good or pastoral
reasons that can be accommodated.

It isto be presumed that the faithful who choose cremation
have the proper motives and good intentions. However, when
adoubt arises, consult the Chancellor’ s Office.

When cremation has been chosen for a acceptable reasons, the
various elements of the funeral rite -- the vigil, the funeral
liturgy and the final commendation and farewell - should be
celebrated with the body present.

Therites ordinarily performed at the grave, crypt, or cemetery
chapel may be performed in the crematory building. In the
event there is no other suitable place for the committal rites,
the hall itself can be used, provided always that the danger of
scandal or religious indifferentism is avoided.
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If the body has been cremated prior to the funera liturgy, the
cremated remains may be into the Church for the funeral
liturgy. Funeral Mass texts have been revised to reflect this
indult granted by the Holy See to diocesan bishops and should
be used in this situation.

The cremated remains must always be treated with respect.
They should be either interred or entombed, preferably in a
Catholic cemetery. The cremated remains should not be
scattered or disposed of in any manner other than a dignified
interment or entombment.
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XIIl1.ECUMENICAL | SSUES

The Church legidation regarding ecumenical mattersis found in the Code of Canon Law
and the Ecumenical Directory, revised in 1993. Further questions should be directed to
the Office of Ecumenical and Interreligious Affairs or to the Chancellor’s Office.

A. Ecumenism in Parish Life

Thus a great task for the parish isto educate its membersin the ecumenical
spirit. Thiscallsfor care with the content and form of preaching...and
with catechesis. It callstoo for a pastoral program which involves
someone charged with promoting and planning ecumenical activity,
working in close harmony with the parish priest....Finally it demands that
the parish not be torn apart by internal polemics or mutual
recriminations...(Ecumenical Directory, 16).

B. Sharing of Spiritual Activitiesand Resources

Common prayer, including non-sacramental liturgical worship, is
recommended (Directory, 108ff).

So also, with proper care and direction, are common days of recollection,
study groups and “more stable associations for a deeper exploration of a
common spiritual life.” (Directory, 114).

C. Sacramental Sharing: Communicatio in sacris

Canon 844 states the principles for the sharing the sacraments of
Eucharist, Penance and Anointing under certain circumstances:

1. Principle 1: Catholics may receive Eucharist, Penance,
Anointing from non-Catholic ministersif:

a) sacraments are valid
b) necessity or genuine spiritual advantage
C) danger of error or indifferentism is avoided

d) physicaly or morally impossible to approach RC minister
(Directory, 123)..
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In practice, this means the Orthodox Churches and
the Polish Catholic Church, and the Old Catholic
Church. Note that the Orthodox are forbidden to
offer these sacraments to Catholics. Thereisno
reciprocity in Orthodox law. The Directory notes
that Catholics should respect the canonical
legislation of most Orthodox churches which do not
allow intercommunion even in limited circumstances
(Directory, 124)..

Principle 2. Orthodox Christians may receive Eucharist,
Penance and Anointing if:

a)
b)
c)

manifest Catholic faith
properly disposed
freely request them.

N.B. Most Orthodox churches forbid their membersto
receive these sacraments in the Catholic Church. Thereis
no reciprocity in Orthodox law (Directory, 125).

Principle 3: Other Christians

a)
b)
c)
d)

manifest Catholic faith in the sacrament

properly disposed

grave and pressing need

unable to have recourse for the sacrament desired to a
minister of their own church.

“Grace and pressing need” should be interpreted neither too
strictly nor too leniently. Consult the Chancellor’s Office or
the Office of Ecumenical and Interreligious Affairs for
further discussions (Directory, 130 and 131)..

Principle 4: The non-baptized are not to receive Catholic
sacraments. They can, however, receive sacramentals and
blessings.
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Celebration of Eucharist

1.

Use of non-Catholic Christian Church for Eucharist:
Permission of the bishop is needed (canon 933). It isobtained
through the Chancellor’ s Office.

Similarly, sharing of consecrated or blessed building on a
temporary or permanent basis needs the permission of the
bishop.

Concel ebration with non-Catholicsis prohibited (and vice
versa) (canon 908).

Reading Scripture and Preaching

1.

Catholics may read alesson or preach in liturgical celebration
(i.e., non-Eucharistic liturgy) of other churches. We may
invite other Christiansto fulfill the same rolesin our liturgies.

However, at Eucharistic liturgy, the homily isreserved to a
Catholic priest or deacon. Likewise, the bishop’s permission
must be obtained for a member of another communion to read
the Scripture at a Eucharistic liturgy.

Baptism

1.

We recognize Orthodox and mainline Protestant baptisms as
valid and do not rebaptize when receiving one of their
members unto full communion. See the section on RCIA for
further information about conditional baptism.

Catholic baptism is celebrated in the parish church at the
dedicated baptismal font. In the case of a Catholic parent and
anon-Catholic parent, it should be made clear through
catechesis as well as during the celebration of baptism, that the
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child is being baptized into the Catholic Church. Itis
forbidden to celebrate baptism in private homes without
permission of the bishop.

G. Sponsors

1.

Orthodox Christians may, be sponsors at a Catholic baptism.
A baptized member of another Christian denomination (e.g.,
Anglican or Protestant) may be a*“ Christian witnhess’ with a
Catholic sponsor. A notation should be placed in the
baptismal register (e.g., “Christian witness’ under the name of
the baptized non-Catholic).

A Catholic may be awitness with the non-Catholic sponsor in
anon-Catholic baptism.

These same norms apply for Confirmation sponsors.

H. Confirmation

1.

2.

See the norms which apply for baptism.

Only Orthodox confirmation is recognized asvalid. N.B.
Orthodox fully initiate new members (i.e., baptism,
confirmation and Eucharist). We do not at thistime see
ourselves able to recognize the validity of Anglican (i.e.,
Episcopalian) or Protestant confirmation. Therefore, such
Christians are to be confirmed when being received into full
communion with the Catholic Church.

At thistime, the Catholic Church does not recognize the
confirmations celebrated in the other Christian communions as
valid. Thereisno such reality as"confirming conditionally."
See norms for the faculty to confirm when receiving a
baptized Christian into full communion with the Catholic
Church.
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Funeral Rites

Pastoral Faculty 18

To permit the celebration of the Rite of Christian Burial, including
Mass, for a baptized member of a non-Catholic church or ecclesial
community if the minister of the deceased is not available and
provided that such an arrangement is not contrary to the will of the
deceased (canon 1183).

Baptized non-Catholics can be granted Catholic funeral rites
If:

a) not contrary to their will

b) their own minister cannot be present

C) name is not used in the Eucharistic prayer.

Unbaptized persons cannot be granted Catholic funeral rites.
A Memoria Mass (not afuneral Mass) could be said (without
mention of the name in the Eucharistic prayer).

Marriage

All Christians who exchange consent have contracted the
sacrament of marriage (c. 1055, 82). All others have avalid
marriage. Catholics are required to observe canonical form
(priest or deacon present with two witnesses, c. 1108, 81).

Because of the special closeness between the Orthodox and
Catholic churches, specia considerations apply. The Catholic
Church recognizes as valid, but not licit, amarriage of a
Cathalic to an Orthodox in an Orthodox church even if the
proper dispensations have not been granted by the Catholic’s
ordinary. On the other hand, Orthodox Canon Law will
recognize the validity of the marriage of an Orthodox
Christian only if it is performed by an Orthodox priest.
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3. For afuller explanation of the marriage of Catholics and non-
Catholics, see the section on Mixed Marriage in the Marriage
section of the manual.

Procedures

Anyone can be brought into an ecclesiastical court (canon 1408). For
example, anyone can begin the annulment process; he or she does not
have to be Cathalic.

Blessings

Blessings, to be imparted especially to Catholics, can also be given to
catechumens and even to non-Catholics unless a church prohibition
precludes this (canon 1170).

Penalties

Non-Catholics are not subjects of church penalties.

Interfaith Matters

1 Vatican and NCCB statements call for great sensitivity in our
preaching regarding Jews and Judaism. These papal and
episcopal statements are available from the Office of
Ecumenical and Interreligious Affairs.
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XIV.REGIONAL SCHOOLS, SACRAMENTAL

PREPARATION & CELEBRATION

These norms were issued for the Diocese of Rockville Centre on June 29, 1992. They
were prepared by the Office of Catechesis and Worship, in collaboration with the
Department of Education and the Office of Regional School Planning. Questions can be
directed to any of these offices.

A.

Theological Foundation

A diocese constitutes a particular church in which the one, holy, catholic
and apostolic Church of Christ istruly present and operative. This
particular church is constituted by the union of local parish churches with
the diocesan bishop. Sacramental preparation is the task of the entire local
Church, that is, the Diocese and its parishes.
Asagenera rule, aparish isto be territorial, that is, it embraces al the
Christian faithful within a certain territory. the parish isthe center of the
spiritual and sacramental life, and the parish community is the natural
community setting for initiation into the sacraments, upbringing in the
faith, and the development of the Christian personality. In fulfilling this
task, the local Church makes use of the elements of prayer, worship,
education and Christian service.
Our children belong to various communities which educate and initiate
them, including their family or household, school and parish. while the
family isthe primary teacher, and the Catholic school religious education
program may offer additional religious instruction, it is the parish
worshipping community which is the appropriate setting for sacramental
initiation and celebration. First Penance, First Eucharist and Confirmation
areto be celebrated in the parish. The parish community ought to lead the
children and their parents/guardians through a special sacramental
catechesis and celebration.

[References. The Code of Canon Law (canon 518); Congregation

for Divine Worship (August, 1970); Readiness for the Sacraments

(Diocese of Rockville Centre, 1989).]
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B. Guid€lines

1.

Remote Preparation

For our children preparing for the reception of First Penance, First
Eucharist, or Confirmation, their religious instruction within either
a Catholic school religious education program or a parish religious
education program will follow the curriculum and educational
materials approved for either setting. There is no need for the
parish to duplicate thisinstruction.

Considerations: In the catechesisin preparation for the reception of
a particular sacrament, there is no need for the use of identical
educational materials.

Immediate Preparation

In addition, a parish sacramental preparation program of aleast

several sessions ought to bring together the Catholic school, private

school, and public school children with their parents/guardians.

Considerations:

a) The parish based sacramental preparation program ought to
involve such things as liturgical celebrations, parent meetings,
days of prayer, acts of service, and so on.

b) Great care should be taken to ensure that these sessions do not
conflict with the regular Catholic school religious education
program or the parish religious education program. This may
call for collaboration on the part of pastors, principals, and
directors of religious education/catechetical leaders.

C) The parish preparation program for the reception of a
sacrament should be clearly communicated by the parish to
families, school, and religious education program.

Celebration

The children’ sfirst reception of a sacrament is to take place in their
parish.
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Considerations
a) The actual celebration of First Penance, First Eucharist, or
Confirmation takes place in the individual’ s parish.

b) Later celebrations of Penance or Eucharist may take place
within the Catholic school religious education program or the
parish religious education program.
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XV .SACRAMENTAL REGISTERS

This section is an overview on sacramental registers which are to be maintained in every
parish. For further details, consult the section on “Record-keeping” for each sacrament.

A.

Required Registers

Each parish isto have the following registers (see canon 535, §1):

© N MWD E

Register of Catechumens

Baptism Register

Register of Reception into Full Communion
Confirmation Register

First Communion Reg